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PREFATORY NOTE.

It was originally the Author’s intention to have given at the end
of this work, In a separate form, a few brief expositions of pas-
sages of Scripture which immediately refer to Baptism, and to
have appended a few Addresses, to parents and others, founded
on Scripture declarations, as connected with the administration
of the ordinance. The size of the work, however—exceeding
considerably the limits which he had at first assigned to it—has
induced him to withhold this matter at present. He may here-
after publish it, either in a Second Edition, should it be called
for, or in a separate form. He would have.desired, moreover, to
have offered a fuller discussion of some of the views which have
been propounded, concerning the state of infants, as connected
with the atonement, or as affected by baptism, than has been at-
tempted in the Chapter on Infant Salvation, and in the Appen-
dix. The design of the Treatise being practical, made him, how-
ever, reluctant to give a controversial aspect to any part of the
subject ; and the limited space reserved for the illustration and
defence of doctrine, must plead his apology for not introducing
some topics to which he would gladly have adverted, and for
handling some others so slightly. On a subject on which so much
has been written as Baptism, and on which the sentiments of pro-
fessed Christians have been 80 much divided, the Author can
hardly expect that this little work will afford any thing like full
satisfaction to many into whose hands it may come. He can
truly declare, that he would not willingly employ any.form of
expresgion that would wound the feelings of those whom he
esteems as brethren in Christ, oven when controverting senti-



ments which he believes to be erroneous. His anxious desire
has been to speak the truth in love; and he shall feel truly hap-
py if aught that he has advanced prove the means of lead-
ing the members of the Church, while holding the truth as it is
in Jesus, to adorn it, by a consistent, godly practice. QOur Lord’s
rule will prove in the end, the grand way of arriving at unity of
heart and sentiment in a Christian profession—¢ IF ANY MAN
WILL DO HIS WILL, HE SHALL KNOW OF THE DOCTRINE WHETHER

iT BE OF Gobn.”

itme
T
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INTRODUCTION.

¢ HoriNess T0 THE Lorp” 1s the appropriate motto of
all gospel institutions. Designed to display the author-
ity of the King and Head of the Church, they are, at
the same time, appointed as channels for the convey-
ance of his grace to the heirs of salvation; and the
fruit and evidence of deriving benefit from their ob-
servance, 1s growing conformity to his moral likeness.
<« Beholding,” 1n the glass of sacred ordinances, *the
glory of the Lord, we are changed into the same 1mage,
from glory to glory, as by the Spirit of the Lord.”

It has been justly remarked, that any truth profes-
sed which does not influence the heart and life is not
in reality believed. The strongest denial—the most
injurious rejection of the truth, is an inconsistent and
unholy practice. The doctrines of the Word are doc-
trines according to godliness. The grace that brings
present, and issues 1n final and complete salvatlon,
cffectually ¢ teaches to deny ungodliness, and worldly
lusts, and to live soberly, righteously, and godly in this
present world."”

That use of religious ordinances which does not
purify and clovate the moral nature, is a practical de-
nial of their obligation and beneficial desigu—dishon-
Ourmg to their glorious Author, and tending to confirm
men 10 despising and rejecting them. There are none

B
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of the mstitutions of our holy religion whose nature
has been more misunderstood, or that have been more
perverted from their proper use, than those which are
designated the Sacraments of the New Iconomy.
While 1t 1s admitted by all classes of Christians—save
the peculiar Society * who deny that material ele-
ments are 1 any way to be employed, and who thus
virtually abolish the Sacramental Institutions alto-
gether—that these are to be regarded as the most
solemn and siguificant of the ordinances of Christianity,
there are very marked and wide differences of senti-
ment 1n relation to their nature and designs. A large
number of professed Protestants appear to have 1m-
bibed Rome’s cardinal error, and to regard the sacra-
ments as an opus operatum ; and to viewthem, irrespec-
tive of faith in the word, or any right moral character,
as the channels for conveying grace, and an infallible
means of final salvation. Others entertain the most
vague and confused notions on the subject; and, from
superstitious feelings, imagine that there is some vir-
tue 1n the sacraments themselves, and some mysteri-
ous benefit to be derived from them, though they are
unable to tell how this virtue 1s communicated, or
wherein the special benefit consists. Again, there are
others—and among these are divines of high standing
—who regard the Christian Sacraments as being only
outward badges of a profession, or as merely commem-
orative institutions, and not in any sense as meaus for
communicating grace to the heirs of salvation.

Need we wonder that, with such diversified and er-
roneous views of the nature and ends of the Sacra-
ments, their proper practical use should so generally
be overlooked, and that their abuse should be so ex-
tonsively prevalent ? Without referring particularly
to the other sacrament—the Lord’s Supper—it must

* The Society of Frieuds.
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be apparent to any thoughtful observer, that, at the
present day, comparatively a small number, even 1in
the Protestant churches, entertain right views of the
solemn nature and signification of Baptlsm even when
they seek access to it or recognise afterwards the
weighty obligation which it imposes, or labour habit-
ually to make a suitable improvement of the ordi-
nauce.

Amidst ¢the falling away” that i1s represented as
characteristic of the last days, and in “the perilous
times” that are predicted to come, 1t seems not im-
probable that erroneous doctrinal sentiments in rela-
tion to the ordinance of baptism, and the perverted
use of it, may become widely prevalent. ‘ One Lord
—one Baptism,” are two main articles of the faith
once delivered to the saints—two essential and lead-
ing principles of our holy religion. The grand device
of the enemy is to lead Christians away from subjec-
tion to Christ the Lord, and this he does by introduc-
ing diverse and conflicting opinions in relation to bap-
tism—equivalent to manifold and opposing baptisms—
and by perverting the ordinance in practice.

What is the figzment of Baptismal Regeneration but
a subtile and powerful device of the father of lies, to
lead men to regard their salvation as infallibly secured
by connexion with the church, and by means of a ritual
service ; and to deny the necessity of a spiritual reno-
vation of the heart and life through faith in the word?
Should those who avow this unscriptural dogma obtain
the ascendancy in the National Church of Eugland,
then a chief article of the Reformation—the gla,nd
doctrine of justification by faith—Luther's article of
a standing or a falling church, will have been aban-
doned, and the natwnal profossion of ¢‘the chief of
Protestant nations” will be conformed in one of its
cardinal principles to the Romish apostacy. 1f tho
highest authority recognised in the English church
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should pronounce baptismal regeneration to be the
doctrine which all her ministers are bound to maintain
and teach, 1n virtue of their connexion with the Estab-
lishment ; and good men, in consequence, become lia-
ble to be denuded of their office, and be exposed to
civil peralties for holding a contrary sentiment, then
the Puritan persecutions may be again renewed, and
the maintenance of a good counscience may subject
evangelical confessors to severe trials. Iowever much
such events are to be deplored, the recent hesitating
decision of the Committee of Privy Council—the rest-
less activity of the Puseyite party—the feeble and
powerless resistance of the bench of bishops to the in-
roads of vital error, with its open avowal by some of
them—changes in political parties—and the exercise
of the royal supremacy through the Minister of the
day, render them not unlikely to occur under the last
assaults of Antichrst.

It need not be thought strange that evangelical cler-
gymen of the Church of England, who, even while they
held their station as ministers of the Establishment,
could not swallow the dogma of Baptismal regenera-
tion 1n the Puseyite sense of the phrase, should, on
Ieaving the church, come to entertain strong objections
to Infant Baptism. The sentiments taught in some
of the formularies of the church on this head are so
repugnant to Scripture—the abuses are so flagrant—
and the delusion of resting on a mere external rite for
salvation, 1s so fearful, that the consciences of men en-
lightened by the word of God cannot but revolt from
them ; and they are naturally led to question or deny
the utility of an ordinance which 1s administered with-
out distinction to the children of believers, and to those
of the openly profane, and in which both are equally
represcuted as, by participation in the baptismal rite,
made children of God, and heirs ot the kingdom of
heaven, This appears to us to account for the tact—
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observable of late, that estcemed ministers of the
Church of England, when compelled, through tender-
ness of conscience, to relinquish her fellowship, have
not unfrequently, at the same time, separated them-
selves from the doctrine of the universal church on the
subject of the baptism of the mifant children of Chris-
tians, and have joined themselves to a party that,
however estimable many of 1ts ministers and members,
1, on this point, not identified with the churches of the
apostles, or of the reformation Thus a great practical
“abuse of the Baptismal ordinance, equally with a gross
doctrinal error in relation to it, has served to mar the
unity of the church, foment dissensions, and, what 1s
still worse, tends to lull vast multitudes in a fatal delu-
sion, with regard to the matters of their eternal sal-
vation.*

There are various other practical evils arising from
ignorance of the nature and design of baptism, and
from neglect of recognising its obligation and privileges,
which loudly call for a remedy. While great numbers
have no right ideas whatever on the subject, and their
reception of baptism must be viewed as a grievous de-
secration of a holy ordinance, it is to be feared that
not a few, even of the best classes of church members,
likewise err, either through not duly considering the
solemnity and importance of the imtiatory Sacrament,
or through not improving it aright, after they have
been admitted to its participation. Almost univer-
sally througbout Christian congregations, it 1s observ-
able that much less solemnity accompanies the admin-
istration of baptism than the celebration of the Lord’s
Supper. Parents, when seeking the ordinance for
their children, are less careful to make preparation for
coming to the institution, and other members of the
church do not regard themselves as having any deep

* On Baptismal Regeneration--See Appendix.
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personal mterest in the matter. The young who wit-
ness the celebration hardly inquire what 1s meant by
the service; and few think afterwards of hetaking
themselves to the performance of the duties which the
baptismal ordinance plainly inculcates. In some cases,
so little solemnity 1s attached to the initiatory sacra-
ment of the church, that it 1s dispensed by Preshyter-
1an ministers in private,—the avocations of the world
hardly being suspended for a few minutes—-or as a mere
appendage to a convivial entertainment.

How tew Christian parents properly lay to heart the
high privilege to themselves and their children of bap-
tism; or consider seriously, after obtaining it, their
solemn and weighty obligations to special parental
duties! How few make baptismal dedication a sub-
ject of fervent pleading at the mercy-seat; or employ
1t as an argument for obtaining the blessings which
they supplicate for their children! Of the young, who
are baptised in infancy, how few there are who become
early conscious of their obligation to be the Lord’s, or
who claim 1ts exalted privileges; or who, in the spring-
time of life, walk worthy of the covenant of their
youth !

If we inquire after the source of these manifold evils,
we apprehend 1t may be traced, in a great measure,
to the want of proper mstructions on the nature and
design of baptism. While the Institution has been
discussed controversially, and much pains have been
taken to determine who are the proper subjects of
baptism, and the mode of its administration, it 1s to be
deeply regretted that the practical value and 1mprove-
ment of the ordinance have seldom been handled, ac-
cording to their intrinsic importance, either in the
pulpit or from the press. The church has, in conse-
quence, suffered much. The import of one of the most
impressive and significant rites of our holy religion has
been sadly overlooked or misapprehended ; the weighty
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obligations which it involves have not been felt; and
the holy confidence and consolation, which a due con-
sideration of baptismal dedication are so well fitted to
spire, are not enjoyed. 'The excellent Cotton Mather
relates of himself, that he was accustomed frequently
to give thanks to God for his baptism, as well as to
make it an ar gument 1n prayer; and Matthew Henry,
the Commentator, speaks of his early dedication hav-
ing been to him the source of unspeakable blessings.
The experience of all devoted servants of God has been
similar, as often as they have reflected on the privi-
leges and obligations resulting from their baptism.
This institution they have regarded with endearing and
fond 1nterest, as manifesting towards them the singular
condescension and compassion of 1its glorious Author.
They have recognised it as designed to separate and
distinguish them from others, and to set them apart
to be the Lord’s; and they have regarded 1t as pledg-
ing them, 1 the most solemn and formal manner, to
be ““holy in all manner of conversation,” The bap-
tismal vow has furnished one of the strongest and most
prevalent pleas at the Mercy Seat, when they sought
blessings for themselves and their children ; and their
sweetest consolations, and most joyful hopes have
sprung from reflecting on the nature and design of the
sacred rite by which they were engaged to be the
Lord’s, and in which He graciously presented himself
to them as their God and Portion.

If such experience 1s more rarely to be met with in
our day than in former times, this may be ascribed, 1n
a great measure, to the circumstance that definite prac-
tical views of the Baptismal rite are not inculcated, or
entertained; and that, in consequence, the special du-
ty of improving our baptism, for edification or comfort
or confidence, 18 greatly neglected. As not unfrequent-
ly happens, in doctrinal discussions about the nature or
objects of faith, tho actual caercise of faith itself is for-
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gotten, so controversies about baptism have often served
to turn away the attention from that which is of prim-
ary importance—the connexion of the ordinance with
the renovation of the heart and with holiness of the life.

The design of the following Treatise 1s to supply a
desideratum which must have been often felt by faith-
ful ministers when called to administer baptism, and
by godly parents, when reflecting on their own obliga-
tions and on those of their children; and by others who
are concerned for the prosperity of the church, and for
the 1nterests of vital godliness, when urging young per-
sons to Christian devotedness. It 1s intended to be a
Manual of preparatory instruction for Christian parents,
when about to undertake baptismal vows in behalf of
their children. It aims to furnish to them practical
directions concerning their future duties in the family.
Scriptural views are presented, in relation to some
topics which must always be felt to be of absorbing in-
terest to Christian parents—the salvation of infants and
their future condition when removed by death. The
special duties of the church—ministers, office-bearers,
and people—to her baptized children, are exhibited
with a minuteness and particularity of detail which the
intrinsic iImportance of the subject, as well as the intre-
quency of its discussion may well excuse. And, final-
ly, the baptized youth of the church—a most import-
ant class of her members—are instructed in the neces-
sity of an early recognition of their baptismal dedica-
tion, and directed how the ordinance may confer a
blessing in the way of a sultable improvement.

The Author is fully persuaded that nothing ean pro-
duce godly practice but the truth spoken inlove. He has
aimed, therefore, to present Scriptural statements and
arguments in relation to the nature and design of Bap-
tism, in all simplicity and plainness; and though he
was smcerely anxious not to give a controversial aspect
to the discuesion, he felt that he could not propexly
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withhold some notice of the subjects of baptism, and
of the mode and place of administration. IHe may be
allowed to say that his earnest desire has ever been to
know the mind of the Spirit, and to bow 1mplicitly to
the authority of God speaking in his word. As his
great alm has been to exhibit an important ordinance
of the ehurch, as an eminent manifestation of the wis-
dom and condescension of her exalted Head, and as a
means of universal holiness, he indulges the hope that
even those who may see cause to differ from some of
the doctrinal views advanced, may yet find in this
Treatise matter which they will regard as suited to
promote the edification of the Church, and the revival
of true religion,

That the King of Zion may render the work sub-
servient to the promotion of his glory—the conversion
of sinners, and the establishment and consolation of the
people of God, 1s the carnest desire of

THE AUTHOR.
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CIIAPTER L
THE SACRAMENTS OIF THE CIIURCH.

THEIR NATURE — INSTITUTION — IMPORT AND DESIGN.

. Tne Word of the Gospel is the grand means of com-
muunicating to the children of men, the blessings of
eternal salvation. To magnify his own grace, and 1in
condescension to human infirmity, God has appointed,
besides, other ordinances, by which He confirms his
good-will to his people, and confers upon them spiritu-
al and eternal blessings. These are the Sacraments
of the Church—institutions which have existed from
the earliest ages, and have always been regarded as of
peculiar significancy and importance.

The term Sacrament has been employed with con-
siderable variety of meaning and allusion, when appli-
ed to the ordinances of the Church. It has been re-
garded as expressive of the peculiarly sacred character
of the institutions which it designates. The word, of
Latin origin, has been supposed by some to be borrow-

ed from the Mititary Oath which the Roman soldiers -
took to their general, which was called Sacramentum;
and religious rites are thought to be thus named, as
1mply1ng special devotedness to Christ, the Captain of
salvation.®* It appears more likely that the term came

* The Bixhop of Lincoln, in his able work on Tertullian, con-
tends for this derivation of the term. He thinks that the word
being used to signify the promise or vow in baptism, came to de-
note the rite itself, and afterwards it included every religious
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to be used by ecclesiastical writers in a peculiar sense,
from the circumstance, that in the Vulgate and older
Latin versions of the New Testament, the term pvorreio
was most usually translated to the word Sacramen-
tum. And as the ancient “mysteries” were considered
peculiarly solemn rites of worship, so the term Sacra-
ment was viewed as suitably employed to designate
ordinances, which contain a sacred representation of
spiritual things, and which are to be approached with
peculiar feclings of holy awe and reverence.*

It 1s essential to a sacrament that there should be
an outward and sensible sign, representing things spir-
itual, in connexion with a Divine promise. Ilence 1t
has been concisely defined by Augustine, as a “ Visible
sign of an wnvisible grace.”” Applying the term in a
wide sense, various appointments under the Old Testa-
ment have been designated Sacraments—as Noah's
Ark—the Rainbow—the Manna in the wilderness—
the Levitical sacrifices, &c. Whether such an appli-
catlon 1s proper or not, it is evident that these were
extraordinary and temporary, and limited in their na-
ture and design. The Church on earth, however, has
never wanted, and never will be without ordinary sac-

ceremony, and actually expressed the whole Christian doctrine.
—See Kaye’s Tertullian, p. 356.

The early Christian Fathers call Christians as their favourite
appellation, ‘soldiers of Christ; Christ is styled their Command-
er—the world, the flesh, and the devil their enemies—Christian
graces are their armour, martyrdom their crown, the baptismal
promise, or the Eucharistical profession their oath of allegiance.”
—See Halley on the Sacraments, Part I. p. 14.

* In Ephesians i. 9, God is said, in the Vulgate version, to
make known ¢Sucramentum volitionis "—the ¢sacrament of his
will.” In Ephesians v., when the apostle, speaking of marriage,
gays, ‘This is a great mystery,” the Vulgate has it, ¢‘Magnum
Sucramentum—a *great sacrament’—and in 1 Tim. iii. 16,—
¢ Great is the mystery of godliness” is rendered ¢ Great is the
sacrament of godliness,”
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raments, assuring and confirming to her true members
the favour and love of her exalted Head, and sealing
them to the day of redemption. There are no sacra-
ments in the Church triumphant in glory. Noune are
needed; for the presence of the I.amb, and the blessed
fruition of God himself supply the place of all media
of mmtercourse and communication. But from the be-
ginning to the end of time, these sacred appointments
have been 1n use in the Church on earth, and have
subserved to her the most valuable purposes. Under
the ¢ Edenic Dispensation,” the TreE or LIFE was the
sacramental pledge of the promise of life to Adam and
all his posterity, on the performance of the conditions
of the federal engagement. Circumcision was the ap-
pointed sacrament of intiation under the patriarchal
economy, and 1t, together with the Passover, continued
as ‘signs and seals” to ancient believers, as long as
the Church existed under the Mosaic dlspenqa,tlon
The New Testament sacraments—Baptism and the
Lord’s Supper—the one the badge of discipleship, and
the other the ordinance of nourlshment are appointed
to continue in the Christian Church till Christ’s second
coming. Thus, from the dawn of time till the con-
summation of all things—during the whole period of
man’s continuance on earth, and of the world’s his-
tory, sacraments exist as means of intercourse with
God, and of blessing to the Church. Though no sac-
raments are absolutely necessary to salvation—though
they were not designed to bring man into a state of
salvation, but rather suppose him to be already the
subject of Divine favour, they display the adinirable
wisdom, condescension, and love of their glorious Au-
thor, towards those for whose benefit they are appoint-
ed. He knows our frame, and has wisely and gra-
clously adapted his method of intercourse and com-
mumnication to our condition and circumstances. We
are capable of receiving more powerful impressions
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from objects presented to the outward senses, than
merely from words spoken; and a well-executed pie-
ture will often aficct us more forcibly, and leave more
lasting traces on the mind, than an abstract statement,
or a description however exact and appropriate. Be-
sides, the blessings of redemption are provided for our
bodies as well as our spirits, and 1t 1s therefore suita-
ble that they should be communicated, in part, by
sensible signs, and that there should be visible marks
of our consecration, and of our inheritance of eternal
life. We are here in a state of childhood—as heirsin
their minority; and in condescension to our weakness
there are given to us confirmations of the Divine faith-
fulness, fitted to 1mpress our senses, and to represent
the grand truths of salvation and our personal interest
therein. And, as our faith 1s weak, God in the sacra-
ments has condescended to give us such pledges of his
faithful word and sure covenant, as are used among
men to confirm a promise and ratify a solemn engage-
ment. Thus “by two immutable things in which it is
impossible for God to lie,” they have ‘strong consola-
tion, who have fled for refuge to lay hold on the hope
set before them.”

The sacraments have been designated ¢signs and
seals” of the covenant of grace. This blessed com-
pact—the ¢ Counsel of peace’’—1s the foundation of all
God’s merciful dealings with the human fammly—the
charter of eternal salvation. Itis‘““orderedin all things
and sure ’—embracing every thing that concerns the -
terests of the heirs of salvation, in soul and body, and
for time and eternity, The enjoyment of saving bles-
sings 1s Inseparably connected with the administration of
the covenant of grace. Sinners are delivered from con-
demnation when they are brought into *‘the bond of
the covenant.” Awakened to a sense of their perishing
condition, by faith they ¢tako hold” of it. In the dis-
pensation of Gospel privileges, they come to the Med-
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ator, and He ¢ shows them his Covenant.”” The be-
liever triumphs in death, when, with the sweet singer
of Israel, he 1s enabled to declare, ““He hath made with
me an everlasting covenant, * * * and thisis all my sal-
tion and all my desire.” And the glory and fellowship
of the redeemed 1n heaven will be to serve before the
throne, encircled by the bright token of the Covenant
—a “rainbow 1n sight hike unto an emerald.”*

The sacraments are instituted to be visible signs
aud seals of this gracious transaction. As signs, they
exhibit symbolically the spiritual provision made for
human salvation, and present the different parts of 1t
to the mind 1n an affecting and 1mpressive manner.
The sacraments are visible representations, having a
spiritual significancy, and pointing to things unseen
and eternal. They have no natural or necessary con-
nexion in themselves with the objects or blessings which
they symbolize ; but yet, as being of Divine appoint-
ment, they are instructive spiritual symbols—adapted
to shadow forth, and significantly to display the objects
of faith and Christian hope. Like a well-executed and
striking picture, they impress the mind as with a pre-
sent rea,lity, and i them, as through a glass, we be-
hold the glory of the Lord, and the riches of the grace
of the covenant. They are suited to man’s nature and
condition, bodily and mental, and are distinguished by
the most comprehensive significancy. llence an early
Christian father styles the sacraments — ““a wvisible
word,’f—and they may be properly termed—-¢ THE
WHOLE (GOSPEL IN SYMBOL—A SACRAMENTAL (OSPEL.”

