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CHURCH AND COLLEGE

One striking evidence of God’s blessing in the past thirty years has been
the growth in number and influence of thecological colleges. These colleges and
seminarics vary in doctrinal consistency, academic depth and practical useful-
ness. But a basic dividing-linc between them is the nature of their relationship
with the church.

Some institutions have a life of their own. Though considering themselves
servants of the church universal, thcy arc not under the authority of any branch
of that church. Others however are distinctly church-based. This is not because
of denominational prejudice, but from the conviction that the training of
ministers, having been entrusted to the church by God, should therefore be
under its dircct oversight and control. The Reformed Theological College,
since its foundation in 1854, has been an enthusiastic member of the second
camp.

Among the many advantages of a church-controlled theological cducation
1s a basic oricntation towards the actual work of the ministry. Such a college
will be a vocational one, with cverything dirccted towards the end of producing
men to labour in cxisting congregations or in the developing of new ones. Itis
our persuasion that faculty membcrs should themselves be actively engaged in
that work for which they are preparing their students. This will keep their
tcaching grounded in reality, and should prc-cmpt an abstract, thcoretical
approach to theology, such as is incrcasingly manifcst in some evangelical
institutions.

We belicve that this commitment to usclulness is reflected in the pages of
the current issuc of the Journal. The articles, while scholarly, arc intended to
be helpful 1o pastors, clders and a wide scgment of the church, Stimulus to
gospel outrcach is provided in accounts of two sixth-century Irish missionarics
and of John Livingstone, who preached in Scotland and Ulster over a thousand
years later. The vexed issuc of the status of women is examined in a detailed
study of some significant Old Testament words. The book of Deuteronomy,
often neglected, is shown to be a treasure-house for the modem preacher and
Jeremiah's struggles with despair provide insight for all who nunister in a
secular and doubting age.

“All... must be done for the strengihening of the church™ wrote Paul,
regarding the worship of the Corinthians (1 Cor,14:26). Our continuing desire
is that the Journal may be devoled 1o the same goal,

E.D.



THE STATUS OF WOMEN IN THE
OLD TESTAMENT

by E. Clark Copeland

E. Clark Copeland was Professor of Old Testament in the Reformed
Presbyterian Theological Seminary, Pittsburgh, U.S A., for twenty-six
years.

In approaching the subjcct of the place of women as set forth in the Bible,
we suggest the study of some significant O.T. words. Of course, words have
their mecaning in a context. We shall have, therefore, to examine passages in
which the words stand which we choose for study. Hence we shall be dealing
with passages of Scripture, as well as with specific words.

Helper

The first word that we shall examine is the first word used to describe
woman in the Bible, and its modifying phrasc: “helper suited to him”. This
expression occurs twice in Genesis 2, and is the only place in the Bible where
the expression translated “suited” appears. Gen. 2: 18 reads, (NIV) The Lord
said, “It is not good for the man to be alone, I will make a helper suitable for
him. Gen. 2; 20; reads, But for Adam no suitable helper was found.

We shall first examine the word that appcars here as “helper”. In Hebrew
it is ezer, an abstract noun meaning help, support. Notinfrequently the abstract
stands for the concrete, as in Gen. 2: 18,20; and so is translated helper. This
noun is uscd 21 times in the O.T. Besidces our texts it is used 15 times of God
as man’s help; and 4 times of military aid given by armics. Ezer belongs to an
important word group: the verb is uscd 61 times, the participle is used as a
substantive 19 times and another abstract noun form is used 26 timcs;
altogcther ezer as help, helper occurs more than 125 times. It is used chicfly
of God’s help to man the poor and oppressed, His people, Isracl, and of military
assistance. It is also uscd of man as helper. Some noted examples: Psalm
46: S God is within her, she will not fall; God will help her at break of day.
Psalm 121:2, My help comes from the Lord the maker of heaven and earth. In
prayer, Ps. 109:26, llelp me, O Lord my God save me in accordance with your
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love. God says to Israel, Isa. 41: 10, do not fear ... I will help you.

The presence of a helper indicates a dcficiency in the helped. God saw the
need of a companion for man to make his life complete. So He made a helper
suitable for him. When man cries, “Help me, God,” he is confessing his
weakness. When God is the helper, He is obviously the stronger party. But that
may not always be the case. The men who defected from Saul to help David
(I Chron. 12: 18-29) did not do it because thcy were stronger than he, but
because they wanted to be identificd with David’s cause. The help that man
seeks from God may be to enable him to do his task, such as defeat hisenemies,
as Asa (2 Chron.14:11) sought God’s help against the Cushites who had
invaded Judah. Or he may seck what he has no power to do for himself, as in
Ps.79:9,Help us, O God our Saviour, for the glory of your name; deliver us and
forgive our sins for your name’s sake.

It may surprise us, but God secks help [rom man. This is noted in the song
of Deborah: “Curse Meroz,” said the angcl of the Lord. “Curse its people
bitterly, because they did not come to help the Lord, to help the Lord against
the mighty.” Jud. 5:23.Inaverydilfcrent situation God said, / looked, but there
was no one to help, I was appalled that no one gave support: so my own arm
worked salvation for me, and my own wrath sustained me. Isa: 63: 5; cf 59:16.

The use of the word help implies subordination of the helper to the one
helped; someone clse has the initiative in doing a task. The helpcr only assists.
Even God in helping man does not Lake over the responsibility for doing what
he has called man to do. Notc the language of Isaiah 41:8-16: But you, Israel,
my servant, Jacob, whom I have chosen,...I will strengthen you and help you:
I will uphold you with my righteous right hand....I am the Lord your God who
takes hold of your right hand,... I will help you...You will thresh the
mountains....you will winnow them ... you will rejoice in the Lord and glory in
the Iloly One of Israel. God called Isracl 1o be His instrument for bringing
salvation to the nations and He (clls them He will help themdoit: butin helping
them, as He says,He only holds their hand in doing it. When it is dong, Isracl
rejoices and glories in the accomplishment,

This has something 1o say about the relationship that God established at
creation between man and woman, God states His purpose: I will make a helper
suitable for himbecause itis not good for him 1o be alone (Gen.2:18). The need
for a companion is repeated in verse 200 But for Adam no suitable helper was
found. God intends to provide a companion for the man who will be a helper
to him but not take the initiative from him,
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Before pursuing the word helper further, we need to examine the word
translated suitable. It is a prepositional phrase that means literally as in front
of him/as opposite him. It is used only in these two places. It contrasts the
woman to the creaturcs that Adam has been naming. They would be helpers to
him, but not his equal, not his counterpart. Lcupold says the phrase means
agreeing to him/his counterpart and translates it a helper like him. Gordon
Wenham translates matching him and says it means complementary, referring
to Delitzsch for support. Calvin says that she is described as opposite to him
because she responds to him. Speiser, in Anchor Bible, saysitmeans along side
him, i.e., corresponding to him, and translates an aid fit for him. Calvin sums
up hisdiscussion ,The woman is given as a companion and an associate to man,
to assist him to live well. Wenham correctly comments that she is not just for
assistance in daily work or procreation, though these are involved, but for the
mutual support companionship provides. As Calvin says, man’slife,which had
beforc been imperfect, was made complete in his wife.

All agree that, as his countcrpart, woman was created equal and adequate
to man in every respect. There is no suggestion in the text that man is superior

vsoman. Leupold rightly says of her, She is the kind of helper he needs,
. _ eeing withhimmenually, physically, spiritually. She is not aninferior being.

As pointed out above, God exprcssed His intention that there be a fixed
relation between the man and the woman when He created herasa helper suited
to him. The authority of the man also appears in the immediate context. He is
naming the animals, i.e., exercising authority over them. When the Lord God
presents her to the man, he names her woman, for she was taken out of man,
(v.23). Also in 3:20 we rcad, Adam named his wife eve, Eve . Thus in the
presence of God Adam excrciscs authority over the woman God has given him.

The question may be raised as to the rclation of this action of man and the
command given in 1:28 to them both (male and female) to rule over the earth.
Indced, the command (o rule the carth is to both the man and the woman.
However, Genesis 2:18-23 gives in dctail what is given in general in 1:27-28.
In Genesis 1 the wholc human race, male and female, is present in Adam. The
details of the creation given in chapter 2 must be received as the explanation
of the relationship inherent in the former, but left unmentioned. In what both
were commandced to do he was 1o take the Iead and she was to be his helper.
God has designed an order for his image bearers,

In summary we sce that help/helper describes both function (aid, assis-
tance) and relationship. The woman responds 1o the man as an equal in the call
of God.
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Man

There are six different words translated man in the Old Testament. Each has
a distinct meaning, but may also be used in a general scnse in parallel with the
others.