The sacraments are hikewise ““seals”™ of the cove-
nant of grace. Abraham 1s sald to have received cir-
cumncision, *“a sign and seal of the righteousness of

* 2 Ram. xxiii, 53 Ezck. xx. 37; Isaiah lvi. 6; Ilcb. xii. 24;
Psalin xx. 14 Lievelation iv, 8.

T Augustine,
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Sfaith."* Of the various uses of scals, the principal is
to coufirm and ratify. TFor this purpose, the seal is
appended to a public document, attesting its validity,
and confirming its contents to those to whom it refers.
The sacraments are, in like manner, God’s visible
seals, designed to confirm the faith of the Church in
his everlasting Covenant, and to ratify to them who
are actually in the covenant, all spiritual bLlessings.
They are properly seals on God’s part, as in believing,
we set to our seal that God 1s true. The sacraments
as signs, address the senses: as seuls, they encourage
and strengthen faith. The covenant of redemption
has been properly styled, ¢ a cluster of precious pro-
mises.” The sacraments may be said to be the au-
thoritative confirmation of the good word spoken—the
visible pledge appended to the gracious promise, dis-
playing the kind intentions of Him who makes it, and
securing 1ts enjoyment to those for whom it was de-
signed. They are given that we * might have stroug
consolation.” Like a father showing to his child the
title-deeds of the inheritance which 1s secured to him,
so God, In the sacraments, confirms immutably to his
people the blessings of the covenant. Or, as the royal
seal appended to a public document, they hold forth a
chartered salvation, sealed and sure to all who have
“ fled for refuge to lay hold on the hope set before
them.”’f |

A sacrament being appointed to aid our apprehen-
sion of spiritual things by means of sensible objects,
necessarily consists of two parts—the sign, and the

* Romans iv. 11.

+ In accordance with the view which is given above, Luther
appositely says, “In the sacrament of baptism, God binds him-
self to thee in a covenant full of grace and consolation;” and
again—* God is faithful to his promises, the sign of which I have
reccived in baptism.”
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thing signified, which are sometimes styled the mattesr
of the sacrament. The sign 1s something positive and
‘visible, and 1s appointed to hold forth to us spiritual
objects. The outward signs, or material elements in
the sacraments of the New Testament are water in
the one, and bread and wine in the other. Christ and
the benefits of the covenant of grace are the things
signified by these sacramental symbols.

“The connexion between the signs and the spiritual
objects denoted by them, constitute the form of the
sacraments. 'This connexion is neither corporeal, as
between two objects placed in contact, nor properly
spiritual, as that which exists between Christ and his
people ; but 1s sacramental, depending wholly on the
institution of Christ, by which a divine command, im-
posing an obligation to ohserve the ordinance, 1s con-
nected with a Divine promise of blessing upon the ob-
servance. DBetween the sign and the thmg signified
there 1s thus established a moral relation and union,
by which he who rightly uses the sign becomes par-
taker of the spiritual benefits which 1t represents. In
virtue of the Divine appointment and promise, faith-
ful recipients are assured that they will not partake of
the sacraments in vain. Their faith 1s confirmed and
strengthened, and they enjoy, with the material ele-
ments, spiritual and eternal blessings.

From the union of the outward elements, and the
things which they denote, arises sacramental phrase-
ology, by which the terms denoting the sign and the
things signified are used intercha,ngeably. Thus Christ
15 termed “our Passover ’—Circumecision is called “the
Covenant”—the Bread 1n the Lord’s Supper is named
the “body” of Christ.* The sacramental union so con-
nects the objects that, by a figure of speech common
to all languages, the one may be predicated of the

* 1 Cor. v. 7; Gen, xvil. 11 ; Mat, xxvi. 26.
C
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other. Ilence, throughout the Scriptures, we find the
sign designated by the thing signified. As when sanc-
tification of heart is called circumeision, (Rom. x1. 29),
The effect of the thing signified 1s ascribed to the sign,
as to Baptism 1s ascribed Regencration, (Tit. 111. 3) ;
and what 1s proper to the sign, or to the thing signified,
1sinterchanged i the application. The breaking of the
bread 1s applied to Christ’s body, and remission of sns,
which 1s the fruit of grace communicated, 1s aseribed
to external baptism, (Aets xxi1. 16). 'This phraseolo-
gy, which, when understood figuratively, 1s proper and
expressive, has often been grossly misapplied, in a
literal sense, to support the dogma of baptismal regen-
eration, and even to make out the change of the ma-
terial elements into the substance of the spiritual ob-
jects, 1n transubstantiation. Such a mode of interpre-
tation 1s utterly opposed to the received usage of all
languages, and amounts to a manifest perversion of
the sacred writers.

The Author of the sacraments 1s God himself ; and
as they are seals of the covenant of grace under every
dispensation of that blessed transaetion, they are to be
regarded as instituted immediately by the exalted
Mediator. Thus, the Divine appearance which was
made to Abraham, when cireumcision was appointed,
was a manifestation of the Redeemer to come. The
““God of glory,” who appeared to him 1n Mesopotamia,
and who again conversed with him on the plains of
Mamre, was the same that, in declaring the covenant,
sald, “l am God Almighty—walk before me, and be
thou perfect.” ‘1 will be a God to thee, and thy
seed after thee.” * It was the same glorious Persou-
age who instituted the IPassover, for He it was who
redeemed Israel out of lgypt, and to whom is ascribed
every part of the wondrous deliverance. When the

* Genosis xvii. 1, 8,
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Redeemer had finished his work on earth, and as lle
stood on the threshold of his Mediatorial throne, He
spoke with royal authority—¢ Go ye into all the world,
and teach all nations, baptizing them 1 the name of
the Father, and of the Son, and of the Holy Ghost—
and lo, I am with you always.,” And at an era, dis-
tinguished for the most solemn and affecting events
that ever occurred in the history of our world,—the
night in which he was betrayed, He instituted the
Sacrament of the Supper. Thus all the Sacraments
of the church have a Divine origin, and are the ap-
pointments of the glorious King of Zion. God 1s
primarily to be recognized in these sacred institutions.
They display the perfections, and show forth the glory
of their Author, and are appointed for ends worthy of
Him who ordained them.

II.—THE ENDS OF THE SACRAMENTS.

The ends of the sacraments are diversified and im-
portant. While some are specific and peculiar to each
sacrament, there are others common to both. Thus
Baptism is a sign of entrance into the covenant, and
initiation in the church ; and 1s, In consequence, only
once to be applied. 'The Lord’s Supper is symbolical
of nourishment, invigoration, and comfort, and 1s, there-
fore, to be frequently observed, inasmuch as -the re-
newal of these benefits is always needed, and should
constantly be desired.

Of the common ends of the sacraments, 1t may be
mentioned that,

1. They represent and offer to us, by sensible signs,
the Corenant of peace, its blessed Mediator, and all its
benefits. 'T'hey invite and encourage to accept of Christ
and salvation through him by a living faith; and to
those who g0 receive him, they confirin and secure the
righteousness of the covenant, and all its concomitant
blessings, ‘T'he Sacraments thus not only scal the
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grand promise on God’s part—¢ I will be thy God ”"—
but on ours likewise, they ratify the engagement to be
the Lord’s. They are the seal of our profession—the
“ confirmation of our professed subjection to the gospel
of Christ.” *

2. They are, moreover, an expressive testimony of
the union and communion which saints have, not only
with Christ their Head, but also with fellow-saints as
members of the same mystical body. These ordinances
declare our gathering together into the one ¢ family
which in heaven and earth 1s named after Christ,”
aud our joint participation in all the privileges that
pertain to the adoption of sons.

3. They serve, furthermore, to perpetuate the re-
membrance of God's Covenant and of 1ts distinguishing
blessings. As a lively memorial of the purpose and
plan of eternal redemption, and of the wonderful ae-
complishment of that purpose by the death of the
Mediator, they preserve and transmit the record of
the most important events that have taken place in
the universe. The covenant and redemption finished
centre in Christ, and the Sacraments are specially
appointed as memorials of him, to continue to the end
of time. They are memorials of love, erected by the
hands of devout worshippers, each of whom joyfully
professes, as he observes them—< I will make thy
name to be remembered in all generations ; therefore
shall the people praise thee for ever and ever.” T

4. Again, the Sacraments may be regarded as dis-
tinctive badges of the Church of Christ, and of a pro-
fession of true religion, In observing them, we protess
the Christian faith—declare that we are joined to his
people, and openly avouch the Lord to be our God.
Thus do we evidonce that we have become separate
fromn the rest of the world, and that we have chosen

* 2 Cor. ix. 138. ¥ Vsalm xlyv, 7.
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our lot with the Lord’s people. ¢ One shall say, I am
the Lord’s.” *

3. They are, besides, symbols of dedication and de-
votedness to Christ and his service. As the Israelites
were ““baptized into Moses in the cloud and in the
sea,” when they were devoted to the observance of all
the ordinances of the ritual of Moses, so, in the Chris-
tian Sacraments, those who observe them are solemnly
given up to God to be his, and for him wholly and
for ever. The name of Christ, the glorious Captain of
salvation,1s impressed on these ordinances,and on those
who have recourse to them, to attest that they have
enlisted under his banner, to fight against his enemies
—the devil, the world, and the flesh—to renounce
every other master, and to ‘serve God 1n holiness and
righteousness’ all the days of theirlife. The subjects
of both Sacraments professedly give themselves to God
as a ‘“living sacrifice,” which is their ¢ reasonable
service,” and they ¢ yield themselves to God, as alive
from the dead, and their members as Instruments of
righteousness unto holiness.”  Self-dedication is a
principal and essential part of holiness; and the Sacra-
ments, as appointed and eminent means for this end,
conduce to advancement in sanctification. Those who
partake of the Christian Sacraments should always re-
gard themselves as dedicated ones—solemnly bouud to
walk in newness of life, and pledged to all holy obe-
dience.

6. They confirm and strengthen the faith and hope
of eternal life. The covenant and promises which they
seal, provide eternal felicity for the heirs of salvation.
The blood of Christ, which they represent and exhibit,
15 the ransom price of the inheritance ; and the spirit-
ual provision which they minister is de51gned to nour-
ish up the soul unto life everlasting. Through these

* Isaiah xliv. 6.
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ordinances, as through glasses exquisitely prepared,
believers obtain 011mp&es of the King in his beauty,
and the far distant land. ¢The king is held in the
galleries.” The faithful are ‘sealed till the day of
redemption,” and obtain preparation for the second
coming of the Lord, as with fervent desires and ele-
vated joy they anticipate his appearance.
Contemplated in their institution, significance, and
ends, how precious and valuable are the Sacraments
of the New Covenant! With affecting simplicity,
and attractive lustre, they display the dignity, grace,
and condescension of their exalted Author. As the
Church’s Head—King of kings and Lord of glory, He
has ordained them to be the expression of his ineffable
love to sinners—to perpetuate the remembrance of his
wonderful works—and to be the means of communion
with himself, and of conferring boundless blessings
upon his chosen people, He knows our frame, and
remembers we are dust; and, in the sacraments, He
adapts the symbols to our state of mﬁrmlty ; and
thlough our external semses, conveys impressive 1n-
struction to our minds in relation to Divine mysteries
—things spiritual and heavenly. He thus confirms
to us his gracious word—accepts our humble and im-
perfect acts of obedience—owns us as his, and seals us
till the day of final redemption. In the one sacra-
ment, the Lord of heaven, In amazing condescension,
stoops down to notice the condition of helpless infancy,
and to provide and secure for the seed of his servants
the choicest and most enduring blessings. When, as
exposed in the open field, they are lying in their blood,
and no eye to pity them, 1n the ordinance of baptism
He passes by—in their “time of love,” He spreads
the skirt of his garment over them, and says to them,
“live.”” He enters into covenant with them, and they
become his,* They are introduced to hisvisible church,

* Jizekicl xvi, 6, 8.
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and securities are entered and taken for their educa-
tion and training for God’s service here, and for the
work and enjoyments of heaven. In the other sacra-
ment, through the symbols of ¢ a feast of fat things,”
prepared 1n the mountain of the Lord, believers are
admitted to communion with the King of glory. They
remember his love more than wine, and He comes
down to have fellowship with him. Ile brings them
into his “ Banqueting House,” while his “Banner of
love” is displayed around them. Christ Jesus, the
Beloved, is set before them, evidently crucified among
them. He shewsthem his Covenant, confirms t(gth em
his love, aud those exceeding great and precious pro-
mises, through which all New-Covenant blessings are
conveyed to the heirs of salvation. The benefits of
Christ’s purchase are hereby sealed and made sure to
the redeemed. They are enabled to rejoice 1n the re-
mission of their sins, and to exult in the consolations
of true religion. The secret of the Lord is with them,
Faith and Hope, and all holy graces are invigorated—
corruptions are mortified, and spiritual enemies sub-
dued ; and obtaining the earnest and pledge of future
bliss, they lay hold on eternal life, and rejoice in hope
of the glory of God.

Such bemd the uses and high ends of the Sacraments,
Christians should regard them with deep and heartfelt
interest, and should diligently labour to promote their
proper observance. They were instituted by the sove-
reign authority of the King and Head of the Church,
and were designed for the manifestation of his glory.
Christians should attend upon them in professed sub-
jection to their exalted king—adoring his majesty, and
seeking the blessings of his throne and kingdom. They
exhibit and bring near the Covenant of free grace; and
to the people of God, whose names are written 1n the
Lamb’s book of life, they confirm its precious promises,
and ratify the possession of its blessed provisions. By
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means of these ordinances, belicvers should take hold
of God's covenant, and visibly join themselves to the
Lord, to be his servants for ever. To the Church of
Christ, the Sacraments are seals and distinct badges
of membership, and ordained media of nourishment
and establishment. Therefore should her faithful
members greatly value these institutions, and labour
diligently to promote their right celebration. To the
saints, they are not only the distinctive mark of their
separation from the world, and of their heavenly voca-
tion, but are also the channel for conveying to them
the richest blessings.

It is peculiarly incumbent, therefore, on all the
followers of the Lamb, to entertain clearer views of
the nature and design of these holy ordinances, and
to endeavour that others too should adopt just sen-
timents respecting them, and should wait upon their
observance with right ends, and in a right spirit.
Prevailing abuses to be rectified, and the eminent
benefits to be enjoyed by the Church and by individ-
uals, should excite to earnest concern on this subject.
The honour of Zion’s King, the purity and prosperity
of the Church, and the spiritual improvement of her
members, all demand that these sacred ordinances
should be diligently guarded against neglect and cor-
ruption, and that all prayerful efforts should be em-
ployed to diffuse the blessings connected with their
Scriptural administration, The Redeemer’s promises,
appended to the command given at thelr institution,
guarantee to those who duly observe them, the highest
and most desirable blessings. ‘Lo, I AM wiTH YoU
ALWAYS TO THE END OF THE WORLD.” ¢ Until that day
when I drink it new with you in my Father's kingdom.”
“ That ye may eat and drink at my table in my king-
dom, and sit on thrones, judging the twelve tribes of
Israel.”™*

* Matthew xxviii, 20; xxvi. 29; Luke xxii, 30,
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INSTITUTION OF BAPTISM.
PRE-INTIMATIONS—PREPARATIONS FOR IT.

WuiLe both the sacraments of the new dispensation
were 1nstituted by Christ in his kingly character, there
is an observable and remarkable difference in the time
and circumstances of their institution. On the might
in which He was betrayed—that night of deep and
absorbing interest—He appointed the Lord’s Supper ;
and after partaking of the Paschal Feast with his dis-
ciples, He gave this proof of his unspeakable and un-
changeable love, 1n appointing, to be observed till his
Second Coming, the New Testament Passover. The
ordinance of Baptism was instituted after the Redeemer
had risen from the dead, and on the eve of his ascen-
sion to glory. Having purchased eternal redemption,
and instructed his apostles in the things pertaining to
his kingdom, ere He ascended to his Father’s house
clothed in our nature, and entered upon his lofty ad-
ministration in glory, He gave them his parting charge,
and included in it the rite of Baptism. The command
to disciple and baptize is nearly connected with the
injunction to preach the gospel to every creature. It
15 a part of the ¢ GrReaT CommissioN,”—the foundation
of the Christian ministry, a summary of Christian doc-
trine, the charter for the propagation of the Gospel,
and the extension of the Church throughout the world.
The blessed promise which is appended to the command
is the stay and hope of faithful ministers, and the
cheering assurance of the Redeemer's gracious presence
in hig Church, to the end of time.
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If the Lord's Supper impressively reminds us of our
Lord’s condescension and love in suffering, and presents
to us in lively symbols the crucified Saviour as the
foundation of pardon and acceptance, the ordinance of
baptism, 1n the circamstances of 1ts institution, fixes
the mind upon the Saviour’s triumph and subsequent
glory, assures us of the success of his cause in the
world, and joyfully proclaims that of the ¢ increase of
his government and peace there shall be no end.” If
in the one sacrament we should seek to be with our
Lord in his ¢ temptations,” and to have fellowship
with him 1in his sufferings, till our hearts are melted
by the wondrous display of his love, and we learn to
hate sin with a perfect hatred: in the other, we are
called to rejoice that He has ascended up on high
most gloriously, leading captivity captive—to receive
and dispense gifts for the 1'ebelhous, that the Lord God
may dwell among them.*

Before uonmdermg the import of the last Commis-
sion, as 1t relates to the rite of initiation, a brief refer-
ence to the preparation which was made for the ap-
propriation of the ordinance of Baptism to the Christ-
lan economy may not be unsuitable, especially as it
may serve to illustrate the nature and design of the
institution. Under the former economy, there were
“ diverse baptisms,” as the original phrase signifies.t
Jewish writers tell us that proselytes, in the later
period of the Hebrew Commonwealth, on being ad-
mitted to the fellowship of the Church, were required
not only to submit to the rite of circumcision, but that
they were also washed in water, as emblematical of
separation from heathenism, and cleansing from moral
impurity. When John, the forerunuer, was sent to

* Psalin Ixviii. 18. + Hebrews ix. 10,

t feo Halley on the Sacraments, pp. 111 —166.  Deecher on
Baptism, pp. 38—40,
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prepare the way of the Lord, he was styled by way of
eminence, the Baptist. Adopting a rite, with the de-
sign of which his hearers had previously been familiar,
he baptized the multitudes who resorted to him, thus
designating them as a people prepared for the kingdom
which was about to be established. John’s ministry
was not properly the commencement of the New Dis-
pensation. It was supplementary to the former econo-
my ; and, like the dawn before the risen day, 1t was
the harbinger and preparation for the enlarged hght
and liberty of the gospel. IHis was ‘“the baptism of
repentance for the remission of sins,” and 1t was con-
nected with the confession and forsaking of sin.  “They
were baptized of him in Jordan, confessing their sins.”*
John’s baptism, though in some respects of the nature
of a sacrament, was not designed to be permanent, and
1t did not supersede circumcision. His office was
to direct men to the Saviour who was then come,
and to prepare them for the spiritual kingdom that
was shortly to be established. Hence he baptized
all his disciples, male and female, even though Jews,
and irrespective of their previous character. Ile thus
impressively taught the necessity of moral purity to
admission to the kingdom of the Messiah, and pointed
to cleansing in that Fountain which was to be opened
by the sufferings and death of the Redeemer.

Our Lord himself voluntarily submitted to the bap-
tism of Jobn. Of this significant transaction, which
may be regarded, too, as a preparation for the Christian
Sacrament, the evangelist Matthew relates: ¢ Then
cometh Jesus from Galilee to Jordan unto John, to be
baptized of him. But John forbade him, saying, 1
have need to be baptized of thee, and comest thou to
me? And Jesus answering, said unto him, Suffer it
to be 80 now; for thus it becometh us to fulfil all righ-

# Matthew iii. 6.
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teousness. Then he suffered him.,”* Immediately
after John had warned his hearers against resting in
mere external purifications, and had explicitly declared
the character and office of Christ, the Saviour came,
and submitted himself to the preparatory rite. He
was perfectly without sin, and was therefore incapable
of some of the chief ends of John’s baptism, for which
1t was administered to others. DBut as he voluntarily
bore our sins, he did not refuse the baptism of repent-
ance and the remission of sins. He honoured a Divine
ordinance, and received it as an appropriate consecra-
tion to his public work and offices. Chiefly, he de-
signed by his baptism, to show his intimate and full
fellowship with his people. As in his circumcision, he
openly testified that he was made under the law, and
had communion with the Church of the Old Testament,
so In his baptism, he proclaimed his fellowship with
his saints still, In all acts and ordinances of holy
obedience.t Hence, when the Baptist objected against
baptizing Christ, because of his personal dignity, he
replied: ¢Suffer it to be so now; for thus it becometh
us to fulfil all righteousness.” It is observable that
our Lord never used the plural form in speaking of
himself. When He therefore said ¢ it becometh us,”
he meant John and all his genuine followers ; and He
recognized them as his fellow-servants in the kingdom
of God. While He, as our blessed Surety and Substi-

* Matthew iii., 13—15,

+ Archbishop Ussher, in his tract on ‘‘Immanuel,” judiciously
remarks on this part of our Lord’s conduct: ¢ However circum-
cision was by right applicable only unto such as were dead in
gins, and the uncircumcision of their flesh, (Colossians ii. 11, 18,)
yet He in whom there was no body of the sins of the flesh to be
put off, submitted himself, notwithstanding, thereunto, not only
to testify his communion with the fathers of the Old Testament,
but algo, by this means, to tender unto his Father a bond signed
with his own blood, wherehy he made himself, in our behalf; a
debtor to the whole law,.—~Gal. v, 8.”
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tute, offered a perfect obedience to the law of God,
aud magnified and made 1t honourable by his suffer-
IS and death, “the righteousness of the law 1s ful-
tilled ” in his people 1 their sanctification, by walking
in all divire 1nstitutions and commandments blame-
lessly. Thus our Lord’s baptism, though not identical
with the sacrament which He afterwards instituted,
ministers to us important practical instruction. It
exhibits the Redeemer honouring Divine ordinances.
Thus He was publicly consecrated to the great work
which He undertook from eternity; and though He
was the Son, He 1s displayed in his baptism as the
bond-servant of the Father; and He is seen holding
intimate and endeared communion with his people,
1n the whole course of holy obedience.

In connexion with the sacred rite, as administered
to the Saviour at Jordan, was the descent of the Spirit,
by a visible symbol ; and the voice from the excellent
glory proclaimed, at the same time, the Father’s ap-
proval of his person and work. From the Redeemer’s
conduct and expressions 1n this scene of singular gran-
deur and solemuity, we should learn to set a high value
on holy ordinances; and recognizing our baptismal
engagement, we should, as pledged servants of God,
esteem 1t an unspeakable honour to be associated with
our blessed Lord and Master in the work of holy
obedience.

The baptisms by our Lord and his disciples were
preparatory, too, to the institution of the Christian
Sacrament. Soon after he had entered upon his pub-
lic ministry, it is gaid by the Evangelist *—«* After
these thiugs came Jesus and his disciples into the
land of Judca, and there ho tarried with them and
baptized.”” And, in the beginning of the fourth chap-
ter of the same Gospel, wo are told concerning the

* John iil. 22,
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baptisms by our Lord and his disciples — « When,
therefore, the Lord knew how the Pharisees had heard
that Jesus made and baptized more disciples than
John ; though Jesus himself baptized not, but his dis-
ciples.” Multitudes had been baptized by John, but
more were baptized at the Saviour’s command, by his
own disciples. This baptism was not identical with
that which our Lord prescribed on the eve of his as-
cension to glory. It was simply preparatory, as was
the baptism of John, and was intended to carry for-
ward what the forerunner had begun. It furnished at
once a striking testimony in favour of the ministry of
the Baptist, and declared loudly the importance and
necessity of moral purity, to true discipleship, and
the enjoyment of the privileges of the kingdom of
God. In this preparatory rite, the Saviour ¢“baptized
not, but his disciples,” that He might appear not so
much the Author as the Object of Christianity; to inti-
mate that He entrusted the whole establishment and
organization of the Church to his servants, acting
under his instructions; and to prevent his disciples
afterwards from attaching undue importance to the
ordinance, as being administered by the hands of the
Redeemer. In a like spirit, the Apostle Paul, writing
to the Corinthians, earnestly declares: ¢I thank God,
I baptized none of you, but Crispus and Gaius. Lest
any should say that [ had baptized m mine own
name.” Thus did our Lord and his apostles guard
the Church against that excessive overvaluing of out-
ward rites, which afterwards so generally marked the
declension of vital godliness, and the decay of the
primitive churches, and which forms a prineipal trait
of the corruption of somo modern churches.

Although the act of singular and affecting conde-
sconsion performed by our Lord immediately betore
his last agony—that of washing his disciples’ feot—
does not properly refor to Christian Baptism, yet 1t
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was calculated to fix the minds of the apostles on the
significancy of washing with water, and on the nature
and design of a symbollcal rite. To Peter’s objection,
expressive of his views of the Redeemer’s dignity, and
of his own unworthiness, our Lord impressively Hald-—-
«If I wash thee not, thou hast no part with me;” and
afterwards, when the Apostle, 1 the overflowing of
fervent affection, sought to have various parts of his
body washed, e dedmed “ He that 1s washed need-
eth not save to wash his feet, but 1s clean every whit,
and ye are clean, but not all.”* Thus the Saviour 1m-
pressively taught that the spiritual privilege of which
washing with water was an appropriate symbol, 1s essen-
tial to an interest in Christ and his salvation. The im-
portance of the outward sign 1s shown by counecting 1t
with the highest privilege which any can eujoy. And
the nature of the symbol 1s clearly explained, when
our Lord declares that total immersion is not required
to constitute it, and that the ablution of a small por-
tion of the body 1s as emblematical of perfect cleansing
by his blood, as the washing of the whole person.

By such previous intimations—by such plain and
repeated declarations and significant actions, were the
minds of the disciples and apostles of our Lord gradu-
ally led forward to the institution of the 1nitiatory
Sacrament of the New Economy. A due eonsideration
of the observances to which we have referred may be
of use to give Christians right views of the design of
the ordinance of Baptism, as well as to lead them to
itg practical improvement. Above all, let us ever re-
member, that if we are not washed in that precious
blood of which water in baptism is the symbol, we
have no part in Christ or his salvation. Sanctification
alone constitutes the evidence of union to Christ, and
a mectuess for the heavenly inheritance. It by an

* John xiii, 10,
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outward rite we have been dedicated to God by the
affusion of a few drops of water, none may call in
question the validity of such a baptism, for our Lord
declares that those who are washed in one member, or
by the application of a small portion of the liquid ele-
ment, are ‘“clean every whit.” This ordinance, as
well as that which was preparatory to its introduction,
declares, in the loudest and most solemn terms, the
grand fundamental truth—¢ WiTHoUT HOLINESS NO MAN
SHALL SEE THE Lorp.” Moral purity—the spiritual
cleansing of the whole heart and life—is indispensable
to the enjoyment of the Divine favour, and all real
blessing here; and devoid of it, none enter the king-
dom of glory.

The preparations which we have noticed, formed a
most natural introduction to the appointment of Bap-
tism with water, as a standing ordinance in the Church.
The Redeemer, having completed his great work, and
given commandment to his apostles whom He had
chosen, just before his ascension to glory, instituted
the ordinance of Baptism, to accompany the preaching
of the Gospel throughout the world, and as a rite fun-
damental to the profession of Christianity, and to all
right obedience to its precepts. Why the two Sacra-
ments should be instituted by our Lord in his own
person, while He tabernacled on earth, and their ap-
pointment not deferred till the descent of the Spirit,
and to the period when the Church was placed under
its potent influence and direction, we may be unable
fully to declare. As the apostlos wore witnesses of all
that Jesus taught and did, it was suitable that to them
especially there should be entrusted the first admimis-
tration of sacred rites, which contained a seal of dedi-
cation, and a public profession of falth, and which held
forth a lasting memorial of the groat facts of human
redemption. Tho apostles woro the acoredited wit-
noeses of the doctrines to bo believed.  Thoy were ap-
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pointed to transmit the report of the Gospel; and
they were either present at the wondrous cvents con-
nected with the Redeemer’s last sufferings, or had
heard them frequently declared by their exalted Mas-
ter in public Ly signs, by prophecies and parables,
and multiplied allusions.®* There was, thercfore, an
obvious propriety in the Lord himself personally insti-
tuting these sacramental ordinances ; and committing
them, before his departure, to be dispensed by his
apostles, and by their genuine successors—faithful
ministers of the gospel—till the end of time,

The Divine appointment of Baptism, as recorded
by one Lvangelist, is in these terms—¢ Go YE, THERE-
FORE, AND TEACH ALL NATIONS, BAPTIZING TIIEM IN THE
NAME OF THIE FATUER, AND OF THE SON, AND oF THE HoLy
GHOST, TEACHING TIEM TO OBSERVE ALL TIINGS WIHAT-
SOEVER | HAVE COMMANDED YOU; AND LO, I AM WITH YOU
ALWAY, EVEN UNTO THE END OF THE WORLD, f  Another
of the sacred writers, the evangelist Mark, varies
the terms of the Commission, probably referring to
another occasion, prior to the Saviour’s departure,
when He spoke to his disciples of their future service
—*“Go ye into all the world, and preach the Gospel to
every creature. He that believeth and is baptized shall
be saved ; but he that believeth not shall be damned.”}
The connexion of the institution with the Commission
to “disciple all nations,” and with the practical di-
rections which the ministers of Christ are enjoined to
inculcate, as well as the terms employed in appointing
the ordinance, suggest some of the most important
practical views of its nature and design. Baptism, as
appointed by the Redeemer, was evidently intended to
be the badge of separation from the world, and the

* See Hind's History of the Rise and Early Progress of Chris-
tianity, pp. 109, 110,

4¢ Matithew xxviii, 19, 20, I Mark xvi, 15, 16.
D
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seal of discipleship. It furnishes the proper basis and
starting point of all right religious training, and sup-
plies the most powerful motives to all consistent holy
obedience:— ¢ Teaching them to observe all things
whatsoever I have commanded you.” A solemn
pledge is given on the onc hand, that the baptized
shall be thus taught, and they on the other, are en-
gaged to the strict observance of all holy precepts and
institutions.®

The baptismal rite is ordained to be admimstered
“1n the name,” or “into the name of the Father, and
of the Son, and of the Holy Ghost.”” This evidently
1mplies a professed dependence on the glorious Object
whose name 1s named upon us in baptism, and devoted
subjection to him. .This object 1s a Triune God—TFa-
ther, Son, and Spirit—the co-equal and co-essential
persons of the blessed Godhead. Baptism, placed by
1ts Divine Author at the entrance into the visible
church, as the rite of initiation, is thus a solemn pro-
fession of belief in the poeTrRINE OF THE TrRINITY—the
grand fundamental article of revealed religion. Where-
ever the Church 1s planted, and as long as 1t exists on
the earth, it is ordained that this public confession be
made of God in his essential glory, and New Covenant
relations. Every member of the Church, by having
instamped upon him the name of the blessed Trinity,
becomes a standing witness to the mysterious doctrine
which is fundamental to every part of the Christian
system, and a belief of which 1s essential to all true
godliness.

Baptism in the name of the I"ather, Son, and Holy
Ghost, does not merely mean that those who are com-
missionod to admiunister it, have their authority from
tho porsons of the Godhoad, nor alone that the Divine
uame is invoked iu the ordinance, The rite admims-

* Ureinl Doctrinm Christianw Compendium, pp. 563, 564.
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tered 1n this threefold Name implics a cordial belief i
the Covenant relation of each of the persons of the
Godhead. It is the dedication of the subject of bap-
tism to a Triune Godhead, and a profession of entire
dependence upon this glorious Being for acceptance,
with earnest desire and expectation of the actual and
present enjoyment of the blessing.

God the Father is revealed in Scripture as the
God and Father of our Lord Jesus Christ, and as
the Head of the Covenant of grace, on heaven’s part,
in the economy of human redemption. He 1s the
God of mercy and peace. ‘ God so loved the world as
to give his only begotten Son.” He appointed the Med-
1ator,—gave the redeemed, as first chosen and loved by
Him, into the hand of Christ, to be ransomed from the
curse. He brought the First-begotten into the world—
sustained him in his arduous undertaking—accepted
his vicarlous sacrifice—set him at his own right hand,
and conferred upon him all ascension-gifts to bestow
upon the rebellious, that the Lord God might dwell
among them. His is eminently the endearing charac-
ter of Father; and concerning Him, the Saviour said
after his resurrection—as 1f to give his people the
sweetest encouragement to approach Him in the pater-
nal relation—*¢1 ascend unto my Father and your Fa-
ther, and to my God and your God.””* By being bap-
tized in the name of the Iather, we profess our belief
in the new and well-ordered Covenant, and declare 1t
to be all our salvation and desire. We approach to,
and confide In, not an imagiary deity of our own
fancy, or the God of nature and providence merely—
but the God of love, the God of all grace. Taking
hold of his Covenant, we profess to lay aside our en-
mity, and to embrace and delight in him as our Salva-
tion and Portion, First of his gracious proposals in

* John xx, 20,
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the Covenant is the declaration—¢I am thy God.”
“I will be a Father to you, and ye shall be my sons
and daughters, saith the Lord Almighty.” In bap-
tism, we joyfully embrace the offer, and from the heart
respond, “I am the Lord’s.” <“Thou art my Father
—my God, and the rock of my salvation,”” The Love
—the Peace—the whole blessings of the Covenant are
centred 1 this I'ather, who ¢ spared not his own Son,
but delivered him up to the death for us all.” 1n the
baptismal act, we virtually embrace this love, and ap-
propriate this peace and blessing. Dedicating our-
selves to the Head of the Covenant, and the Father of
mercles, we solemnly vow to serve him, ‘“as a son his
father.”” Instead of regarding him as a sin-avenging
Giod, or an incensed Judge, we come to him as our loving
Father, who has yearning bowels of overflowing pity,
and who keeps truth and mercy for ever, We engage to
be his, and for Him alone—to perform the duties of
adopted sons and obedient children. His favour we
profess to be to us better than hife; and we devote our-
selves to him to please him in all things-—to promote
his honour, and to live alone to his glory. Believers
hy. baptism are placed among the children, and they
learn to cry from the heart, My Father, thou art
the Guide of my youth.” ¢ Thou shalt call me my
Father, and shalt not turn away from me.”

Again, the name of the Son i1s named upon us in
baptism. This implies that we receive and embrace
the Lord Jesus Christ in all his excellent offices and
endearing relations—that we rely upon him for all
blessing—and that we cheerfully and fully surrender
ourselves to his service. The Redeemer 1z ¢<All and
in all”’—in relation to human salvation and happiness.
e was set up from everlasting, and 1is the only and
suroe foundation laid in Zion. God’s proclaimed and
unalterable purpose is that ¢ all men should honour
tho Sou, evon as they honour the Father.” When the
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name of Christ 1s named upon us in baptism, we de-
clare that we accept of the Lord Jesus as our Prophet,
Priest, and King; and that we depend upon llim, and
him alone, as ““the Lord our righteousness,” for par-
don, acceptance, and complete salvation. Thank-
fully we accept of Christ as the Father’s ““unspeakable
gift,”” and welcome in faith the proclamation from the
excellent glory, “Tuis 1s My Berovep Sox, Hear nnr.”
We receive him as our Prophet—and submit our minds
to be taught by him, taking his word to be a light to
our paths, and our unerring directory in all things.
Lamenting our 1gnorance, and refusing to lean up-
on our own understandings, we rest on the blessed
promise to Zion’s children, “All thy children shall be
taught of the Lord, and great shall be the peace of thy
children;” and we plead in earnestness, “Show me
thy ways, O Lord, teach me thy paths. Lead me 1n
truth, and teach me; for thou art the God of my sal-
vation; on thee do I wait all the day.”* And while
we place ourselves under Divine teaching, we engage
to search the Divine word, and to follow 1ts instruc-
tions in all things. The baptized are called to em-
brace Christ Jesus as the Great High Pyiest of their
profession; and by the act of dedication, they profess
to rely on his atoning sacrifice—to have recourse to
his blood for pardon and cleansing—and to depend al-
ways on his powerful and all-prevailing intercession.
We submit to him too as our Almighty King. Our
hearts are surrendered to him, to be subdued to the
obedience of faith; and our enemies are put into his
hands, to be restrained and destroyed. We profess to
recognize his authority in all things; and to make his
laws the rule of our life, and our songs in the house
of our pilgrimage. We acquiesce in his sovereign ap-
pointments, and delight in observing his ordinances,

* P’salm xxv. 4.
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as expressions of his authority, and as appropriate
means of blessing. This exalted Saviour we avouch
to be our Lord and God. We resolve to glory only 1n
his Cross, and to rely on Ilim alone for all we need,
and as the only and sure I'oundation of all our hopes,
His name 1s a Strong Tower. He 1s his people’s Treas-
ure and all—the Alpha and Omega of all their praise.
While we thus embrace him and cleave to him with
the heart, we joyfully declare of him, ¢ Surely in the
Lord have 1 righteousness and strength;” and con-
straied by his love, we learn ““to live not to ourselves,
but to IIim who died for us, and rose again.”* Je-
sus 1s made of God unto us, “Wisdom, righteousness,
sanctification, and redemption.”f Accepting him for
these ends, we glory only in the Lord; and by our bap-
tism, we become pledged to live as his faithful ser-
vants, to walk as obedient children, and to act befit-
ting the high character of heirs of God, and joint-heirs
with Chnist of life everlasting.

The name of the blessed Spirit 1s, finally, named.
upon us in baptism. We are thus taught to recognize
him as a person in the glorious Godhead, and in the
1mportant offices and relations which He sustainsin the
great affalr of human redemption. In the glorious
plan of salvation, the Holy Spirit has intrusted to him
‘the whole application of covenanted and purchased
blessings. His office is to take the things which are
Chnist’s, and effectually show them to us. He quickens
those that are dead iIn sin—renews their nature—en-
lightons their minds, and seals them to the day of re-
demption. He is the Divine Sanctifier and Comforter.
In the hearts of the saved, He takes up his abode, and
their bodies and spirits become temples of the loly
Ghost. He is “in them a well of water springing up
to life evorlasting;” and all comfort, peace, hope, and

* Isalah xlv. 243 2 Corinthians v. 14. 1 1 Cuar. i, 30,
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joy spring from his gracious Influence. Ile is the
Spirit of grace and supplication; Ile helps our mani-
fold infirmities in prayer; and as the Spirit of adop-
tion, by him, “we cry, Abba Father.” Without this
blessed agency, the word cannot quicken, enlichten, or
save, and none can truly call Christ Lord, but by the
Spirit.  He sheds abroad the love of God in our hearts,
and 1s the carnest, now enjoyed, of the heavenly 1iher-
itance. When we are baptized in the name of the
Holy Ghost, we surrender ourselves to him in these
endearing relations and salutary offices, and we profess
dependence upon him for all his gracilous operations.
The water sprinkled in baptism 1s the emblem of the
Spirit purging the conscience from dead works; and
by the application of the external symbol we are point-
ed to &he all-powerful and effectual baptism of the
Holy Ghost, as with fire. Dedicated to the Spirit, we
surrender ourselves to his teaching, guidance, and
sanctifying and comforting influence, Qur profession
is to ““walk 1n the Spirit’—to manifest the workings of
his grace—to bring forth the fruits of the Spiriti—to
honour and to depend on him for the progressive re-
newal of our hearts and lives, until e conducts us,
perfected 1u holiness, to the land of uprightness. The
Third Person of the blessed Godhead perfects the
New Creation, as his omnific operations completed the
Old.* In dedicating ourselves to Him, therefore, we
joyfully embrace the whole wondrous plan of salva-
tion. We seek to stand complete in Christ, advanced
to the stature of perfect men, and we confide in him
to perfect whatsoever concerns us. Thus, in our bap-
tism, we are solemnly given up to a Triune God—to
love, obey, and delight 11 him. As chosen, redeemed,
and sanctified by the blessed Trinity, we own special

* See Owen on the IToly Spirit and his Work, Vol, II ch.
1V. p. 96. Kdit. 1826.
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obligations and duties to each of the Divine persons,
and we engage ‘“ to walk worthy of God to all pleas-
ing.” ¥ We '1@001)t of God the I'ather, Son, and Spirit
as our God and Portion—our Father, Saviour, Sanc-
tifier and All. While we declare that we are his we
profess '
and expectation. Believing with the hea,1 t, we Joyfu]ly
profess, “Happy 1s that people whose God 1s the
Lord.” ¢ We will walk in the name of the Lord our
God for ever and ever.” We “will trust and not be
afraid, for the Lord Jehovah is our strength and our
song; He also 1s become our salvation.”y

The ordinance then in this first view—baptism into
the name of the IFather, Son, and IHoly Ghost, is to be
regarded as an eminent privilege—as involving an ob-
ligation to the highest duties—and as holding out all
encouragement to their faithful performance. To
such as rightly receive it, the designation of the Divine
name 1s a solemn public clmmlncr them to be the
Lord’s. It 1s the visible sign of their separation from
the rest of the world, and of their enrolment with the
people of God. It significantly points to the grand mys-
tery of godliness—oneness with God in his gracious pur-
poses, Works and character—God dwelling in us and we
1n him. It symbolizes the beginning of a life of holiness
and blessedness; and exhibits the distinguishing char-
acter which Christians should ever sustain—that of a
separate, sanctified, peculiar people, wearing God’s
name, and transformed into his moral likeness.

A due consideration of this lofty privilege 1s fitted
to excite and animate to all holy duties. Baptism im-
pressively teaches to its subjects the grand practical
truth—*Ye are not your own, ye are bounht with &
price; therefore glorify God in your bodies and spirits,
which are his.” They bear the Divine name, and

* Cul. i. 10, t Ps. exliv. 15; Micah iv. 5; Isa. xil. S,
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Lave rececived the sign of God’s covenant in their flesh.
They are thus bound to walk worthy of God, who has
called them to his kingdom aud glory. In all things,
they should aim to promote the Divine honour, to dis-
play the mind of Christ, and to show forth his praises
who has called them out of darkness into-his marvel-
lous light.

The ¢‘exceeding precious” promise appended to the
Apostolic Commission may be taken as an assurance
of the highest favour and Dblessing, in connexion with
the right administration of baptism—¢ Lo, I ax witH
YOU ALWAY, EVEN TO TIE END OF TIE wokLD.” The
Saviour does not only guarantee to his servants in
preaching the gospel, and in discipling all nations,
safety, protection, and a blessing, in all their work,
and perils and conflicts. He assures them also of his
graclous presence in baptizing into discipleship in
the name of the Father, Son, and Holy Ghost. With
ministers who dispense the ordinance faithfully, He is
present, rendering 1t effectual as a means of blessing—
accepting the surrender and dedication which are made
to him, and baptizing with the Holy Ghost as with fire.
The same gracious promise is extended to Christian
parents; and they have reason to expect the Redeem-
er’s special presence, when they come, in a believing
manner, to devote their offspring to God. His Spirit’s
grace will help them to take hold of God's covenant,
and his presence with them always will enable them to
remember their solemn engagement— to discharge
faithfully all parental duties, and to desire earnestly,
and to anticipate humbly and joyfully the ULlessed re-
compense of the reward. And the young who have
partaken of Christian baptism, have, in virtue of their
early dedication, the warrant to plead as Moses—* If
thy presence go not with us, carry us not up hence;”
and are encouraged Lo rest upon the all-comprehensive
promise given to the youthful patriarch—*In all places

?
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where thou goest, T will be with thee; and I will not
leave thee, till I have done that which I have spoken
to thee of.”’*

—_—

CHAPTER IIL
SPECIAL ENDS OF CHRISTIAN BAPTISM.

IN coming to any ordinance of Divine appointment, it
is requisite that the worshipper should have distinct
and worthy ends in view ; and especially in the ob-
servance of the sacraments 1s this necessary to pre-
serve from gross abuse, and to realize the spiritual
benefits which these sacred rites are designed to con-
fer. There 1s reason to fear that the ordinance of
baptism 1s degraded in our day by multitudes who
have recourse to 1t, entertaining erroneous sentiments
concerning 1ts nature and design, and proposing to
themselves unworthy ends, in attending upon its ad-
ministration.

Without adverting to fundamental errors on the
subject, which may afterwards be noticed, we may
mention two or three low ends which are very com-
monly proposed by persons even within the pale of the
church, who seek baptism for their children, which
indicate a deplorable degree of ignorance on the whole
subject, and discover the prevailing ungodliness of many
who make a Christian profession. First—Many parents
seek baptism for their children, merely in comphance
with an established custom, to keep up the credit for
themselves or their families that they are Christians.
Living without having made any proper profession of
the gospel—ignorant of its distinctive doctrines, and
neglecttul of its plainest duties, they yet cherish the
fatal delusion that the Christian name alone is suffi-
sient to make them Christians, and think themselves

¥ Gonests xxvill. 15,
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sure of the Divine favour, and safe for etermty, with-
out possessing a particle of that holiness without which
no man shall see the Lord. Such persons, however,
under the strong power of self-delusion, are exceceding-
ly tenacious of the mere name of Christian, and would
be greatly offended, 1f either 1t was demled them, or
if 1t was hinted that with it, after all, they may be
none of Christ’s. These deluded creatures appear
quite anxious to obtain baptism for their children, and
~would be very indignant 1f 1t were refused them.