Adam is the first one used in Genesis 1&2. It is used some 500 times. It
means man, mankind. It probably indicates his origin from the earth (adamah)
as stated in 2:7. Either with or without thc article it may indicate an individual
human being. There (in Eden) he put the man he had formed (Gen.2:8). When
anyof you(aman) brings an offering....Lev.1:2. Or it may designate the human
race,/ will wipe mankind (man), whomI have created,fromthe face of the earth
(Gen.6:8). Man does not live on bread alone....(Deut.8:3).

Enosh means man, mortal man, person.It is used over 500 times. It is
frequently used in contexts emphasizing insignificance, as in Ps.8:4, What is
man that you are mindful of him? It, 100, may have the general sense of
mankind, and sobe used in parallel withAdam, asinPs.73:5. They are free from
the burdens common to man (enosh) they are not plagued by human (adam)

ills.

Gever is uscd 66 umes. Its special reference is 1o man at the height of his
power, depicting humanity at its most compctent and capable level. However
it is also used in parallel with adam in Ps.94:11,12: The Lord knows the
thoughts of a man(adam) that they are futile. Blessed is the man (geber) you
discipline, O Lord, and teach from your law.

Ish is the most used word for man..2 160 umecs. Its principal meanings are
man, husband, mankind. It connotes the concept of man as an individual, and
so differs from the morc gencral, or collective concept inherent in adam and
enosh (0.T. Wordbook Harris,Archer,Waltke). But it 1s uscd in parallel as
synonymous with adam,enosh,and geber. Its most common usc is to denote the
individual malc in distinction from the female. Butitis also used to signify the
individual human being, whether man or woman, Psalm 1: 1 being asignificant
case. /sh first appears in Genesis 2:23, in the account of the creation of the
woman. To this point adam has been uscd.

Genesis 2:22-25 reads, Then the Lord God made a woman (ishah) from the
rib he had taken out of the man (adam), and he brought her to the man (adam).
And the man (adam) said,”" This is now bone of my bones, and flesh of my
flesh:she (this) shall be called woman (ishah) because she was taken out of the
man(ish). For this reason a man (ish) will leave his father and mother and be
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united to his wife (ishah), and they will become one flesh. The man (adam) and
his wife were both naked and they felt no shame. We may notc that Adam’s use
of Ishah (woman) indicatcs that she shared hisown station, nature and life, that
she was his true counterpart. Here, too, the difference between the individual
man/husband and man, the human being, appears. Ish is often used in an
individualizing sensc of each, as in Gen.10:5, each(ish.) with his own
language: and Gen.13:16,...if anyone (ish.) could count the dust, then your
offspring could be counted. 1t is the individual person, regardless of sex, who
1S in view in Psalm 1:1, Blessed is the man (ish.).

We may summarize: The English word man, representing several Hebrew
words, may mean in differcnt Scriplure contexts mankind, amale, a person,i.e.
an individual human being whether male ar female.

In our society oricnted to sex distinctions this fact creates adifficulty. How
should we translate Ps.1:1, Blessed is the man (ish.)? Ish here signifies the
individual, a person, whcther man or woman. Itis used to bring forward the fact
that blessedness is personal in the life of one who delights in living by the law
of God, and whom God knows (v.6). Why not translate Blessed is the person/
one? That might be satisfactory. But we are immediately confronted with the
question of the pronoun to be used in V.2: his delight....he meditates:V3. He
islike atree....whatever he does prospers. There does not seem to be a suitable
genderless pronoun. We might suggest one/one’s; but that is 100 impersonal.
There is no a-sexual personal pronoun. It is either he, masculine, or she,
feminine. Divine language has chosen to speak of people in general and
individually using the word man and the pronoun he and in doing so has
expressed a warm, personal rclation in the context.

There is a related biblical concept that must be considered here. God deals
with all people, individually and collectively, under the headship of the first
man, Adam, and the “last Adam” Christ. Every onc of the pcople of God came
before God in the sacrifices, ccremonics and festivals in the person of the high
pricst. When the high pricst cntered the Holy of Holics on the Day of
Atonement, every Israclite was recognized to be there with him in the presence
of God. In keeping with this, in the Old Testament in particular, an individual
man was the head of the family, the tribe; he was responsible for the life and
welfare of all the members of the family,both immediate and extended. Hence
also, the woman had her identity and integrity in her father, oldest brother in
the family, or her husband, as the casc might be. She was protected by one of
these, and her actions had validity in his conlirmation, W¢ may be unable to
explain all the details of this satisfactorily to our twentieth century minds, but