The Popish error that 1t 1s by baptism we become
Christians, 1rrespective of any moral change, and the
employment in its administration of oil as well as
water, have led to the use of the term Clristen, 1n-
stead of baptize—indicating a marked departure from
the Divine institution. The persons to whom we refer
very generally employ this phraseology, and speak of
the Clristening of their children as by no means to be
omitted ; and congratulate themselves on obtaining for
them all that is desirable, 1f they are admitted to the
ordinance. Few things are more fearful than such
self-deception. The end proposed 1s to help forward,
and seal a delusion which 1s most fatal—equally to
parents and their children. Ministers of religion who
lend themselves to foster such perverted views, are
deeply criminal ; and those sections of the church in
which they are entertained, or which are not at pains
to instruct parents aright in this matter, have resting
on them a fearful responsibility ; and cannot fail to
suffer the sad consequences, from the ignorance and
irreligion which will in time overspread their member-
ship.

Some, again, regard Baptism as a mere ceremony
Jor giving a nume to the child baptized. Under the
Jewish economy, 1t was customary to declare the name
of the child at the time whoen it was circumcised.
Hence it 15 usual to pronounce the Christian name of
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a child, or of an adult convert, at baptism. IDBut when
such a low and unworthy view is entertained, that
baptism is only mtended for conferring a name, the
practice of declaring the name should either altogether
be dispensed with, or so changed as to afford no coun-
tenance to the vain fancies of ignorarnce or superstition,
Scarcely any thing can be concelved more dishonour-
g to God, or deadening to the conscience, than to de-
grade a holy ordinance, by observing 1it, with an end
so 1rrational and unworthy.

There are others—and 1t 1s to be feared that, even
in Protestant churches, the number is not few—who
regard Baptism as a kind of charm, that protects in-
fants from evil influences, and that is especially needed
to secure their safety when dying. They have only
confused, Incoherent notious on the subject, and they
have never been at pains to inquire what is the testi-
mony of the Scriptures in relation to the ends of baptism,
or to form right sentiments respectingit. Among such
persons, if the child is sickly, or apparently in danger
of death, there i1s the utmost anxiety to obtain bap-
tism, and if 1t dies unbaptized, their distress will rise
into agony. On the other hand, they will avow, with-
out hesitation, that their children are certainly happy,
if they have obtained baptism previously to death.

Against cherishing ends so low and unsuitable, all
should be warned and guarded; while all pains should
be taken to impart clear and full Scriptural instruc-
tions on this article. Christian parents should be
familiar with the high ends which the ordinance pre-
sents, both as they regard themselves and their child-
ren. Besides the ends which the Sacraments have,
in common, we may notice, as among the special ends
of Baptism, tho following :—

1. Baptism is a visible mark appointed by God, by
which the Church is distinguished and separated from
all nations, In instituting this ordinance, the Redeem-
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er contemplated the universality of his holy religion.
All nations were to be discipled—the gospel was to
be preached to every crcature. But the church in all
ages was to consist of persons redeemed out of the
world. Its individual members were to come out and
be separate—to relinquish the society and friendships
of the world, and to be ever distinguished for noncon-
formity to its customs, spirit, and pursuits. The
honour, privilege, and safety of the true members of
the Church lie here. They are a holy nation—a royal
priesthood—a peculiar people. The words of the dying
Lawgiver declare this distinction and privilege—<Israel
then shall dwell 1 safety alone. 'The fountain of
Jacob shall be upon a land of corn and wine, also his
heavens shall drop down dew.” * The visible mark of
this separation 1s Baptism, aud this was a chief end
designed by its glorious Author in its institution.
Those who were to be called out of the nations were
to receive this mark of discipleship in all lands where
the gospel should be preached, and that to the end of
time. Accordingly, in the days of primitive Christian-
1ty, the outward sign was always applied to those who
received the faith of Christ, and who thus openly de-
clared their renunciatioi of their former connexions.
It was not less the badge of their profession of a new
Master and a new relation, than a declaration, by
means of a sensible sign and a palpable action, that
they had fully abandoned the world, and 1its evil cus-
toms and pursuits. On the memorable day of Pente-
cost, the multitude of converts were at once baptized.
Afterwardg, as the kingdom of Christ extended, and
believers were added to the church—converted Jews
and Gentiles—theyreceived, by baptism, the impressed
scal that marked their forsaking of former courses, and
their rejection of all that had hitherto coustituted the

* Deut, xxxiii. 28.
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ground of their trust and dependence.  The ISthiopian
eunuch was baptized—Cornclius and his famnily, and the
Jailer and his house. Thus was it distinctly and loudly
proclaimed, that they had wholly parted from the Judal-
cal ritual, and from Gentile 1dolatry, and that they
had willingly gone without the camp to Jesus, bearing
his reproach. This 1s still the primary design of
Christian baptismm. If we are Chnist’s, and to be 1n
his company on Mount Zion, we must wear the mark
of those who are “redeemed from the earth,” and
who “‘follow the Lamb whithersoever He goes.” Vital
Christianity is intimately connected with maintaining
a holy separation from the world. And not only is 1t
the Redeemer’s design, by giving them the ordinance
of baptism, to obsignate their separation, his people
must willingly profess it. Parents should propose, as
a principal end of the baptism of their children, their
1ncorporation with those that are redeemed from the
earth ; and our baptism should ever remind us of our
solemn pledge and sacred vow to live as not of the
world—to overcome 1t by faith, and to seek a better
country, even an heavenly.

2. Another end of baptism s introduction to the vis-
ible Church, and participation in its fellowship. In
the Westminster Confession, it is declared that Bap-
tism 1s ‘“a Sacrament of the New Testament, for the
solemn admission of the person baptized into the visi-
ble Church.” This view of the ordinance accords with
the uniform testimony of sacred Scripture. Baptism
does not make children members of the visible church,
but only recognizes, in a solemn and public manner,
their membership. The infants of believing parents are
born within the covenant, and they ought to be regarded
as members of, and entitled to the privileges of the visi-
ble church. In the initiatory rite, they are openly enrol-
led in the fellowship of the Church—their right ot admis-
sion i8 acknowledged, and they are received to all the
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church’s privileges.®* To Christian parents, and their
children, this end 1s most valuable. To the visible church
pertain the covenant and its promises—the means of
grace, purchascd benefits, and special providential pro-
tection and blessing. All who are within the Church
may not come to enjoy eternal salvation; but to all
1t 1s freely offered; aud even those who shall not be
finally saved, inherit many distinguishing favours,
through their connexion with the visible redeemed so-
ciety. By admission to this fellowship, they share in
the dispensation of the word and ordinances—the ap-
pointed means of life and salvation. They have an
interest in the prayers, counsels, and sympathies of
God’s people; and the eyes of Divine care, and the
arms of Almighty power are over and around a people
separated from the world, to be the heritage of the
Lord and his pleasant plant.

As Noah's ark—nprepared for the salvation of his
house, and an apposite emblem of the church—enclosed
the only true worshippers of God that were then in the
world, and afforded safety from the Deluge to all the
patriarch’s family; so by baptism, visibly connecting
us with the Lord's people, we enjoy many important
privileges. “The like figure whereunto baptism doth
also now save us . . by the resurrection of Jesus
Christ.”f The baptized receive the seal of fellowship
with the highest incorporated society in the world.
All of them enjoy the doctrine of God’s word—have
the light of Divine revelation—and profess faith in
Christ; and some of them are, in the amplest sense,
the excellent of the earth—heirs of salvation, and
kings and priests to God and the Lamb. From this
chosen soclety, prayers are ascending continually into
God’s temple, and by them sacrifices of praise are dal-

* Sec Boston’s Complete Body of Divinity, Vol. III. p. 307.
t 1 Peter iii. 21.
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ly laxd upon God’s altar. Their holy works are ac-
knowledged of God, and arc blessed for the advance-
ment of his glory in the earth. The eyes of the Lord
are upon his church perpetually, and her walls are con-
tinually before him.  Angels, the invisible guard of the
covenant, encamp around her; and all providences
bright and dark are made subservient to her purifica-
tion, prosperity, and ultimate salvation. Iere souls
are born to Christ, and saints are nourished and pre-
pared for glory. ““And of Zion 1t shall be said, This
and that man was born mm her; and the IHighest him-
self shall establish her.”* ¢ IFor by one Spirit are we
all baptized into one body, whether we be Jews or Gen-
tiles, whether we be bond or free; and have all been
made to drink into one Spirit.” §

To such fellowship, and to the privileges consequent
upon 1t, Baptism 1s the appointed means of introduc-
tion. Christian parents have thus a very high motive
to seek 1t for their children, and baptized youth have
ground to remember their baptism with interest and
delight. The baptized are, by the washing of water,
enrolled 1n the brotherhood of faith. They are pub-
licly recommended to the prayers of God’s people, and
placed under the tutelage of the church as their spirit-
ual mother. While they are pledged to the offices of
holy fellowship, they have a warrant to lay claim to
all the privileges of the house of God. As to the
Israelitish people placed under the covenant of circum-
cision, so to them are committed the lively oracles of
God; and to them pertain the adoption, and the glory,
and the covenants, and the giving of the law, and the
service of God, and the promises.f Rejoicing in the
heritage of God’s people, a subject of Christian bap-
tism may say, ‘“The lines have fallen to me in a

* Pgalm Ixxxvii. 6. + 1 Corinthians xii. 13.
1 Rom. iii. 4; ix 4.
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pleasant place, yea, the inheritance I have got cxcels
1 beauty.”

3. Baptism is a striking exhibition of the Divine
method of cleansing the soul, and rencwing the whole
man by the blood of Christ, and by the work of the
Holy Ghost. 'We shall have occasion to speak of these
great truths afterwards, under the head of the doctrines
inculcated by baptism. But we notice them now, as
one of the principal ends of the institution and observ-
ance of the ordinance. The Lord’s Supper was ap-
pointed to be a standing memorial of Christ's death; and
a chief end of its devout observance is to perpetuate
the lively remembrance of the Redeemer’s atoning sac-
rifice till his second coming. Baptism, like circum-
cision, which it supplanted, denotes the putting away
of the sins of the flesh ; and exhibits, in a lively man-
ner, the grand and only way of moral purification.
The ordained outward element is exclusively water—
the medium of cleansing, and a means of refreshment
and fertility. For the purpose of exhibiting impres-
sively the pollution of our nature, and the absolute
need of moral purification to all who are born of Adam,
children are brought to a rite which loudly declares
their defiled condition, and points to the only way in
which they can be restored to the lost image of God,
and renewed in the spirit of holiness. There would be
no meaning in the application of water to the subjects
of baptism, if they were not regarded as sinful and defil-
ed ; and while its use in the ordinance strikingly pro-
claims that children are not innocent—that none who
are admitted to baptism are without sin, it forcibly de-
clares, too, the grand method which God has provided
for cleansing the heart and conscience, and bringing de-
praved human beings to shine forth in the beauty of
holiness.* Water 18 the appropriate Scriptural em-

* Socinians and Arians are in the habit of teaching, that
children are born into the world entirely spotless, Lheir favour-
P
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blem of the Holy Spirit, and his powerful grace is
frequently and beautifully compared to the salutary
influence of this element. ¢ I will pour water on him
that is thirsty, and floods upon the dry ground : I will
pour my X q;pult; upon thy seed—my blessing upon thine
offspring.” ““Then will I sprinkle clean water upon
them, and they shall be clean; and from all their
filthiness, and from all their 1dols will I cleanse them.” *
¢« In the last day, that great day of the feast, Jesus
stood and ecried, saying, If any man thirst, let him
come unto me aml drink : He that believeth in me,
as the Scripture hath said, out of his belly shall flow
rivers of living water.”” ‘¢ And this,” says the Evan-
gelist, ‘‘spake he of the Spirit, which they that belhieve
on him should receive; for the Holy Ghost was not

ite illustration is, that the minds of infant children are like a sheet
of white paper. 1t need not be told that such a view is utterly
opposed to the plain and reiterated testimony of Scripture on the
subject, which declares human beings to be conceived in sin, and
born in iniquity, and represents it as impossible for man that is born
of woman to be clean. 'While this sentiment subverts the gos-
pel, it is equally opposed to sound reason and true philosophy.

Unitarians try to vindicate their system by alleging in its
favour the well-known doctrine which Locke has incontrovertibly
established, that the mind has no innate ideas. But though this
is freely admltted it is undeniable that the mind hasinnpate, natu-
ral propensities ; ‘and if these are not evil—ifthere is no previous
bias and ongmal taint, how does it happen that, of the millions of
human beings that are born into the world, all without excep-
tion, discover the disposition to follow evil example——all are ig-
norant of God, and inclined to wickedness? A constant and uni-
versal imitation of evil proves an original bias—a universal taint
of moral depravity, The Arminian view of original sin, which
denies the federal headship of Adam, and the lmputation of his
primeval offence to his posterity, and which does not admit the
total and helpless depravity of the nature, is at once opposed to
the statements of the Word-—especially to the Apostle’s cogent
reasoning in Romans, fifth chapter—contradicts the experience
of convinced sinners, and is injurious to the glorious remedy pro-
vided in the gospel.

* Isuial xliv. 8; Ezek. xxxvi. 25.
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yet given; because that Jesus was not yet glorified.” *
Water is likewise an emblem of the blood of Chrisi—
the grand means of moral purification, as the Spirit is
the blessed Agent of sanctification, These two are in-
separably connected in the spiritual renewal and puri-
fication of the heirs of salvation. ¢The blood of Jesus
Christ cleanses from all sin.” This precious blood was
shed that thereby the Redeemer might sanctify his
church, and present it to himself a glouous church,

not having spot, or wrinkle, or any such thing.f 1Itis
applied for purification by the Holy Spirit ; and in his
hands 1t becomes * the blood of sprinkling.” I *“We

are saved by the washing of regeneration, and the re-
newal of the Holy Ghost.” § Of all the redeemed who
come to glory it 1s declared, without exception, ‘“They
have washed their robes, and made them white 1n the
blood of the Lamb.” | The grand medium of purifi-
cation was the blood of Christ; the blessed Agent that
effectually applied it was the Holy Spirit ; saved sin-
ners themselves were active 1n sanctification—¢ they
wash their robes”—and are co-workers with God in
their renewal after the image of holiness, The neces-
sity of this renewal is impressively declared in the
significant rite of baptism, and the method divinely
ordained by which 1t 1s effected is strikingly fore-
shadowed.

4. Baptism exhibits the unity of the Church, and the
baptized are publicly presented in the ordinance to en-
joy the benefits of this fellowship. There is one body
—one falth—one baptism. However widely dispersed,

* John vii. 37—39. t Ephesians v. 27.

* The mixing of the blood of the ancient sacrifices with water
previously to its being sprinkled, was not only to preserve it
liquid, but had also a plain allusion to the Spirit as connected with
the application of the blood for purification.

§ Titus iii, 5. | Rev, vii. 14,
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however different in forms of outward profession, ad-
ministration, and other circumstances, the church of
God 1s essentially one, in all lands and 1n all ages of
the world. There is one glorious living Head ; one
system of revealed truth—the faith once delivered to
the saints, to be believed and professed ; a common
salvation to be enjoyed; and one Dblessed animating
hope, of which all faithful members are partakers.
“ We being many are one body and one bread, as we
are all partakers of that one bread.” * A Christian
Father beautifully expresses this unity, ¢ The Church
1s one, which, by its fruitful increase, 1s enlarged into
a multitude. As the rays of the sun, though many,
are yet one luminary; as the branches of a tree,
though numerous, are all established on one firmly-
rooted trunk ; and as many streams springing from the
same fountaln, though apparently dispersed abroad by
their overflowing abundance, yet have their unity pre-
served by one common origin;—so the Church, though
it extends its rays through the world, i1s one Light.
Though every where diffused, its unity is not broken.
By the abundance of its increase, 1t extends its branches
through the whole earth. It spreads far and wide 1its
flowing streams; yet it has one Head—one Fountain—
one Parent ; and is enriched and enlarged by the issue
of its own fruitfulness.”’ }

The visible church under the Old Testament—the
charter of which was God’s covenant with Abraham—
1s likened by the Apostle Paul, to a stately, wide-
spreading olive-tree.] The race of Israel, incorpor-
ated 1n the church, were the natural blanches, con-
verted Gentiles are the branches grafted in; and when
Israel shall turn to the Lord, the natural branches
shall be again restored; and the ono goodly olive tree

* 1 Corinthians x, 17,
t Cyprian—De Unitate Ecclesiee.—Sect. iv. 1 Romans xi.
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—verdant and beautiful—shall overspread all lands,
and shall embrace, under its shadow, the people of all
nations. Circumecision of old was the symbol of con-
nexion with this exalted society. It 1is true, it was but
a sign—for they were not all Israel who were of Israel;
but still 1t was an expressive and significant exhibition
of the joyful truth, that the Church of the First-born
15 one holy fraternity, separated from the world—one
mystical Body, united to the same living and glorious
Head. Baptism teaches the same fundamental truth ;
and participation in the rite 1s intended to proclaim
this unity, as well as to present the privileges which
result’from it, to the subjects of baptism. Denomina-
tional differences, and diversity of forms, do not destroy
this unity. Those who profess the true religion, with
their children, however separated by place, or name,
or outward form, are to be regarded as equally belong-
ing to the one blessed society—the Church of Christ,
Presbvterlan, Episcopalian, Independent—who hold
Christ the Head, who profess the fundamental doc-
trines of the gospel, and exemplify their profession by
a holy life, are members of this visible community, and
partakers of its spiritual privileges and external bles-
sings. The one baptism in the name of a Triune God,

introduces the ‘baptized to this fellowship, and is a
public confirmation of that important article of the
Church’s Creed, ¢1 BELIEVE IN THE HorLy CaTHOLIC
Caurca.” It is unscriptural and monstrous to limit
the church only to one particular section, and to
maintain that connexion with the Church of Christ is
the exclusive privilege of those who receive baptism
from a favoured order of administrators, or of such
as submit to a peculiar mode of administration.*

* The gentiment expressed above is not designed to maintain
the validity of baptism as administered by such classes as Romnan-
ists and Unitarians, Though the leading Reformers taught that
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Of the benefits of fellowship with this one Church,
tiwwo are of special interest to those who are the sub-
jects of baptism. They are recommended to the
prayers of the faithful ; and the officers and members
of the church become pledged for their spiritual train-
ing and scriptural instruction. These benefits shall be
considered afterwards ; but, meanwhile, their mani-
fold advantages as ends in baptism cannot be over-
estimated. Children are in baptism publicly recom-
mended to the prayers of God’s people, and a solemn
guarantee 1s given that they shall be educated for God
and for heaven. What a blessed privilege for Chris-
tian parents! ‘What an eminent advantage, or rather
what a well-spring of benefits, to the children of Zion!
They are thus brought to the altar of God—placed
under the shelter of the Mercy-seat—and blessings are
sought on their behalf by those who have an interest
at the throne of grace. They are entered 1n Christ’s
school ; and a guarantee 1s publicly given that they

shall be brought up in the nurture and admonition of
the Lord.

the matter of the Sacrament exists where the words of institution
are employed; and though the Reformed Churches have, gener-
ally, in practice, admitted the validity of such an administration,
at least so far as not to require the ordinance to be dispensed
anew—we think there are strong grounds to plead that Baptism
from the hands of those who are identified with Antichrist, and
from those who, denying the doctrine of the Trinity, have es-
sentially a different religion, and ought not to be called Christians
—should beregarded asinvalid. The pretence of Puseyites that
baptism is only valid when administered by a minister episco-
pally ordained, would unchristianize at once a vast majority of
the Protestant community, and is unscriptural as it is intolerant
and uncharitable, The Baptist tenet, that there is no right bap-
tism but by immersion, is justly liable to a similar charge. The
gentiment inculcated in the text is in marked contrast to such
illiberal views; and is the doctrine taught in the various symbols
gf the Reformed Churches, and by all the eminent leading Re-
ormers,
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5. This ordinance, furthermore, s a testimony of our
duty to God, and obliges us to the knowledge, worship,
and service of Iiim into whose nume we are bap-
tized.

The name of God impressed in baptism de-
clares us to be his professed and pledged servants.
It was customary, in ancient times, for soldiers to have
the name of their general enstamped on their right
hands, to testify that they were absolutely under his
authority—bound to fight under his standard—to be
concerned for his honour, and 1 all things to obey
his commands. Idolaters, too, had the mark or sym-
bol of their gods impressed on their foreheads or hands.
In allusion to this practice, the adherents of Antichrist
are sald to have his mark in their foreheads and on their
right hands;* and, on the other hand, the redeemed, the
approved servants of Christ, are declared to have the
Father’s name written in their foreheads.f The Israel-
ites, when they passed through the Red Sea, and follow-
ed their glorious Leader through the wilderness, are said
to have been * baptized into Moses in the cloud and
in the sea.” I This means that they were solemnly
engaged to observe the iustitutions of Moses—of which
their extraordinary baptism by the spray of the sea,
and by the moisture that distilled on them from the
cloudy pillar, was a visible seal and pledge. In like
manner, Christian baptism publicly proclaims its sub-
Jects to be God’s servants. It separates and distin-
guishes them from others; it marks them as the
Lord’s. Ratifying the great truths which . inculcate
the knowledge of his character and works, and 1tself a
distinguishing part of divine worship, it engages the
baptized to walk worthy of God, who has called them
to hig kingdom and glory. There is a community in
the world that is eminently designated ‘the people of

* Revelation xiii, + Revelation xxi. 4.
1 1 Corinthians x, 2.
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God ;" distinguished by peculiar privileges, and ap-
pomted to Qpecml holy service. Every privilege which
they enjoy lays them under obligation to a correspond-
ing duty. The covenant, which 1s the charter of all
blessmg, as they take hold of it, becomes to them an
engagement to duty. The truth which they profess
is to be exemplified in all holy living. And the seals
of their discipleship—baptism and the Lord’s Supper
—are an open testimony to all men, as well as a pub-
lic engagement that they are not their own ; but that
they are servants of a glorious Master,—bound to hon-
our him by a course of uniform and devoted obedience.
Baptism 1s thus an important means of engaging to
holy decision in religion, and may ever afterwards be
suitably 1mproved to excite to activity and diligence
in God’s service. When duly cousidered, it is cal-
culated to minister support and spiritual consolation
in the duties and trials of life. Justly may the bap-
tized say, My highest privilege and early dedication
called and engaged me to be the Lord’s. His name
was named upon me, and I was enlisted in his service.
I wear in my sealed profession the mark of a glorlous
Master—a mark which I have no desire to conceal,
and which, I trust, no power of hell or earth shall pre-
vail to efface. Whatever others do, be it mine to serve
the Lord. His service is perfect freedom. Whatever
difficulties I may have to encounter—however weak
and unwor thy I am, He whose I am, and whom I serve,
can and will sustain me in the work to which He has
called me. I rely on his all-sufficient grace. I desire
to be wholly his ; to serve him in newness of life, and
to walk before him in all holy obedience. ¢ Lord, I
am thine, O save me.” I rest on his blessed assurance,
as my exceeding great reward, ‘‘ Where I am, there
shall my servant be.”

Lastly, Baptism has for its special ends, the partici-
pation of the grace of salvation, and the enjoyment of

glory.
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The ordinances of our holy religion are not merely
to be regarded as appointments, to be obser ved, from
a sense of duty, irrespective of any spiritual benefit
which they are the means of conferring. They are
not empty signs, or visible badges only ot a professiou.
They are not, improperly termed “means of grace, as
they are ordained channels for conveying the blessing,
and appointed means for making us partakers of the_
grace of the covenant. The blessino'% of salvation are
sometimes communicated th rough readnw and hearing
the word. “‘Faith comes by Liearing, and hearmo by the
word of God.” The praises and prayers of the Sanc-
tuary, not only affect the heart and elevate the mind—
they are accepted as acts of religious worship, and in
answer to them, spiritual and eternal blessings descend
from the Throne. The Redeemer’s gracious presence
is guaranteed to a few meeting in his name; and the
Holy Spirit is promised to be given, and is actually
conferred on them that devoutly seek his influence.
The ordinances which are designated sealing are an em-
inent means of blessing. Observed, it is true, they
may be, and yet no real grace be exercised, and no
spiritual benefit be enjoyed, either at the time or af-
terwards. No mere external services can of themselves
infuse right moral feelings or spiritual habits. “Nei-
ther circumcision nor uncircumcision availeth any-
thing, but a new creature.” Yet we have reason to look
for the blessing in connexion with the dispensation of
holy ordinances. God has promised to make his peo-
ple joyful 1n his house of prayer, and there to accept
of their sacrifices and burnt-offerings.*

Is any time more suitable for expecting the blessing,
than when we draw nigh to Him who dwells in Zion—
who hears prayer, and who waits to be gracious?
We deny not, that in the dispensation of the covenant

* Isaiah lvi. 7.
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of peace, the stream of mercy and love may run, for a
considerable time, underground; and that saving ben-
efits may result to individuals from participating in
holy ordinances, a length of time after they have had
access to them. But still—considering the connexion
of these institutions with the covenant of grace, and the
design of their appointment—there 1s strong reason to
regard them as, In many cases, the prescribed way of con-
ferring spiritual blessings, which are actually enjoyed in
their administration. That thisis the doctrine of the
Reformed Churches, their published Confessions amply
testify. In the Westminster Confession, it 1s declared
“That baptism 1s a sacrament of the New Testament,
ordained by Jesus Christ, not only for the solemn ad-
mission of the party baptized into the visible church,
but also to be unto him a sign and seal of the cove-
nant of grace, of his ingrafting into Christ, of remis-
sion of sins, and of his giving up unto God through Je-
sus Christ, to walk in newness of life.”* And again,
““The efficacy of baptism 1s not tied to that moment of
time wherein it 1s administered; yet notwithstanding,
by the right use of this ordinance, the grace promised
1s not only offered, but really exhibited and conferred
by the Holy Ghost to such (whether of age or infants)
as that grace belongeth unto, according to the counsel
of God’s own will, in his appointed time.” Similar is
the statement of the Church of England in one of her
Articles, ““Baptism is not only a sign of profession and
mark of difference, whereby Christian men are dis-
cerned from others that be not Christened; but it 1s
also a sign of regeneration or new birth, whereby, as
by an instrument, they that receive baptism rightly
are grafted into the Church; the promises of forgive-
ness of sin, and of our adoption to be the sons of (vod
by the Holy Ghost are visibly signed and sealed, faith

* Westminster Confession, Chap. XXVIII. Sect. L.
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15 confirmed, and grace mcreased, by virtue of prayer
unto God.”*

I'rom these declarations—and such are the uniform
testimontes of all the Reformed Churches—1it is evident
that children are “fit and capable subjects of Divine
grace, and that they are included in the covenant of
redemption.”” They may have ““the principle implant-
ed in infancy, while yet they are incapable of its exer-
cise.”’t The ordinance of baptism regards children as
having a prior interest in the covenant; and therefore
to them is administered the sacred rite, which is a sign
and seal of their union to Christ—of the remission of
sin, and of their engagement to be the Lord’s. Does
not this warrant the expectation that, at the time of
baptism, in some cases, children may become the ac-
tual recipients of grace; and that, in others, grace may
be afterwards imparted, flowing from the ordinance as
remote streams from a refreshing fountain, or as heal-
ing waters 1ssuing from a well of salvation. The Scrip-
ture expressions on the subject obviously pre-suppose,
in many instances, an intimate connexion between the
outward rite, and the spiritual blessings which it re-
presents or 1s designed to convey. ¢ Know ye not
that as many of us as were baptized into Christ, were
baptized into his death?”’f ¢ By one Spirit are we
all baptized into one body, whether we be Jews or Gen-
tiles, whether we be bond or free; and have been all
made to drink into one Spirit,’§ ¢ Then Peter said
unto them, Repent, and be baptized every one of you
in the name of Jesus Christ, for the remission of sins,
and ye shall receive the gift of the Holy Ghost.”||

* Articles of the Church of England—Art, XXVIIL, Vol. II,,
pp 482, 492.

t See Dr. Owen’s Works.

+ Romans vi. 3. § 1 Corinthians xii, 13, || Acts ii. 38.
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Instead therefore of regarding baptism as a naked
sign, or an empty form, 1t 1s to be looked upon as “a
true sacrament, and a real channel of grace.” The
grace offered, as expressed 1n the passages of Holy
Writ which we have quoted, comprehends the prime
blessings of salvation. Flowing from the sovereign fa-
vour of God, they include a state of reconciliation and
friendship with God, peace with heaven, renewal after
the Divine 1mage, the implantation of holiness, and
the hope of eternal felicity. We have ground at least
to plead for these blessings, and to hope that they may
be conferred in baptism, or that they may afterwards
be enjoyed, as the fruit of early dedication to God.
Grace and glory are inseparably connected ; and the
grand promise made to believing parents, I will be
a God to thee, and to thy seed after thee,” originally
given in connexion with the institution of circumcis-
1on, and still appended to the imitiatory ordinance of
the New Economy, includes all saving blessings for
time and eternity. We present children to the God
of the covenant, that He may bless them. Encouraged
by the gracious command of Him who 1s King in Zion,
and who instituted the ordinance, ¢ Suffer the little
children to come unto me,” we bring them to him for
the blessing. While, in his own appointed institution,
parents take hold of the covenant, in an act of solemn
dedication of themselves and their offspring to God,
and while others are praying in their behalf, may they
not expect the blessing that descends as the dew on
the hill of Zion, even life that shall never end ?

Such are the important ends of baptism. The sub-
jects of it are thus visibly marked, as distinguished
and separated from the rest of the world ;—they are in-
troduced to the visible church and a participation in
its fellowship;—there is a striking exhibition made of
the Divine method of cleansing the soul, and of the re-
newal of the whole man by the blood of Christ, and
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the agency of the Holy Ghost— the unity of the Church
1s strikingly displayed, and the baptized are called to
enjoy the benefits of its fellowship, 1n the prayers of
the faithful offered on their behalf, and in the solemn
pledges given for their religious training. They give be-
sides, 1n their baptism, a public testimony of their obli-
gation to all holy obedience; and a chief end to them of
the 1nstitution is the enjoyment of the grace of salva-
tion, and of eternal glory. To subserve these high pur-
poses has this important ordinance been instituted.
These should be the great ends proposed in its ob-
servance, and there cannot be a doubt that to many
who come as the redeemed of the Lord to heaven, hav-
g the Father’s name inscribed on their foreheads, all
those ends have been realized, as the pleasant and
precious fruit of their baptismal dedication.

CHAPTER IIL

THE DOCTRINES EXHIBITED IN BAPTISM.

Tre Sacraments of the Church are impressive means
of spiritual instruction; and when rightly understood
and applied, they exhibit the grand fundamental truths
of Christianity in a manner at once edifying and affect-
ing. The mode of communicating the knowledge of
Divine things by these sacred rites is that of visible
representation or external symbol; and this may be
regarded as the natural method of teaching, as distin-
guished from instruction by oral language, which 1sthe
artificial. Not by one sense alone, but by several,

important truth conveyed to the mind; and when we
consider that the Sacraments are established by Divine
appointment, and that their teaching 1s superadded to
that of theinspired Word, wocan easily perceivothat they
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are admirably adapted to be a powerful and standing
testimony to truths which are of infinite mmoment for
us to know; and that they are fitted to 1mpress these
truths in the most powerful manner on the heart and
conscience of those to whom they are addressed. The
external symbols themselves represent spiritual objects,
and their use and application either plainly declare
many of the great doctrines of our holy religion, or
clearly imply their reception and belief. By signifi-
cant signs addressed to the different senses, Divine
things are brought very near, their reality is felt, and
their value and importance are taught, so as to leave
an 1ndelible impression. To the sight, as well as to the
ear, Divine mysteries are exhibited; and by the sight
and touch, and even by the sense of taste, the eternal
verities of the Christian faith are symbolically appre-
hended. Such a mode of imparting spiritual instruc-
tion displays remarkable Divine condescension, and 1s
singularly adapted to our present state, as conversant
chiefly with objects of sense, and as having imperfect
apprehensions of things spiritual and heavenly. In the.
sacraments, God speaks at once to the external ear, and
eye, and organs of taste and touch; and that his 1n-
structions may be felt in all their importance, and may
make a permacent Impression on the memory and
heart and conscience, He addresses all the faculties of
the soul. Before those who participate 1 these holy
ordinances, “Christ Jesus is set forth, evidently cru-
cified among them,” and sincere worshippers can say,
as the result of enjoying them, concerning Christ and
his salvation, ‘“That which we have seen and heard,
which our ears have heard, which our eyes have seen,
which we have looked upon, which our hands have
handled of the word of life.””*

Viewing the ordinance of baptism as a ‘‘compendi-

%1 Johni, 1.
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ous Gospel,” as Augustine has expressively designated
both sacraments, we notice some of the great doctrines
which 1t clearly exhibits and impressively teaches.

1. Baptism strikingly declares the cardinal doctrine
of revealed religion—"Tne pocTRINE OF THE T'RINITY.

Every baptized member of the Church is by a divine-
ly-prescribed form, designated after the name of a Tri-
une God. The words, if they have any meaning, 1m-
ply a distinct act of solemn worship addressed to each
of the glorious persons named, and express consecration
to his service. It were evidently most blagphemous
and idolatrous to regard one of these names as that of
supreme Godhead; andthe others—the one of a creature
however exalted, and the other of a Divine attribute.
Instead of the scriptural names, let the terms by which
Unitarians expound them be substituted in the bap-
tismal formula, and the revolting absurdity and blas-
phemy of the sentiment will be at once apparent. The
Christian faith, however, 1s built on too solid a founda-
tion to be shaken by the shallow sophistries or daring
perversions of those who exalt proud human reason to
be the judge of revelation, and who deny the only Lord
God and our Saviour. In baptism, the Church solemn-
ly and publicly confesses her Lord; and every individ-
ual who is admitted to her fellowship, bears upon him
the blessed name of a Three-One God. This 1s the
grand article of a Christian profession—the fundamen-
tal truth with which is inseparably connected, and
from which flows, the whole system of revealed religion,
No provision could possibly be made more suitable for
proclaiming the doctrine of the Trinity; and while the
Church lasts, till the end of time, and in all lands,
those who bear the Christian name, are constituted
perpetual witnesses for the scriptural character of the
glorious object of worship—One 1n ossence, three in
person—Father, Son, and Holy Ghost. How import-
ant it is to have right views of the Author of revela-
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tion—the exalted Being whom we adore, and from
whom we expect all blessing! And how admirably 1is
instruction on this fundamental article communicated
in the initiatory rite of the Christian profession!
Baptized in the name of the Father, Son, and Holy
Ghost, when our Christianity 1s first publicly declared,
we can never deny the doctrine of the Trinity, or refuse
Divine homage to the Saviour or the Spirit, without
renouncing our Christianity, or substituting a cold and
cheerless Theism for the life-inspiring and transform-
ing system of revelation.

2. The Covenast or REDEMPTION is not obscurely
exhibited by baptism.

Even the fundamental doctrine of the Trinity could
supply to guilty and defiled creatures no comfort, and
could 1nspire them with no joyful hope, were not God
revealed in his covenant-character, providing salvation
for lost sinners, and securing, with infallible certainty,
the enjoyment of its blessings. Of this Covenant the
appointed sealis baptism. Like circumcision, underthe
ancient economy, it confirms to believers, the heirs of
salvation, the grand promise, “ I will be a God to
thee, and thy seed after thee.” 1t 1is a ‘sign and seal
of the righteousness of faith ”—the condition of the
Covenant. The external element employed 1s an em-
blem of the precious blood which ratifies the covenant ;
and our duty and privilege in baptism are to ¢ behold
the blood of the Covenant, which God has ordained,”*
‘as the only medium of obtaining all spiritual and eter-
nal blessings. Nothing is of higher importance for us
to know aright than the doctrine of the Covenant of
grace. This compact of mercy is the origin of human
salvation, and from it flows all blessings that can be
enjoyed by the sons of men. It is the ‘“Lamb’s book
of life,” in which are inscribed the names of all the

* Toxodus xxiv, 8.
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saved, and none are admittcd to glory who are not
found written therein. God has promised to show to
the fearers of his name his Covenant. With peculiar
impressiveness 1s this done in the ordinance of baptism.
It 1s the visible seal on God’s part affixed to them who
are regarded as the seed of the covenant—the sced of
promise. It confirms to them the love and mercy,
the grace and truth of Him who, sustaining a cove-
nant relation to his people, declares, “Iam your God;”
and it claims them as his by free sovereign choice, as
well as by the most wondrous purchase. In baptism, be-
lievers ‘“‘take hold” of God’s covenant, and they are as-
sured of a name and a place within his walls, better than
that of a son or a daughter.* In connexion with a
due consideration of their baptismal dedication, they
may, through the Spirit, be assured of their interest
in God’s eternal love, and his graclous designs of mer-
cy. By “two immutable things in which it is nnpos-
sible for God to lie”’—the word and oath of Jehovah in
covenant—*‘ they may obtain strong consolation.”t

3. The doctrine of human depravity 1s likewise taught
in the ordinance of baptism. The element of water 1s
the means of cleansing from outward pollution ; the
blood of Christ, which 1t represents, can alone cleanse
from moral defilement; and the application of the
material symbol in baptism denotes the purification
of the nature from all filthiness of the flesh and spirit.
When the subjects of baptism are infants, the great
fact of original and total depravity 1s exhibited in the
strongest light. In themselves weak and helpless, and
incapable of the commission of actual transgression,
they are yeot brought to an ordinance which loudly
proclaims that man that 1s born of woman cannot be
clean ; and that, as indispensable to the enjoyment of
all holy privilege, the soul must be purified, and in-

* Isaiah lvi. + Heb. vi. 19,
10
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herent defilement must be purged away. In varous
other ways, the cardinal doctrine of man’s original de-
pravity is proclaimed, as well by the history of human
character, and the administration of the Divine
government, as by the explicit declarations of revela-
tion. The original bias to evil is early developed 1n
the human being. The moral taint of the fallen na-
ture discovers itself 1 the whole man, and 1n his every
tuture disposition and action. Infants suffer pain from
their tenderest years—many of them die in 1nfancy,
and some are cut off by Divine judgments inflicted
on guilty communities. These visitations loudly pro-
claim that infants are guilty and depraved, and that
the whole human race is dealt with as a collection of
condemned criminals, Under a righteous moral gov-
ernment, an lnnocent being cannot suffer; and the
pain and death of infants declare that all have sinned
—even those who are incapable of actual transgression,
and that the proper demerit of sin of every kind is
death. The same solemn truth i1s declared in the or-
dinance of baptism. The affusion of water rendered,
by Divine prescription, essential to the sacrament of
initiation, and placed at the door of admission to the
fellowship of the church, proclaims that none are free
from moral depravity. The application of water to
the person 1s a declaration of the Author of the insti-
tution—*“ If I wash thee not, thou hast no part in me.”
At the threshold of the church, it declares to all who
would enter in, ‘“ Holiness becomes God’s house for
ever;” and ¢ without holiness no man’’—no human
being, whether infant or adult—* shall see the Lord.”
All, without a single exception, need cleansing, by a
means and agency which they themselves could never
provide ; even before, by voluntary acts, they become
transgressors of the divine law. Every baptized 1n-
dividual, in baptism, opeuly confesses, *‘I1 was sha.peu
in sin, and in iniquity did my mother conceive me.’
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And the sacred rite powerfully teaches, at the same
time, that, 1f' saved at all, 1t must be “ by the wash-
g of regeneration, and the renewal of the loly
Ghost.” An early Christian Ifather thus speaks of
the baptism of infants as indicating their original de-
filement—*¢ Let 1t be considered what 1s the reason,
that whereas the baptism of the church is given for the
forgiveness of sins, 1nfants also are, by the usage of the
(Jhulch baptized, when, if there were nothlncr In In-
fants that wanted fOlglVBIle:: and mercy, the grace of
baptism would be needless to them.”*

4. Another important doctrine declared by baptism
1s the propitiation made for sin through Christ’s biood,
and the remission of sin which it hus procured.

By baptism, we publicly and joyfully declare, “We
have redemption through the blood of Christ, even
the forgiveness of sins.”” As the application of water
implies that the subject is defiled aud needs cleansing,
so 1t explicitly points to a Divinely-appointed method
of purification. This has been graciously provided
through the sufferings and death of the Mediator.
The irrevocable decree of heaven 1s, that ¢ without
shedding of blood there 1s mo remission.” Provision
ample and sufficient for the removal of human guilt,
and for the purification of the soul, has been made m
the finished atoncment. ¢ Christ loved the Church,
and gave himself for 1t, that he might sanctify it by
the washiug of water.” He is the propitiation for
our sins, and not for ours only, but also for the sins of
the whole world.” ¥ The rausom is complete in the
death of Christ—the atoueinent is pmfeot ““ He hath
put away sin by the sacrifico of himsolt.” These glo-
rious and joy-luspiring truths are loudly pwclmmed
and lnpressively taught i the ordinance of baptis.

* Origen—Homily on Leviticus xii.

t Ephesians v, 25; 1 John ii. 2.
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A crucified Saviour is presented as the Author of eter-
nal salvation. As the ark was salvation to Noah and
his family from the waters of the deluge, ¢ the like
figure, baptism, doth also now save us,” by the resur-
rection of Jesus Christ.

The sacrifice of Christ 1s at once the most affecting
and wondrous display of the love of God to sinners,
and the accepted and all-sufficient ground of pardon,
and sanctification, and peace. By the application of
Christ’s blood, we are completely justified—sin is blot-
ted out fully and for ever. Being in Christ, there 1s
for us no condemnation ; and if justified, we shall be
also glorified. Baptism is designed to have an inti-
mate connexion with the doctrine of the remission of
sin through the death of Christ, and with thé precious
hope which the atonement originates. Inthe Apostle’s
sermon on the day of Pentecost, the multitude were
exhorted, “Repent and be baptized, every one of you,
in the name of Jesus Christ, for the remission of sins.” *
Similar is the command of Ananias to Saul on his con-
version, ‘“ Arise and be baptized, and wash away thy
sins, calling on the name of the Lord.” ¥ It need
scarcely be remarked that external washing of itself
can have no influence in effecting the pardon of guilt,
or the removal of moral defilement. But, like as the
uncleanness of the flesh 1s taken away by water, so the
pollution of the soul 1s removed by Divine forgiveness.
Baptism represents the heaven-appointed method of
cleansing—it 1s the sign and pledge of forgiveness : it
may be the means of its actual enjoyment, as it is in-
tended to assure our hearts of the invaluable blessing.
To confirm our hearts in the propitiation which God
has set forth, and 1n our own interest 1n its blessed
fruits, baptism brings us into the nearest contact with
the lively symbols of these great realities. It is much

* Acts i, 38. + Acts xxii. 16.
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more than the mere offer of forgiveness through Christ’s
blood ; it represents a close, personal, individual appli-
cation of that blood which cleanses from all sin, and
of the benefits which it has procured. To all who
have access to the ordinance, rightly administered, 1t
offers a personal interest’in the propitiatory sacrifice
of the Lamb of God ; 1t holds out, and brings near,
the free and full remission of sin.* To believers 1t
actually seals and confirms these blessed privileges ;
and enables them to say, in joyful triumph, ¢ Herein
1s love, not that we loved God, but that He loved us,
and gave his Son to be a propitiation.” ¢ Bless the
Lord, O my soul, and forget not all his benefits. ~'Who
forgweth all thine iniquities ; who healeth all thy dis-
eases ; who redeemeth thy life from destruction; who
cyowneth thee with loving-kindness and tender mer-
cies.” T

9. Besides these great doctrines of objective Chris-
tianity, Baptism emphatically teaches likewise the
principal subjective truths of vital religion. It exhibits,

* « Not that the external act can produce that result, or benefit
the soul in any sense; for baptism is ¢ not the putting away the
filth of the flesh, but the answer of a good conscience toward
God;” but even in the impenitent and unbelieving, the purpose
of God standetb sure. The ordinance is a sign of spiritual bles-
sings; it is a sign of God’s willingness to blot out iniquity, of
freedom from guilt by Christ’s atoning death, from pollution by
his blood, and from the dominion of indwelling sin by his grace.
It proclaims, to the eye of faith, this cheering truth, that a sponge
of extinction may pass over the catalogue of our offences —the
condemning hand-writing for ever blotted out, (Col. ii. 14); and
the baptismal act thus represents or signifies the actual imparting
of the fruits of Christ’s death to the soul. Whenever there is
faith in the heart, these benefits are imparted ; and to be thus
baptized is to be baptized with the Holy Ghost.”—The Sacra-
ment of Baptism ; its Nature, Design, and Obligations. By Rev.
W. K, Twecedie.—pp. 19, 20,

*

t 1 John iv, 10; Is, ciii. 2—4,
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by significant figure and symbol, the commencement
of true religion in the soul, and 1its progress and com-
pletion. Tt compendiously displays the Christian’s 1ni-
ternal privileges, and points distinctly to his future
hlessed hopes—sealing him externally as the Spirit
does internally and really, to the day of redemption.
Of these internal spiritual privileges, and as principal
parts of subjective religion, may be mentioned—umnion
to Christ— regeneration—adoptionn and sanctification
—the hope of glory, and the resurrection of the body ;
and all these are more or less strikingly exhibited and
taught in Baptism.

1. By Faith we are united to Christ as owr living Head.

Ourwhole person,soul and body, is joined to the Lord.
The Holy Spirit 1s the bond of this union, which can
never be dissolved, and which is intimate and glorious
beyond expression. We become one with Christ. He
dwells in us, and we In him. We are one spirit—*‘mem-
bers of his flesh, of his body, and bones.” So close 1s this
vital union, that whatever Christ did and suffered, we
are regarded as having,in some sort, passed through the
same ; and whatever He 1s and has becomes reallyours.
From this union springs a holy fellowship, and 1ts pre-
cious fruits are reaped in all gracious dispositions and
affections—extend even to the body in death, and com-
prehend the blissof eternity. Baptism distinctly exhibits
this spiritual union. ¢ So many of us as were baptized
into Jesus Christ were baptized into his death.” In the
ordinance it 1s clearly set before us, and we avouch faith
1n the blessed provision. Thus by a significant symbol,
are we publicly incorporated and ingrafted into Christ.
The Lord thus seals our spiritual marriage to Himself,
and we obtain the mark of being espoused to one hus-
band, even Christ—of being betrothed to Him in faith-
fuluess, in righteousness, and in loving-kindness, and in
judgment, even for cver.
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2. Regeneration and adoption are, moreover, taught
m Baptism.

Baptized into Christ’s death, buried with Him in Bap-
tism, we likewise rise with Ilim to newness of life. The
baptismal mstitution is, beyond doubt, referred to when
this great change 1s said to be ¢ the washing of regen-
eration, and renewal of the IToly Ghost;"* and when, in
our Lord’s discourse to Nicodemus, we are said to be
‘““ born of water and of the Spirit.”t The ordinance 1s
not 1itself, nor can it possibly be regeneration, nor is this
great change 1nseparably connected with 1t.I DBut yet
the outward act is significant of the inward grace ; it
denotes being born of the Spirit, and created anew in
Christ Jesus. Circumcision denotes the putting away of
the sins of the flesh, and was the symbol of the circum-
cision of the heart—its renewal in the Divine image, and
1ts transformation to a new life of holiness. Inbaptism,
the devil, the world, and the flesh, are renounced, and
the baptized publicly declare that to them, ¢ Old things
are passed away—all things are become new.” Inthe
fullest sense, the institution 1s a family ordinance, and
bringing, as it does, in its right administration and re-
ception, invaluable blessings to the members of Chris-
tian families, it strikingly exhibits connexion with a
higher family, “the household of faith”—the one family
in heaven and earth that i1s named after Christ. 1t
1s the visible badge, the sign and pledge of our son-
ship by regeneration and adoption The profession
that we make in baptism is that we have come out
and are separate—that God 1s our father, and that
we are the sons and daughters of the Lord Almighty.
Quickened together with Christ, we thus declare that
we shall henceforth walk with Him in newness of life.
“ If children, then heirs, heirs of God, and joint-heirs
with Chriget,” ¢ We have not rececived the spirit of

* ‘Titus iii. 5. - 1 John iii, 5. 1 See Appendix.,
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bondage again to fear, but the spirit of adoption, where-
by we cry, Abba IFather.”*

3. Our sanctification and hope of ¢lory, are more-
over distinctly taught in baptism.

Baptism, as being a significant and expressive sym-
bol, 1s itself said to a ‘“washing away of sin.” While 1t
forcibly declares the necessity of moral purity; it exhib-
1ts the means by which it may be obtained, and 1t seals
the persons baptized to holiness of heart and life. Every
part of the work of sanctification is distinetlyand impres-
sively declared in this ordinance. It intimates separa-
tion from the world lying in wickedness, and fellowship
with the family of God, who are designated,“a holy
nation, a royal priesthood, a peculiar people.” It repre-
sents symbolically the great doctrine of “ingrafting into
Christ”—the root of living influences, from whom all
growth in holiness is derived; and it holds forth the
baptism of the Holy Spirit, “as with fire,” by which
corruption is destroyed, and the whole nature is re-
newed after the Divine image. It proclaims the mor-
tification of sin, for we are dead with Christ in baptism,
and buried with Him ; and it expressively points out
“ the newness of life”” to which we are raised ‘* through
the faith of the operation of God.” In fine, there 1s no
view of the great work of moral renovation, from 1its
commencement in regeneration, to its completion at
death, that is not expressively and beautifully displayed
in this ordinance. We are consecrated to God in bap-
tism, and visibly sealed to be saints. Every thing in
the sacred solemnity has upon it the impress of hohness
to the Lord. The place and scene of dedication—the
thrlce holy name into which we are baptized—the
element employed—the acts of worship performed—
and the blessings expected—all proclaim in the most
emphatic manner that baptism is appointed to declare

* TRomans viii. 14, 15.
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the necessity and nature of moral purity, and that it
1s 1tself an eminent means of sanctification.  While 1t
teaches that the subjccts of the sacred rite should be
holy in all manner of conversation; i1t furnishes the most
powerful motives to cultivate purity of heart and lhfe.
It has thus a moral influence to excite to holiness, and to
animate to new obedience. To all who are sprinkled
with water in baptism, aud named with the Divine
name, it loudly proclaims, “Bg ye 1oLy, For I aM
HoLY,”” and in the hand of the blessed Spirit, 1t has a
gracious influence upon the heirs of salvation, to lead
them to depart from all iniquity, and to transform
them into the moral likeness of Him who created them.

The ordinance, too, 1s fitted to declare and inspire
the hope of final salvation. The dedication made to
God 1n baptism, we have encouragement to hope He
will graciously accept. When little children were
brought to the Saviour in the days of His flesh, that
he might touch them, in affecting condecension, He
exceeded parental requests. ¢ He took them up in his
arms, put his hands upon them, and blessed them:” *
and to assure Christian parents of his abundant good-
will to their offspring, He said, ¢ Of such is the king-
dom of God.” This cannot merely mean that all who
shall be made partakers of the kingdom of God, must
recelve 1t with the spirit of little children ; for this
declaration, however true and important, did not meet
the requirements of the applicants. It declared that
children 1n infancy might be subjects of the Saviour's
grace, and that some of this class would be heirs of
His future kingdom of glory. Such a blessed hope,
the sacrament of baptism is strikingly fitted to inspire
and sustain in believers. The individual baptized ob-
tains by means of it *“a good hope through grace.”
Reﬂecting on his early dedication, he may say, 1 was

* Mark x, 16.



82

solemnly given to the Lord : He was graciously pleased
to permit me to be brought near to Ilim, and to pro-
vide a religious ordinance for this purpose. He will not
cast out any who come to Him, and what has been
committed to Him, He will keep against that day.”
Baptism seals the believer’s hope inrelation to all future
good, whether as it respects deliverance from evil, or
blessing to be enjoyed in soul or body, in life or death,
or throughout eternity. The Lord remembers to His
people the covenant of their youth, and the love of their
espousals. He will deliver them from every evil work,
and preserve them unto His everlasting kingdom.

4. Not onlythe future glorification of the soul, but also
the blessed resurrection of the body is exhibited and
sealed to the faithful in baptism. The Apostle Paul,
in the fifteenth chapter of First Corinthians, connects
the doctrine of the glorious resurrectior of the saints
with their baptism. ‘ Else what shall they do which
are baptized for the dead, if the dead rise not at all ?
Why are they then baptized for the dead ?”’* Whait-
ever may be the special allusion of the apostle’s inquiry,
it clearly implies that if there were no blessed resur-
rection of the righteous, there would be no use of bap-
tism. The baptized are exposed to sufferings and perils,
and shall be brought to death. But their baptismal
dedication symbolized the union of their whole person,
in soul and body to Christ, their living Head. This
union death cannot dissolve. Their flesh, on which the
baptismal element was sprinkled, shall rest in hope;
and the spirit that was given to God, he will keep and
sanctify, and when separate from the body, receive
to himself in glory.

Of these great doctrines, and precious privileges,
baptism is the compendious, but significant and assured
pledge. “ 1Tt is,” says a distinguished expositor, ** a

# 1 Corinthians xv. 29.
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sign, evidence, and assurance, both of the blessing pro-
mised by that God who appointed this ordinance, and
of man's obligation to the duties required.”™ It is
an explicit and continual testimony to great truths,
which are of vital mtercst, and important to every
human being. It has this peculiarity—it is Instruc-
tion addressed to a number of the senses at once:

and by its publicity and 1mpressive character, it is
eminently fitted to arrest the attention, and to excite
inquiry. Spectators of the administration of bap-
tism, even 1f unawakened, can hardly fail to ask,
«« What mean ye by this service ?” and may receive
from it many lessous of the most solemn and weighty
kind. The true members of the Church will be in-
structed by it impressively in truths, which are the
principle of their spiritual life, the means of their
spiritual nourishment and comfort, and the founda-
tion of all their blessed and joyful hopes. Above all,
believers by their baptism are, through the agency of
the Spirit, assured of their special interest 1n God’s
covenant, and of their enjoyment of His everlasting
and unchangeable Jove. The ordinance is the visible
seal of the Covenant ; the seal of the righteousness of
faith. When God has thus graciously provided for
the mtroduction of His people into His Church, they
have a pledge from His own hand that his thoughts
towards them are peace, and His designs mercy.
They have the strongest evidence that He wills that
they should not perish, but have everlasting life. He
thus assures them that he loved them with an ever-
lasting love ; and that therefore He draws them with
loving kindness. Meditating on this provision of
redeeming mercy, and considering their high and dis-
tinguishing privileges, they may grow up to a blessed
and stable assurance, that nothing shall separate them

* Poole.
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from the love of God, which is in Christ Jesus their
Lord. Iunjoying the present hope of salvation, and
having it sealed by their baptism, they may lay hold
on eternal life, and rejoice in hope of the glory of God.

O ———————

CHAPTER IV.
SUBJECTS OF BAPTISM.

Tue question, Who are the proper subjects of bap-
tism ? has led to not a little controversy in the church,
and even till our day, this topic furnishes occasion of
keen and protracted discussion. As our object in this
treatise 1s not controversial but practical, we shall not
be drawn aside to matters of mere polemical warfare;
while, at the same time, we regard it as a sacred duty
to vindicate the right of alarge class of the members
of the Church to admission to the initiatory seal of the
covenant, and to show that the privileges and obliga-
tions of the ordinance, pertain to them as well as to
others. Towards many of those who deny the doc-
trine of infant baptism, we desire to cherish no feelings
inconsistent with the charity that thinketh no evil, or
with the love of the brethren ; as however mistaken
we regard their views, and however much we lament
their tendency and influence, we readily admit that
among them are those who give evidence of being
genuine disciples of Christ, and who have done much
for the advancement of the glory of His name, and
the interests of His kingdom.

Our Westminster Confession declares, 1n brief and
comprehensive terms, who are the proper subjects of
baptism. Chapter xxiv., Sect. 1v., “Not only those
that do actually profess faith in, and obedience unto
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Christ, but also the infants of one, or both, believing
parents are to be baptized.” This 1s the sentiment
of all the reformed Churches, as expressed in their doc-
trinal symbols; and it was maintained by all the re-
formers as a precious article in the faith which was
once delivered to the saiuts, and only opposed by a
small fanatical sect, called Anabaptists, which sprung
up in Germany, with, which we would be sorry to
1dentify the Baptists of the present day.* In the
statement from the Westminster Standards, which we
have just quoted, two classes are declared to be fit
subjects of baptism :—1. Those who ¢ do actually
protess faith 1n, and obedience unto, Christ ;” and, 2d.
“ The infants of believing parents.” Concerning the
right of the former class to the sacrament of baptism,
there 1s no difference of opinion among any par-
ties in the Church. Those who deny the right of the
infant children of the members of the Church to bap-
tism, equally with those who maintain it, admit that
adults are to be baptized, on evidence of their faith
and repentance, and on their profession of the doctrine
of Christ. The Quakers, or Society of Friends, alone,
under the pretence of maintaining the spirituality of
the Gospel dispensation, and, while cherishing fanati-

*Jones, in his *“ History of the W aldenses,’” labours to prove that
these early witnesses for evangelical truth, maintained not the
doctrine of Infant Baptism ; and that they, in practice, refused to
allow their infant children to be baptized—but this view is cer-
tainly unsupported by sufficient historical evidence. Because the
Waldenses, in many cases, refused to admit, with their Romanist
persecutors, that children dying unbaptized, perished eternally,
and would not receive the ordinance from the hands of the Romish
priesthood, therefore were they held as maintaining the sentiment
that infants are not proper subjects of baptism. The attempt.to
identify the Waldenses with the Antipadobaptists, is only sus-
tained by the charges of enemies against them ; and the allegation
is amply refuted, Loth by the Scriptural sentiments which they
faithfully maintained, and by their recorded practice, as exhibited
in different periods of their history.
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cal views of the Spirit’s work, sot aside the sacraments,
as material and carnal ordinances.

Throughout the church generally, and in all ages,
the symbol ot adinission to fellowship, and the seal of
her spiritual privileges, has been baptism.  We who
advocate the practice of infant baptism arc as ready
to administer the ordinance to Christian proselytes,
converted heatheus, or Jews, or Mabhommedans, or to
those who seek admission to Church membership,
and who were not baptized 1n infancy, as the oppon-
ents of this doctrine. When they allege that all the
cases of baptism recorded 11 the New Testament are
those of adults, and employ this as an argument
agalnst the baptism of infants, we object at once to
the conclusion as wholly unwarrauted trom the pre-
mises. The cases of baptisin administered by the
apostles, and first ministers of Christianity, were
evidently those of persons who, like the converts from
Jew and Gentile under the ministrations of Christiau
Missionaries in our own day, were convinced by the
power of the truth, and embraced it; and were, 1n
consequence, baptized as the badge of their profession,
and the seal of their privileges. But we have not on
record in the New Testament, a single instance of the
child of a Christian parent being allowed to grow up
to adult age, before being baptized ; while there 1s
stroug presumptive evidence to the contrary.

In adult baptism, it is required as a pre-requisite
that the candidate ‘ profess faith in Christ aud obe-
dience unto hun ;” and though a few 1n England and
Germany attempt to set aside such a protfession as un-
necessary, yet the instances of baptism contained in
the Scriptures, whether of Jewish “proselytes, or of
John the Baptist, or of the apostles, were plaiuly con-
nected with a definite and public profession; and the
terms of the apostolic commission, as well as the desigu
of baptism, obviously imply that a protession precedes
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the rite of admission to membership.* When the
Naviour, on the eve of his asceusion to glory, insti-
tuted the ordinance of baptism, He commanded his
disciples first to ¢ disciple all nations,” and theu to
baptize them.t A visible profession of discipleship,
then, entitles to the ordinance of baptism. Of the
state of the heart, and the reality of faith, God alone
1s judge; and this can never, without daring pre-
sumption, be assumed by man as the ground of ad-
mission to the church and its privileges. An intelli-
gent profession of faith, a competent knowledge of the
gospel, and awalk in accordancewith such a profession,
must be deemed sufficient to admission to the fellow-
ship of Christ’s people. Less cannot be regarded as
compatible with the Christian name ; and no persou
having due respect to the authority of the Redeemer
can properly refuse admission to the fellowship of
the church to those who possess these qualifica-
tions.

The right of the other class—the infaut children of
Christians—to baptism, has been contravened, and
vehemently opposed, and it requires, therefore, a ful-
ler statement aund elucidation. We feel the need of
‘“ contending earnestly for the faith ” on this article,

* Dr. Halley in his ¢ Lectures on Baptism” says— ¢ There are
those who baptize all applicants whatsoever. provided the appli-
cation does not appear to be made scoffingly and profanely, for
that would be a manifest desecration of the service. and all child-
ren offered by their parents, guardians, or others, who may have
the care of them. 'These interpret the Commission in the widest
gense, and most literally explain ¢all the nations.”” This view
of the subject of the ordinance Dr. Halley advocates with all his
power. See Remarks on it in the Appendix.

+ Bloomfield, in his Greek Testament, says—*¢ The Commis-
gion embraces three particulars—pabrrivw,  Bawrifew, and

didaoreiv—i. e, 1. To disciple them to the faith; 2. To initiate
L )

them into the church by baptism; and 3. To instruct them, when

baptized, iu the doctrines and duties of a Christian life,”
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imasmuch aswe regard baptism as a precious privilege, of
which those who deny infant baptism would deprive
believing parents and their children, and as fraught
with many and valuable bencfits to the dedicated
youth of the church. As a very large proportion
of the human family die in infancy and childhood—
according to some, not fewer than one-fourth or one-
Jifth—1t must appear to be a matter of very grave im-
portance to determine clearly whether the children of
Christian parents are, in infancy, to receive the visible
seal of God’s covenant, and to be openly admitted to
the fellowship of the church, or to be excluded from
these privileges.

Before exhibiting the evidence in proof of the right
of the infant seed of believers to the ordinance of bap-
tism, 1t may be requisite to advert briefly to the mode
of argument by which this right is established. It 1s
fully conceded that there is not a positive command,
in direct terms, for baptizing infants. Antipadobap-
tists generally contend that as baptism 1s a positive
rite, nothing less than an express precept can suffice
to warrant its application to children in infancy. They
reject inferential reasoning on the subject, and assert
that, in this instance, 1t is wholly inadmissible. Yet
1t may be clearly shown that there 1s no proper ground
of refusing assent to a proposition established by fair
and legitimate inference. Some of the most profound
reasoners have laid it down as a principle that “a
strong presumption,” or just inference, 1s sufficient to
decide a question of the greatest practical importance.
Bishop Butler declares, “Tous probability is the very
guide of life ;” and again, “In questions of difficulty,
where more satisfactory evidence cannot be had, if
there appears on the whole any, the lowest presump-
tion on one side, and none on the other, or a greater
presumption on the one side, though in the lowest de-
gree greater, this determines the question, even 1n
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matters of speculation; and, in matters of practice,
will lay us under an absolute obligation to act upon
that presumption.” * Even Dr. Carson, a celebrated
Baptist writer, says, ‘I receive what 1s made out by
inference, just as I reccive the most direct state-
ment.”

The opponents of infant baptism, in objecting against,
the mode of argument employed by its friends, have
recourse to a principle which cannot be maintained in
the ordinary affairs of life ; and which, if admitted,
would go far to deny some of the essential doctrines
of Christianity, and to reject some of its recognized
usages. In the most important points of the practical
business of life, men decide and act, as Butler has re-
marked, on probability rather than positive evidence ;
and, in courts of justice, where positive and direct
proof is not to be had, persons are convicted and pun-
ished, and life is even taken away, on circumstantial
evidence.

Antipeedobaptists themselves are forced to admit
many truths that are established as truths, by “plain
and necessary infercnce,” from other principles or
truths that are clearly revealed in the Scriptures.
Thus the genuineness of several of the books contained
in the canon of Scripture—the observance of the Sab-
bath from Adam to Moses—the Divine institution of
the Christian Sabbath—and the admission of females to
the Lord’s Supper, are fully admitted by the opponents
of infant baptism, and yet none of these can be proved
by express positive injunction; they are to be received,
as of Divine prescription, on evidence, which, though
inferential, is satisfactory and conclusive. The prin-
ciple, therefore, assumed by Antipsedobaptists, in ob-
jecting against the mode of proof adduced in favour of

* Butler's Analogy of Natural and Revealed Religion.—Introd.
p. 5.
G
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infant baptism, is opposed to tho laws of sound reagon-
ing, and subversive of important truths of Divine reve-
lation, and of usages which have always been ohserved
in the Church of Christ. Those who object against
reasoning by inference, on the subject of infant bap-
{ism, are themselves obliged to have recourse to 1t in
many other cases, some of which are similar. The
conclusion to which their inconsistent conduct inevita-
bly leads 1s, that blinded by system, they have had re-
course to principles which are altogether untenable.
By dogmatical assertion, instead of legitimate argu-
ment, they labour to get rid of the proof in favour of
a valuable privilege to an important class of the mem-
bers of the church.

That the infant children of believing parents are to
be admitted to baptism, we argue from the following
considerations:—

1. The mfant children of members of the church
were once, by Divine prescription, admitted to the fel-
lowship and privileges of the church by a public relig-
tous rite. Throughout the whole of the Divine dis-
pensations towards the church, parents and their child-
ren are regarded as closely associated. This has been
the method of the Divine government in every age.
Man is, by his constitution, a social being; and true
religion takes hold of the social principle, and purifies
and elevates it. From the earliest period, God includ-
ed children with their parents in the covenant of peace,
and 1n the promise of blessing. He did so to Noah,
to Abraham, and to other Old Testament patri-
archs. The Apostles declared the same divinely
established connexion. ‘¢ Thou shalt be saved, and thy
house.” *“ The promase is to you and your children.”
The rite of infant dedication results from this relation
between parents and their children ; it is its outward
expression, and declares loudly that children are ad-
misgible with their parents to the church of Chiist,
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and to the bond of his Covenant. When God appoint-
ed circumecision at first, it was for paronts together
with their children ; though, from express injunction,
the infant children of Jewish parents alone were after-
wards to be circumcised. This rite, it deserves to be
remarked, did not originate in the Mosaic ritual ; but
i the family of Abraham, who is expressly declared
to be ““the father of all that believe,”” whether Jew
or Gentile.

The rite of circumecision was evidently spiritual, and
was counected with a Covenant, which, though 1t
guaranteed temporal benefits to the descendants of
Abraham, mainly held out to the faithful spiritual
blessings. It confirmed the grand fundamental pro-
mise, ‘I will be a God to thee, and thy seed after
thee;”” and the Divine Spirit expressly exalts 1t above
a mere temporary ratification to a spiritual and sig-
nificant symbol, when He declares it was “a seal of
the righteousness of faith which Abraham had while
he was uncircumcised.” * Weare thus instructed, by
an unerring Teacher, to regard the rite as a solemu
confirmation of a grant of spiritual privileges of the
most valuable and extensive kind, and as a token or
badge of admission to the select society to which these
privileges pertained. The express appointment of such
a rite for infant children, at one period of the church,
proves that there is not only nothing unsuitable in such
an ordinance still, but would seem to be founded on
the natural relation between parents and their children,
and on the 1dentity of parents and children as subjects
of blessing or punishment, which has always been a
fundamental principle of the Divine government.

2. Children, with their parents, were included in the
Abrahamic Covenant.

This important transaction is distinctly recorded in

* Romans iv, 11.
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Genesis, chapter xvil., and is afterwards particularly
referred to in Genesis xxi1i. It occurs in these gra-
cious terms, ‘I will establish my covenant between
me and thee, and thy sced after thee, in their genera-
tions, for an everlasting covenant, to be a God unto
thee, and to thy sced after thee.” * A simple-minded
reader of the Scriptures cannot fail to discern in this
oraclous transaction a revelation of the covenant of
redemption—the blessed plan devised by the persons
of the glorious Godhead for the salvation of sinners of
the human family. The exalted Being who, under
the august title, £l-Shaddai—* God Almighty,” en-
tered into covenant with the patriarch; the grand
fundamental promise, ‘I will be a God to thee, and
unto thy seed after thee;”’ the obedience required,
prescribed in the command, ¢ Walk before me, and be
thou perfect ;” and the blessings guaranteed—Abra-
ham to be “the father of many natious ;” Jehovah to
be the God of their seed, and an ¢ everlasting”’ pos-
session In the promised land ;—these certainlyindicate
not a temporary transaction, but refer directly to those
spiritual blessings which are the peculiar inheritance of
the saints in all generatiouns.

The opponents of Infant Baptism, as if apparently
consclous of the force of the reasoning in favour of the
admission of the children of professed believers to the
seal of the fellowship and privileges of the church,
taken from the Abrahamic Covenant, have laboured to
show that that transaction was merely a national cove-
nant, including only the natural descendants of Abra-
ham, and that 1t held forth only temporal privileges,
such as the possession of Canaan, and outward pros-
perity. 'When pressed in argument, and unable to
reconcile this low view of the Abrahamic Covenant
‘with the gracious declarations and promises made to

* Genesis xvil. 7
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the patriarch, they sometimes maintain that there
were two covenants with Abraham-—one referring to
his spiritual seed, and the other to his natural de-
scendants ; or that the same covenant referred, 11 one
vicw, literally to his fleshly seed, and in another, typi-
cally, to the spiritual seed. It is sufficient to remark,
in relation to this latter view, that it is wholly conjec-
tural, and that it is obviously introduced to meet the
necessities of a system which 1s palpably at variance
with the plain and reiterated statements of the Divine
word. In the inspired account of God’s covenanting
with the Father of the faithful, there is not the slight-
est mention of two covenants,* nor any reference to a
twofold seed ; and no distinctionis, in the least, hinted
at, as if one set of the promises pertained to the natu-
ral posterity of Abraham, and another set to spiritual
seed. Moreover, that the blessings promised to the
spiritual seed of Abraham were only typical 1s a gra-
tuitous assumption, without any proper foundation or
warrant in the Scriptures. Though the people of Israel
were, in one view, typical, and the privileges they
enjoyed were ¢ shadows of good things to come,” yet

* It might as well be maintained that God made siz covenants
with Abraham as two, inasmuch as we read of federal transac-
tions occurring at different times in the life of the patriarch ; as
in Gen, xii. 1—38, and in ver. 7 ; again, in Gen. xiii. 14—17;
Gen. xiv. 4—18; Gen. xvii 2—14; and in Gen., xxii, 16—18.
But the truth is, these were only different exhibitions of the one
gracious federal transaction—the blessings promised being vari-
ously expressed to meet the circumstances of Abraham, and his
seed. The promise held forth in the first of these federal en-
gagements, mentioned in Gen. xii. guaranteed the same spiritual
blessing as that stated in Gen. xvii., to which the rite of circum-
cision was annexed. 'This point is very fully illustrated, and the
argument in favour of Infant Baptism, taken from the Abra-
hamic Covenant, is very satisfactorily stated in ¢ Four Discourses
on the Abrahamic Covenant,” contained in ‘‘Theological Dis-
courses on Important Subjects, Doctrinal and Practical,” by the
late Rev. James Thomson, of Quarrelwood.
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to believers of the Jewish nation pertained real, and
not typical blessings, equally as to believers under the
New Testament—the portion of the fearers of (God—
an inheritance among all those that are sanctified.

Even were it admitted that the covenant made with
Abraham was of a temporal character, and had only
respect to the patriarch and his natural descendants,
and secured to them temporal blessings alone, it would
still show that parents and their children were regard-
ed as interested in the same covenant; and as these
blessings were graclous provideutial beuefits flowing
from God as a IFather, that they enjoyed a heritage
of Divine favour distinguished above the rest of man-
kind.* DBut to an attentive and prayerful reader of
the Bible, there can be no doubt that the Abrahamic
Covenant was a special revelation of the Covenant of
redemption, substantially the same under which be-
lievers now are, and have always been placed. I wiLL
BE THY Gop’’ is still the grand promise of the Gospel
—the offer and guarantee of all graclous privileges—
an epitome of all saving and eternal blessings. We
admit that the Covenant secured to Abraham and his
seed various temporal blessings, but these were subor-
dinate and subsidiary to the spiritual. It proclaimed
the same connexion in the participation of gracious
benefits—the fruit of Divine favour, as yet exists under
the New Testament economy: ¢ Seek ye first the
kingdom of God, and his righteousness, and all these
things shall be added unto you.” ¢ The Lord God is
a sun and shield ; He will give grace and glory, and
will withhold no good from them that walk uprightly.”
“ He that spared not his own Son, but delivered Him
up to the death for us all, how will He not with him
freely give us all things 2"}

* See Lectures on Baptisin, by Thomas MzCrie, D.D.—p. 56.
+ Mat. vi. 33; Psal, Ixxxiv, 11; Rowm, viii. 32,
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The Abrahamic Covenant being thus, in substance,
the Covenant of grace, in the hand of the glorious Med-
1ator, and conveying, as 1t did, to the patriarch the com-
prehensive assurance, “In thee, and in thy seed, shall
all the families of the earth be blessed,” 1s properly to
be regarded as the great charter of the visible church.
During the whole period that elapsed from the trans-
action on the plains of Mamre, till the coming of
Chnist, and the setting up of the new economy, the
visible church was to be exclusively confined to the
descendants of Abraham, in the line of Isaac. Who-
ever of other families came into connexion with 1t,
were to become 1ncorporated with the Ahrahamic race,
and, as proselytes, to receive the visible mark of the
Covenant. And the external rite is to the same church,
and the same charter of privileges, and will be so till
the end of time. ¢ There is neither Jew nor Greek,
there 1s neither bond nor free, there 1s neither male
nor female ; for ye all are one in Christ Jesus. And
if ye be Christ’s, then are ye Abraham’s seed, and heirs
according to the promise.”” * The apostle’s reasoning
in the preceding verses makes it exceedingly plain
that the Abrahamic Covenant was of no temporary
character, and that it is still the charter of the visible
church, and that 1n which all believers have a solemn
personal interest. In verse 14th, he states the gra-
cious design of Christ’s death, that of conferring the
blessing promised to Abraham upon all believers,
‘“ That the blessing of Abraham might come on the
Geuntiles through Jesus Christ, that we might receive
the promise of the Spirit through faith.” Again, In
verses 17 and 18, He declares emphatically, ¢ And
this I say, that the covenant that was confirmed before
of God in Christ, the law, which was 430 years after,
caunot disannul, that it should make the promise of

* Gal. iii. 28, 29.
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none effect, For if the inheritance be of the law, 1t 1s no
more of promise; but God gave it to Abraham by pro-
mise.”” This plainly declares that the transaction at
Sinai, which took place 430 years after God covenant-
ed with Abraham, was of a temporary nature, and did
not set aside, or make void the Abrahamiec Covenant;
in other words, that 1t remains still in foree. It was
¢« confirmed before of God in Christ,”” and was that
covenant which never waxes old; of which all behevers
are “heirs according to the promise.”

To every unprejudiced person, it must appear ex-
ceedingly mamnifest that this Covenant with Abraham,
was therefore a dispensation of the Covenant of grace,
holding forth, and confirming the Church’s chartered
_privileges, and securing to behevers, the heirs of sal-
vation, the enjoyment of all blessings. It 1s equally
plain that infants were joined with their parents in this
beneficent arrangement; and we are thus warranted
to conclude that the right of those who are interested
m the same covenant to 1ts outward seal, 1s indisputable
—that those who have fellowship with the same char-
tered society, are entitled to the badge of incorpora-
tion.*

* The promise made to Abraham, and his seed, is still en-
dorsed to-us and our children. Peter’s discourse on the day of
Pentecost {Acts 1i. 38), was spoken in connexion with the com-
mand, ‘“Repent, and be baptized.” The right of children to
baptism appears to us plainly taught in the Apostle’s declaration.
The parent’s interest in the promise is stated as a reason why he
should be baptized ; and the assertion that the premise pertzins
to the children, too, certainly proves that there is as good a rea-
son why they too should be baptized. To suppose otherwise,
would be, in effcet, to make the apostle declare, ¢ The promise is
to you, therefore you should be baptized ; and the same promise
is to your children, but they must no¢ be baptized. The Spirit, how.
ever, does not thus speak incoherently and absurdly. The pro-
mise when flrst given, included infants with their parents; and
to confirm it both wero circumecised. It still, under the minis-
tration of the Spirit, refers directly to children in infancy, as well
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3. Circumecision, the visible secal of the Abrahamic
covenant, was a religious rite, designed to signify
spiritual blessings and privileges, and Baptism has the
same character and significancy. Infants had a right
to circumcision under the Old Testament, therefore are
they entitled to the ordinance which has come in its
room, and which denotes substantiully the same privi-
leges and duties. That the rite of circumcision was
appended to a covenant of spiritual blessings,—however
this is denied by the opponents of infant baptism—iwould
appear to be clearly taught in the inspired account of
its first institution. It deserves to be remarked that
circumcision was not ordained when God first call-
ed Abraham, and entered into covenant with him.
It was not instituted till at least twenty-four years
after God appeared to the patriarch in Ur of the
Chaldees, when he renewed the covenant with him,
and declared, ‘1 am God Almighty, walk before me
and be thou perfect. I will be a Godto thee and thy
seed.” This comprehensive promise is not mentioned
in Genesls x11., when God first appeared to Abraham,
nor in connexion with the subsequent manifestation
recorded in Genesis xxil. But when it 1s stated 1n all
the fulness and grace of the blessing in chapter xvil,
it 1s immediately ratified by the rite of circumcision.
Mere natural descent from Abraham did not form an
undisputed title to membership in the Old Testament
Church, or to its offices.* The rite of circumncision
was evidently meant to signify spiritual blessings, and

as their parents; and, consequently, they are entitled to the rite
of confirmation in baptism. See Sermons on the Mode and Sub-
jects of Christian Baptism—by Joseph Lathorpe, D.D., p. 64.

* This point is well illustrated in the very able work of Dr.
Wilson on ¢ Infant Baptism, a Scriptural service, and Dipping
unnecessary to its Right Administration,”—=Sce p. 393.
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not those which were merely carnal and temporary.
In the Old Testament it 1s frequently spoken of as sym-
bolical of moral purity, and as denoting the renovation
of the heart. ¢ Circumcise,” says God by Moses,
““the foreskin of your heart, and be no more stiff-
necked.”* And again, God declares in the way of
gracious promise, ‘““And the Lord thy God will circum-
cise thine heart and the heart of thy seed, to love the
Lord thy God with all thy heart, and with all thy
soul.”t Speaking of the moral impurity of the heather,
and the corruption of Israel, Jeremiah says, ¢ All the
nations are uncircumcised, a,nd all the house of Israel
are uncircumeised in heart.”’f And Isaiah, predicting
the purity of the church under the New Testament,
says, ‘‘ Henceforth there shall no more come unto thee
the uncircumcised, and the unclean.”§ This is the
primitive meaning and design of the rite of circum-
cision, as 1t was ‘“ of the fathers,” and before it was
incorporated with the institutions of Moses. To this
its original design and symbolical meaning, the apostle
obv10usly refers, when he says, ‘“He 1s not a Jew
which is one outwardly, neither is that circumcision
which is outward iu the flesh : but he is a Jew which 1s
one inwardly : and circumcision is that of the heart, 1n
the spirit, and not in the letter, whose praise is not of
men, but of God.”||

By circumcision, as a seal of God’s Covenant, the
subjects of the rite were pledged to a life of holiness.
Every one that was circumcised, the apostle assures
us, was ‘“ a debtor to do the whole law.”q Infants, by
Divine appointment, were circumoised ; and, therefore,
notwithstanding the alleged incompatibility of an out-
ward rite to entail obligation, it is morally certain that

* Decuteronomy xix. 16. t+ Deuteronomy x. 16.
{ Jeromiah ix, 26, § Isaiah lii, 1. | Romans ii. 28,
Y Galatiaus v. 3.
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they were pledged to.a personal righteousness in the
covenant—that they became debtors even at EIGUT DAYS
oLy, to do the whole law of God. Baptism occupies
now the place of circumcision. They are the scals of
the same covenaunt ; they denote the same spiritual
blessings and privileges, and they are badges of profes-
sion—the one of the ancient religion instituted by God,
and the other of that which exists under a dispensa-
tion of greater spirituality and higher privilege. With
circumstantial diversity,* the two ordinances are 1den-
tical 1n their spiritual use and signmficancy. Circum-
cision plainly declared the natural corruption of the heart
and life, exhibited the necessity of internal purity, and
the Scriptural method of its attainment. It was a sign
and seal of the righteousness of faith, and represented
actual Investiture with it in justification. It was
the token of admission to God’s Church, and while 1t
proclaimed the subjects of it to be ¢“ a peculiar people,”
and a ‘ holy nation,” it forcibly exhibited their obli-
gation to obey the Divine law. All these uses are
clearly denoted by the New Testament ordinance of
baptism ; and the Spirit evidently represents the two
ordinances as having the same use and siguification,
when he says, «And ye are complete 1n him, in whom
also ye are circumcised with the circumcision made
without hands, in putting off the sins of the flesh by
the circumcision of Christ; being buried with Him 1
baptism.”’t Baptism is here designated ¢ the circum-

* Circumcisiou was confined to the Jews, and tosuch as be-
came proselytes of the strictest kind to the Jewish religion ; bap-
tismn extends to all nations. Males alone were circumcised ;
while females, as well males, are to be baptized. . Bondsmen
could only be circumcised with the consent of their masters.
Slaves may Le fully admitted to baptism, These differences in
the administration of theinitiatory rite are sufficiently accounted
tor, from the enlarged privileges and design of the Gospel economy.

t Colossians ji. 11, 12,
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cision of Christ,” and Christians are reminded that, by
the outward seal in baptism, they enjoy the same privi-
leges as did those who were circumecised of old. They
are sealed to covenant privilege and obedience, and
are marked as being enrolled in fellowship with Christ
and his people. To the Hebrew believing parent it
was regarded as a high and precious privilege to have
his infant seed joined with himselfin the same blessed
charter of spiritual benefits, and in the imheritance of
the same holy privileges. God’s method has always been
to extend rather than to abridge the privileges of his
people, under successive dispensations of the covenant.
If infants are now inadmissible to the seal of the cove-
nant, and the fellowship aud privileges of the church,
this would be to reverse God’s gracious way of dealing
with his people. But when baptism is viewed as
standing in the room of circumcision, and superseding
it, the Divine method of dispensing blessing is beauti-
fully carried out. If children were no longer to be
admitted to the seal of the covenant, 1t would have
demanded a clear, authoritative declaration from God
that so great a change had been made in the conditions
of membership in the church. None such, however,
has been given, and the inference is most natural that
infants are still to be admitted by a rite similar to
circumcision, to the same spiritual privileges as their
parents. Enlarged privilege is enjoyed through the
Christian rite, in the admission of females as well as
males, and in extending it to all nations. To Christian
parents, as well as to Jewish, 1t was declared at the day
of Pentecost, “The promise 1is to you and your children,
and to all that are afar off; even as many as the Lord
our God shall call” * The Gospel promise 1s not
only to believers, but to their children likewise ; and,

of course, that which is appointed to confirm and

* Acts 1. 38.
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ratify it, pertains to them too. This is manifestly in-
consistent with what is implied in the denial of infant
baptism—the abandoning of rights formerly secured to
them, and casting them out as being in no better con-
dition than the hecathen, or than the world lying in
wickedness. Under the Gospel, the blessing of Abra-
ham has come upon believing Gentiles. They are
heirs of the promise, and their children, as of old, are
reckoned with them, as entitled to the same privileges ;
and they are, therefore, fully entitled to the rite of
admission—the seal of actual participation,.

4. The New Testament Church is a continua-
tion of the Old ; and this implies that the external
manner of admission will not be materially different.

Those who oppose infant baptism seem not to have
correct views of the identity of the church under the
Old and New Testament dispensations; and some of
them expressly deny it.* The identity of the Church

* In Gocdwin’s ‘ Redemption Redecmed,” there is given a
striking and just account of the evil consequences of denying in-
fant baptism, which, although rather lengthened for a note, we
give as illustrative of some of the views which are presented
above. The author is showing tlie calamities to which a man is
exposed who is wedded to any error. One of these calamities is
—the errorist “ makes himselfa debtor to own and maintain, upon
occasion, the whole tribe and family of errors ; whereof this is a
memkter, or else he must represent himself as a man inconsistent
with himself, and prevaricating with his own principles.” In
illustration, he refers to the error of Antipedobaptism, and says
¢ He that is entangled with the error of those who deny the law-
fulness of infant baptism, stands obliged, through his engagement
to this one error, to maintain and make good these and many the
like erroneous and anti-evangelical opinions:—

‘“ 1, That God was more gracious to infants under the law,
than now He is under the Gospel ; or which is every whit as hard
a saying as this, that Ilis vouchsafement of circumcision unto
them, under the law, was no argument or sign at all of any grace
or favour from HHim unto them. 2. That God never regarded
and made more liberal provision for the comfort and satisfaction
of typical believers, though formal and express unbelievers, in
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under both economies is, however, clearly taught by
many express declarations of Holy Scripture, and is
fundamental to a right understanding of the Divine
dispensations towards the church in all ages. DBelieving

and about, the spiritual condition of their children, under tie
law, than He does for the truest, soundest, and greatest believers,
under the Gospel ; or which is of a like notorious import, that the
ordinance of God, for the circumecising of infants under the Jaw,
was of no accommodation or concernment for the comfort of the
parents, touching the spiritual condition of their children. 3.
That the children of true believers, under the Gospel, are more
unworthy, more unmeet, less capable subjects of bajtism, than
the children of the Jews were of circumcision under the law ; or,
which is of like uncouth notion, that God accepted the persons of
the children of the Jews, though unbelievers, and rejects the
persons of the children of believers under the Gospel, from the same
or the like grace, these being under no greater guilt or demerit
than those other. 4. That baptism succeedeth not in the place,
office, or service, of circumcision. 5. That when the initiatory
sacrament was more grievous and burthensome, in the letter of it,
God ordered the application of it unto children ; but after he had
made a change of it for that which is more gracious, and much more
accommodate to the tenderness and weakness of children, as bap-
tism clearly is, in respect of circumcision, He hath wholly ex-
cluded children from it. 6. That it was better and more edify-
ing to men under the law, to receive the pledge of God’s fatherly
love and care over them, whilst they were yet children ; and that
it is worse, or less edifying, to men to receive it at the same time :
and better and more edifying unto them to receive it afterwards ;
as, viz., when they come to years of discretion. 7. That men
are wiser, and more providential than God; as, viz., in debarring,
or keeping children from baptism, for fear of such and such in-
conveniences ; whereas God by NO LAW, or PROHIBITION
OF HIS, interposeth against their baptizing, nor yet insisteth
upon, or mentioneth the least inconvenience any ways likely to
come upon either the persons of the children themselves, nor
upon the churches of Christ hereby. 8. And, lastly, (to pass by
many other tenets and opinions, every whit as exorbitant from
the truth, and as untenable as these, which yet must be main-
tained by those who suffer their judgments to e encumbered with
the error of Antipredobaptism, unless they will say amnxl unsay, deny
in the consequent what they affirm and grant in the antecedent),
and that which is more than what hath been said yet; they musg,
upon the account of their enthraliment under the said error, wain-
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members became Abraham'’s seed and heirs according
to the promise. The natural branches of the goodly
olive tree, the fleshly seed of the patriarch, are broken
off and rejected—the branches that were wild by nature,
are grafted 1n, and partake of the fat and sweetness of
the tree. It is the same green and fruitful olive, existing
under different states of the Divine economy, and con-
tinuing till the consummation of all things. Into exter-
nal connexion with the church, infants were formerly
brought byan instituted rite, Divinely prescribed. They
were expressly recognised as forming a component part
of the Old Testament Church, and were thus entitled
to the rite of imitiation. When Moses addressed the
thousands of Israel on the plains of Moab, and, by re-
newing the national covenant with them, engaged themn
to be the Lord’s, he said, ‘ Ye stand this day all of
you before the Lord your God, * * * your little
ones,”’* &c. The persons enumerated form the different
parts of the congregation, and “little ones,” are ex-
presslyembraced 1n the privileges and obligations of the
covenant. In that solemn transaction, God promised to
be a God to His people and their seed ; and accordingly,

tain many uncouth, harsh, irrational, venturous, and daring inter-
pretations and expositions of many texts and passages of Scrip-
ture, and particularly of these:—Gen. xvii. 7; 1 Cor. vii. 14;
Acts 1i. 39, and xvi. 15; 1 Cor. 1. 16, and X. 2: besides many
others, which frequently upon occasion, are argued in way of
defence, and proof of the lawfulness of infant baptism. Now,
as the Greek epigram maketh it the highway to beggary, to have
many hodies to feed, and many houses to build, so may it truly
enough be said, that for a professor of Christianity to have many
errors to maintain, and many rotten opinions to build up, is the
next way to bring him to a morsel of bread ; not only in his name
and reputation among intelligent men, but, also, in the goodness
of his heart and conscience before God. Nor is it of much more
desirable an interpretation, for such a man to appear distracted
in his principles, or divided in himself.”—GoopWIN’s Redemption

Redeemed, pp. 11, 12,
* Deut. xxix.
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in this renewal of it, Moses directly refers to the Divine
arrangement with the former patriarchs, ¢ That He
mayestablish thee to-dayfor a people unto himself; and
that he may be unto thee a God, as He hath said unto
thee; and as He hath swornunto thy fathers, to Abraham,
to Isaac, and to Jacob.” We are thus distinctly instruct-
ed that what was guaranteed to Abraham, is secured to
the church in succeeding generations. Infants have a
place 1n the covenant, and are entitled to connexion
with God’s sanctuary, equally with the most eminent of
the patriarchs—with Abraham and Moses themselves.
The ¢ little ones” formed a part of the visible church,
and are so recognized. Notwithstanding external
changes, the church of the Old and New Testament 1s
essentially the same under different economies. It
1s by profession and separation ¢ a holy nation, and
a peculiar people.” The Gentiles incorporated in the
visible church have aright to all its privileges. One of
the most valuable of theseis this, that parents and their
children are alike regarded as members of the church,
as a portion of God’s royal priesthood and peculiar
people. The promise declared by Peter on the day of
Pentecost, to pertain to believers in Christ and their
children, extends to all within the church till the end
of time. Infants were certainly admitted into the fel-
lowship of the church from the days of Abraham, till
the death of Christ ; and we neither find Christ nor
his apostles ever declaring that they were afterwards to
be excluded. The church being one, as the charter of
its privileges is the same, 1ts membelshlp 1s composed
of the same classes ; and the mode of admission 1s
substantially the same under the one economy and
the other.

Our Lord’s welcome to children, pronounced in the
days of his flesh, implies their membership, ¢ Su.ﬁar
the little chlldleu to come unto me, * hd

*  for of such 1s the kingdom of God.” 'l‘he
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¢ kingdom of God,” here evidently means the visible
church ; and the Saviour expressly declares that in-
fants Lelong to the church, and are numbered with His
disciples. When it is said, ‘¢ of such,” &c., 1t cannot
merely mean that persons of a childlike disposition
compose the kingdom of God, for this would assign no
proper reason why infants should be brought to Christ,
nor for our Lord’s being displeased with the disciples
for seeking to hinder their approach.* If infants are
thus declared by our Lord to belong to His Church,
then there 1s certainly no proper reason why they may
not be formally and solemnly declared such by bap-
tisin. Besides, it cannot be affirmed that they may
not have been baptized on this occasion. Our Lord
baptized not—but his disciples; and by laying his
hands on them, and blessing them, He as solemnly
received them as they could have been by the ex-
ternal rite,} which denotes the conveyance of spiritual

* It has been sometimes alleged by Antipadobaptists that

these were not infants at all. But the word Bee@» employed by
the evangelist Luke, and properly translated ‘‘infants,” as well
as our Lord’s ‘¢ taking them in Hisarms,” is decisive on the sub-
ject. When it is, moreover, alleged by the same writers that our
Lord did not daptize but only * blessed them,” this makes nothing
against the argument that infants form part of the Church of
God. The word “ such.” is often used in Sacred Secripture, not
to denote outward resemblance, but a distinction. ¢ Such an High
Priest became us,”—*¢ Such an one as Paul, the aged,”—cannot
surely mean persons resembling this High Priest, or Paul, the
Apostle. Inlike manner, the Lord’s declaration concerning in-
fants is tantamount to saying that children, as well as adults, are
members of His church.

+ Knapp in his Theology, under the head of ¢¢ Infant Baptism,”
makes the following judicious remarks respecting our Lord’s re-
ception of infants :—* That infant baptisin, considered as a solemn
rite of consecration, cannot be opposed to the design and will of
Christ, may be concluded from IIis own declaration—Mat. xix,
14—+ Suffer little children to come unto me, and forbid them

H



106

blessings.* In His discourse to Nicodemus, our Lord
declares that none enter His Kingdom but such as are
born of water, &c. ; and the expression being generally
understood to contain an allusion to baptism, would 1m-
ply that, if children are inadmissible to baptism by
water, they are excluded from the kingdom of God.
Devoid of membership in the church here, they are cut
off from the hopes of eternal salvation—a conclusion
this from which, although avowed by some Baptist
writers, the plous mind recoils,

The passage in 1 Cor. vii. 14, has an immediate refer-
ence to the right of infants to infant-membership in
the visible church,—¢ For the unbelieving husband is
sanctified by the wife, and the unbelieving wife is sancti-
fied by the husband; else were your children unclean, but
now are they holy.” Under the Old Testament, infants
had always been received as members of God’s church.
But when, in the days of Ezra, the restored captives
had, contrary to an express Injunction, contracted mar-
riages with the heathen around ; it was ordained that
the children born of such a connexion, with their heathen
parents, should be put away as unclean. It seems pro-
bable that this gave rise to the questionin the Corinthian
Church, whether a Christian, or believing husband or
wife, should continue with an unbelieving partner. Teo

not, Twy yatg TorouTwy 0TI N Pacireix Tov Ocov 5 for of such is the
Kingdom of God.,” This is, indeed, no command for infant bap-
tism ; but if children are, and should have a share in the Chris-

tian Church, and in all Christian privileges, Bacirsia Tov Osor
it cannot be improper to introduce them into the Christian Church
by this solemn rite of initiation. And if] according to the design
of Christ, children, from their earliest youth up, are to have a
share in the rites and privileges of Christians; it must, also, be
agreeable to His will solemnly to introduce them, by this rite of

consecration, into the nursery of his disciples.—Compare 1 Cor.
vii. 14.”

* Sco Lathorpe's Discourses.—Disc. 2, p. 59,
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this the apostle gave an affirmative answer. Believers
are indeed only to marry in the Lord ; but when both
were unbelieving at the time when theyentered into the
conjugal state, the subsequent faith of one of the parties
does not dissolve the relation. If it did, ¢then,” says
the apostle, ““were your children unclean, but now are
they holy.” In some sense the children of parents, of
which one 1s a Christian, are holy. This cannot mean,
as some Antipadobaptists say* legitimate, for marriage
1s valid, whether the parties are Christian or not. Nor
does 1t intend real internal holiness, for this is not of
the flesh, but of the will and grace of God. It is »ela-
tive or federal holiness that 1s intended. The children
of professed believers are holy, as the people of Israel
were holy, by special covenant relation to God. Under
the law the first-born were said to be holy, as they
were specially dedicated to God.f The Christian

* This is the opinion of Dr. Gill—See Complete Body of Doc-
trinal and Practical Divinity.

t+ Schleusner says AxaBueros, signifies ‘“that which is pro-
hibited by the Mosaic law, or that fronm which the people of
God were required to separate themselves.” On Acts x. 28, he

remarks, A man is there called axaBzgror unclean, with whom
the Jews thought it unlawful to have any familiar intercourse.”
He quotes the passage in 2 Cor. vi. 17, as confirmatory of this

view, Axzabugrov un awresle,—Touch not the unclean thing,
that is, as the connexion shows, Have no intercourse with
Pagans. The text under consideration, he renders, ¢ Alioquin
et liberi nostri remoti essent e societate Christianorum”—
“Otherwise your children also would be removed from the
society of Christians.” Lightfoot advances the same views.

The words ax«Begra and ey, he says, refer not to legitimacy
or illegitimacy, but to the Gentile or Christian state ; that the
children of Gentiles or Pagans were, by the Jews, considered
as axabugra, unclean, and the children of the Jews ayia holy,

and that the apostle refers to this well-known sense of the word,
that his treatment of the subject does not turn on this hinge
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church is designated ““the Church of the first-born ;’*
and being thus holy, and within' his covenant, infant
children are surely entitled to the visible mark of
membership and federal relationship. The unbelieving
partner, in the coujugal state, is sanctified by the other
party,not in relation to God, but to his orher yoke-fellow.
The children are holy, as opposed to the ‘¢ unclean,’
or the heathen, as they are dedicated to God, and ad-
mitted to number with a professedly holy people. Thus
the church being one in all ages, a portion of its mem-
bers is Infant children, who are fully entitled to any
external rite, which has been appointed as the symbol
of admission to its fellowship, and of participation in
its privileges.

Fifthly, our Lord’s commission, and the practice of
the apostles in baptizing houscholds, fully authorize
the practice of infant baptism.

whether a child, born of parents, one of whom was a Christian,
and the other a heathen, was a legitimate offspring, but whether
he was a Christian offspring.” Whitby, after ably expounding
the passage, confutes the rendering, ¢ Else were your children
bastards ;” by saying, ¢ The word used for bastard by the

apostle being vofos, Heb. xii. 8, and the word y¥ecios being the
proper word for a legitimate offspring ; had the apostle intended
such a sense, he would have used the words which, in Greek
writers, are generally used in that sense, and not such words as
the Septuagint, and in the Jewish writers, always have a rela-
tion to federal holiness, or the want of it.” Calvin, in his In-
stitutes (Lib. iv., cap. 10), assigns substantially the same
meaning to the words of the apostle. ¢ The children of the
Jews, because they were made heirs of the covenant, and dis-
tinguished from the children of the impious, were called a holy
seed ; and, for the same reason, the children of Christians, even
when only one of the parents is pious, are accounted holy ; and,
according to the testimony of the apostle, differ frow the im-
pure seed of idolators.” These authorities, and a number of
others, are given in a very clear and satisfactory exposition of
the passage in question, in Lectures on Infant Baptism, by
Leonard Woods, D.D., of Andover, p. 80-95.

* Heb, xii, 28,
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The commission of the Saviour to tho apostles,
and through them to all the future ministers of his
church, was in these terms, “Go ye, therefore, and
teach (disciple) all nations, baptizing them in (into) the
name of the Father, and of the Son, and of the Holy
Ghost ; teaching them to 0bse1ve all things whatso-
ever I hfwe commanded you” (Mat. xxvil. 19) The
words in the original might be more forcibly ren-
dered—¢* Disciple all nations, baptizing them into
the name,” &c. ; and the form of the expression belag
“ baptizing,” and not ‘“and baptize,” indicates the
manner in which the discipling is to be performed—
namely, by baptizing. In opposition to Antipzedobap-
tists, who say that infant children are not referred to
1n the commission, and that they are excluded as not
being disciples, and incapable of instruction, we allege
that infants are evidently comprised in the ¢ all na-
tions” that are to be taught, as universal usage has
always regarded them as a part of the populatmn of
a natlon, subJects of the sovereign, and under the pro-
tection of national law. Again, the opening word in
the commission rendered in our version, “ Teach,” is
different from that in the concluding member, which
properly signifies to * indoctrinate,” and denotes to
‘“make disciples,” Infants may obviously he enrolled as
disciples, in being entered in the school of Christ, with a
view to their future instruction. It is mere gratuitous
assertion, and barefaced dogmatism to affirm, as Anti-
paedobaptists do, that infants areexcluded in the commis-
sion, because they cannot be disciples,capable of receiving
instruction.® 'The children of Jewish parents were re-

* Dr, Carson employs more than his usual dogmatism and
confidence of assertion, in maintaining that infants are excluded
from the commission. ‘¢ No command,” says he, ¢‘no explanation
can bring unbelievers into the commission that enjoius the baptism
of believers. I would gaingay an angel from heaven who should
say that this commission may extend to the baptism of any but be-
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garded as disciples of Moses, and were bound by eir-
cumeision to keep the whole law. Inthe New Testament,
those are evidently spoken of as disciples, belonging to
Christ, who are in childhood, as well as those 1n
adult age. “Whosoever shall give to one of these little
ones a cup of water in the name of a disciple, shall
not lose his reward.”* The dispute that led to the
assembling of the first Synod in Jerusalem, referred to
in Acts xv., had a plain reference to the recognition of
infants as disciples. The Judaizers, who contended
that Christians under the Gospel should be circum-
cised, are sald “to tempt God by putting a yoke
on the neck of the disciples,” (Acts xv. 10.) Now,
these did not contend for the circumcision of adults
alone, but likewise that their infant children should
be circumcised according to the Hebrew usage, from
the days of Abraham. Infants, therefore, are included
with the disciples, on whose neck the yoke of cere-
monial observances was attempted to be put. Nations,
therefore, and Infants as a component portion of them,
are to be discipled by baptizing them. They are to be
enrolled among the scholars of the great Teacher.
They are to be openly committed to the tutelage of
Him who condescends to be an instructor of babes, en-

lievers. Hisassertion would imply a contradiction. Here, then,
I stand entrenched, and I defy the ingenuity of earth and hell to
drive me from my position.” Dr. Carson’s assertions, for we
cannot call them reasoning, would go to prove that the apostolic
practice was in opposition to the Commission. For Philip bap-
tized Simon Magus, who was an unbeliever. Even Baptists
themselves will not pretend to say that all whom they baptize in
adultage are real believers. Dr. Campbell, a champion of Anti-
padobaptist doctrine, says, ¢ In nine cases out of ten, through
error of judgment, we admitunbelievers.” The fact must always
be that, as mortal man cannot judge the heart, those whe make
faith a term of admission to membershipin the chureh, can never
execute the commission in the sense in which Dr Carson nters
prets it.

* Mat. x. 492,
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trusted to the guidance and government of the most
glorious Master, and declared to be his by the visible
symbol of the Christian profession. Baptism, it is true,
does not make them disciples, but it recognizes as such
those who, from their connexion with Christian parents,
and their being a part of Christ’s Church, stood in this
relation before. It isthe open badge and seal of their
introductionto “wisdom’s house,” and this the Saviour’s
commission fully authorizes. A German theologian®
judiciously remarks, in relation to our Lord’s com-
mission embracing infaut children, “If Christ, in His
command to baptize all (Mat. xxviil. 19), had wished
children to be excepted, He must have cxpressly said
this. For since the first disciples of Christ, as native
Jews, knew no other way than for children to be in-
troduced into the Israelitish Church by circumcision, 1t
was natural that they should extend this to baptism,
if Christ did not expressly forbid it. Had He, there-
fore, wished that it should not be done, He would
surely have sald so in definite terms.”

The apostles clearly understood the parting com-
mand of their Lord and Master, and acted on the ac-
knowledged right of the infant seed of believing parents
to be admitted to the seal of initiation. They
had been familiar with the usage of having children,
as well as parents, consecrated to God by circumcision.
They had, moreover, witnessed proselytes and their
children baptized together, on being introduced to the
congregation of Israel. These practices of long stand-
ing must have greatly influenced their views of the
nature and extent of their commission, and must have
led them to conclude that, under the new economy,
children, as well as parents, were to be devoted to God
in baptism.

The practice of the apostles, and first ministers of

* Knappe's Theblogy—published at Halle.
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the New Testament Church, there is the fullest reason
to believe, was in accordance with this view of the
initiatory ordinance. It is admitted that the cases of
baptism recorded in the book of Acts are cases of
adult baptism; but, without a single exception, the
persons baptized were converts from Judaism or hea-
thenism, and such instances prove nothing against
infant baptism, as both Baptists and Peedobaptists are
equally ready to administer the ordinance to such per-
sons. As well might the opponents of infant baptism
argue that the practice of our missionaries to Jew or
(J’Bl'ltlle, 1n admitting converts to the church, 1s con-
tradictory to our principles, as adduce the adult bap-
tisms of apostolic times as a reason against infant
baptism. Besides, the silence of the Sacred writers,
in relation to the baptism of infants in the days of
primitive Christianity is easily accounted for by the
circumstance that children had always been accustomed
to be reckoned with their parents in the membership
of the church, and to be enrolled by a visible signifi-
cant rite. There was no need specially to record the
fact of their admission when this took place, according
to a practice long established, the form of the ordi-
nance of initiation being only changed.

It deserves, however, to be particularly observed
that Antipadobaptists cannot produce from the New
Testament a single example of such baptism as they
practise—that of a child of a professed Christian parent
allowed to grow up to adult age without baptism, and
baptized on the profession of his own faith in Chnst.
The cases of adult baptism in primitive times whici
they adduce are not in point, since these were of Jewish
or Gentile converts, and not of the adult children of
Christian parents. There 1s a plain and abvious rea-
son why the baptism of infants should not be recorded
in the inspired history of the primitive church; but
Antipoedobaptists will not find it so easy on their prin-
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ciples to account for the fact, that not a single instance
of such baptisms as they plead for 1s recorded 1n any
part of the New Testament.

Referring to actual Apostolic statement and practice,
in relation to baptism, we notice first, the address of
Peter to the awakened Jews on the day of Pentecost,
Acts 11. 38, ¢ Repent, and bo baptized, every one of
vou, 1n the name of Jesus Christ, for the remission of
sins, and ye shall receive the gift of the Holy Ghost;
for the promise is to you, and to your children.”
These words addressed to Jews plainly declare a pres-
ent interest of children with their parents in the pro-
mise ; and this is urged as a reason why they should
be baptized. It 1s not said, the promise is to you, and
will be to your children when they believe ; but it 1s
to you, and your children which you now have ; 1t is
to them now, equally as to you. Invirtue of the com-
prehensive promise, “I will be a God to you and your
seed,” the parents are entitled to be baptized, and are
urged to a participationin the ordinance. On precise-
ly the same ground, their infant children are likewise
entitled to the baptismal rite. The interest in the
promise 1s as good a reason why they should be bap-
tized as their parents. The promise certainly belong-
ed to the infant seed of Abraham, and thus to the
infant children of his spiritual seed. The application
of the rite of baptism is co-extensive with the promise.
By no proper interpretation of the words, considered
as addressed to Jews, can they be taken as referring
ouly to children when-they believe. Nor can the last
clause, “and to as many as the Lord our God shall
call,” be taken as ‘‘a limitation” of the whole de-
claration.* The “call” here is not the  effectual
call” of the Spirit, but the ordinary call of the gos-

* This is Dr. Carson’s view. *‘The last clause,” says he, “is
a limitation of the promise with respect to the three clusses men-
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pel.*  The promise, and with it the ordinance of ini-
tiation and confirmation, pertained to Jewish parents
and their children ; and the apostle declares that the
same privilege 1s secured to believing Gentiles, and
their seed, as many as would receive the call of the
gospel, and come into the gospel-church-state. Thus,
then, in the very opening of the new economy, and in
the first admission of meimnbers to the New Testa-
ment church, consequent upon the outpouring of the
Spirit, the right of infants to be baptized was plainly
declared.

In the 1nspired history of the apostolic times, we
read of the baptism of families, or households, on the
profession of their respective heads. It has been ob-
served that we have only nine cases of baptism record-
ed 1n the Acts and Epistles ; and five of these have
respect to families. Of Lydia, 1t is sald, ‘“she was
baptized, and her household.” The Jaller was bap-
tized, “he and all his”’—i.e., all who belonged to
him—¢ straightway.” + Cornelius and his household
were baptized ;3 and Paul says, 1 Cor. 1. 16, I bap-
tized the household of Stephanas.” Now, though we
may not be able to prove certainly that there were
infants in these families, 1t can never be shown that
there were no infants in them. Under the former dis-
pensation, when families or households joined them-
selves to the Lord’s people, infants were included, and
they as well as adults were treated as consecrated to

tioned, restricting it to such of each as the Lord shall call.”
Baptism in its Mode and Subjects, by Alexander Carson, LL.D.
‘—"’Pa 204-

* This is the opinion of Calvin, and other eminent expositors
of former times, Olshaussen takes a similar view of the passage.
Dr. Bloomfield, in his Greck Lexicon, understands it figura-
tively of God *‘calling and inviting men to embrace the gospel.”

t Acts xvi, 15, 38, 1 Acts x. 48.
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God. The Apostles, accustomed to the established
usage, may be regarded as speaking of baptizing house-
holds, according to the sense in which families had
been understood, as including children. These families
are mentioned without restriction. It is not said, Lydia
was baptized, and those of her family who believed were
baptized; but simply, ¢ Lydia was baptized, and her
house.” And although, in the case of the Jailer, after
his baptism and that of his house, are recorded, it 1s
added, ¢ He rejoiced, believing in God, with all his
house ;”"* yet this does not imply that all his family
believed as well as he; for the participle is in the singu-
lar number, and can, therefore refer only to the Jailer
himself. It intimates, that after he believed, he
solemnly gave thanks before, and in behalf of, his
family. The number of household baptisms recorded
1in the New Testament, taken in connection with the
Old Testament usage, furnishes a strong presumption
in favour of infant baptism. On the principle that
infants were baptized with their parents, this summary
record 1s quite natural; on the principle of Anti-
pedobaptists, 1t cannot be accounted for. For them
to speak familiarly of baptizing families, without stat-
ing whether they were all adults and believers, would
Le inconsistent with their avowed principles and prac-
tice. The “church in the house” includes infant
children as well as their parents; and children are not
to be excluded from the salvation which comes into
the house, upon the parent, its head, believing in Christ;
and therefore are they entitled to the symbol of a believ-
ing profession, and of the confirmation of the promise.
Thus the whole apostolic practice is in favour of infant
baptism, and in no instance opposed to it; and this
exhibits the proper interpretation and apphca.tmn of
the commission, which embraced childron as well as

\ - -~ e
* MNavoini wimicrevews Tw Q.
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their parents as heirs of the extensive benefits and
privileges of Christianity.*

Sixthly, Infants may be partakers of the spiritual
and saving benefits which are symbolically exhibited in
baptism, and therefore they are entitled to admission
to the ordinance.

We have seen that baptism is a compendious ex-
hibition of the great leading blessings of salvation. It
impressively teaches the necessity of regeneration—
the remission of sins, and spiritual purification through
Christ’s blood—separation from the world—communion
with Christ and his people, and the enjoyment of eter-
nal life, Now, these benefits of salvation, infants as
well as others may certainly enjoy. The judicious
Dr. Owen asks, in his ¢ Greater Catechism,” ¢ To
whom does Baptism belong?’ and he answers in these
comprehensive terms, ¢ Unto all to whom the promise
of the covenant is made; that is to believers and to their
seed.” T Even those who oppose the practice of in-
fant baptism will hardly refuse to admit that infants
may be saved; and it is only some of the party wheo
push the argument recklessly to its utmost extreme,
that hesitate about admitting that children dying in
infancy may enjoy eternal felicity. Of some we are
expressly told in Scripture that they were ¢sanctified
from the womb ;" and since salvation 1s all of grace,
and all who become partakers of it are, to all intents,
as Infants, the passive recipients of its prime blessings,
there is nothing to hinder, but much to encourage, the
hope that numbers of this class may have 1mplanted

* The following passages of sacred Scripture seem plainly to re-
cognize the practice of infant baptism:—Rom, xi. 16, 17; 1 Cor.
vii. 14 x. 2; Gal. iv. A due consideration of the context, and of
the design of the inspired writer, will make this obvious.

t Works—vol, v., p. 34—Russel’s Edition. He quotes in
proof, Acts ii, 39; Gen., xvii, 11, 12; Acts xvi. 15; Rom, iv.
10, 11; 1 Cor, vii. 14,
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in them the germ of holy principle which shall expand
unto life everlasting.* Without affirming the salva-
tion of all children who die in infancy, it would yet
seem to us to be accordant not only with the declara-
tions of sacred Scripture, but also with the sauctified
feelings of godly parents, that some of this class are
heirs of eternal salvation. If, therefore, they enjoy
the thing signified, why may thcy not be admitted to
the sign ? It is surely inconsistent and preposterous
to maintain that they may have the benefits which a
deed conveys, and may not have the seal affixed to the
document ; to affirm that they may be subjects of the
kingdom of heaven, and yct be 1nadmissible to the
church on earth ; that they may be heirs of glory, and
yet that they may not obtain the distinctive mark of
graclous privilege here,

We admit that infants are incapable of acts of faith.
But if this incapacity disqualifies them for baptism, on
the same principle would they be excluded from the
“enjoyment of all saving benefits., Justification 1s
through faith, and the sanctification of the Spirit is
through belief of the truth. The victory that over-
comes the world 1s the conquest of faith, and *the
end of faith” i1s the ¢‘salvation of the soul.”” The
principle, therefore, that would exclude infants from
baptism would exclude them from heaven. T