10 REFORMED TIHEOLOGICAL JOURNAL

it is inescapable that it is a fundamcental biblical principle not traccablc to the
results of sin or to cultural development, but is specifically spelled out in the
law. (Headship of Adam & Christ: Rom.5:12-19. Headship of the man in the
family & tribe Josh.7:13-18, Lev.25:25.26.48.49, Num.30:10-14, Ruth 4:4-6,
Gen.17:18-19, Deut. 19, Num.1:4,20, Ps.78:1-8, ctc) What we have herc is a
fundamental way of considering pcople that is not culturally oriented but,
rather, is basic to the language of revelation. The question is whether we can
modify it without insurmountablc problems in receiving and applying what
God says with justice and equity toour lives today. We may and should struggle
with it, but beware lest we cloud the original scnse.

Woman

The word woman (ishah) appears 775 times in the Old Testament. It has the
meaning a) woman without regard o age or marital status: b)wife, bride: and
c) female animal. It may be made spccilic by the addition of a noun in
apposition: harlot (Josh.2:1,Judg.11:1), widow (2 Sam.14:5, 1 Kgs. 11:9 ),
concubine (Judg.19:1), prophetess Judg.4:4,2 Kgs.22:14), or by the addition
of a qualifying adjective: adulieress (Prov.30,20), strange (loose) woman
(Prov.2:16). There are also specific words for virgin, young woman of
marriagable age, mother, queen, female slave, daughter, sister. The study of
the word woman reveals her position, privileges and responsibilities.

Women and men were created equal and both in the image of God as
indicated by the use of adam (mankind) and the pronoun them with the
explanation male and female (Gen.1:27). That man was created first, and
woman was created as his helper docs not dcnote inferiority, rather, helper
indicates his incompleteness without woman. Priority in creation and helper
indicate leadership, as shown above, but not inferiority, since both bear the
image of God. Dependence denotes difference in function, not inferiority.
They are mutually interdependent. Far from being his mere assistant, woman
is man’s complement, essential to the perfection of his being.

As pointed out above, God created the woman to follow the initiative of the
man, his lcadcrship. Thus the principle of malc hcadship is cstablished at
crcation. The subjcction after the fall may be recognized as describing herrole
rather than proscribing it. Malc hcadship is ncithera penal cstablishmentafter
the fall, nor a cultural phcnomenon arising in the sinful world. The character
of the excrcise of headship is, however, a cultural development in the sinful
world. As will be pointed out below, the verb to rule does not mean tyrannical
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exercise of authority, although it may sometimes be that. Sinful man will be
tyrannical, but as he is redecmed and sanctified his leadership of women will
be restored to its creation order and character.

In the Old Testament woman is under the authority of man, first her father,
then her husband. If a family became impoverished, a father could sell his
daughterasascrvant (Ex.21:7-11), which would probably mean that she would
become the wife of the man or his son. He must then treat her as his wife or his
daughter. As such, she would not go {rce at the cnd of six years. If her husband
decided to take another wife, he could not deprive her of her marriage rights.
If he was not willing to do this, he must let her go free without a redemption
pricc being paid for her. If she were not married, but remained a servant in his
household, she would go free at the cnd of six years as a man in the same
position would do: then she mustbe provided with goods to begin an independ-
ent life (Deut.15:12-15). The rule for the treatment of servants was that they
were 10 be treated kindly and with liberality as God had blessed the master,
recognizing that servants werc brothers and sisters in God’s covenant people.
Do not take advantage of one another. I amthe Lord your God. The Israelites
belong to me. They are my servants whom [ brought out of Egypt (Lev.25). A
mistreatcd woman scrvant could appeal to the Lord against a harsh, illiberal
master (Deut.15:9-10).

A father gave his daughter in marriage (Jer.29:6), but he also soughta wife
for his son. A woman Icft her father’s house and became a part of her husband’s
family. If her husband dicd Icaving her childlcss, levirate marriage (to the
husband’s brother living at home)provided for her a firm place in the family,
and the possibility of being the mother of the family heir (Deut.25:5-6). Ifaman
took a sccond wilc, he could not deprive the first of her marriage rights or her
children of their proper inheritance. (Dcut.21:15-17). A man might divorce his
wife if he finds something indecent in her, but he had to give her a certificate
of divorce (Dcut.24:1-4). This would ecxonerate her from wrong doing, and put
the onus for brcaking the marriage covenant on him. Marriage was a covenant
between a man and his wifc made before God (Prov.2:17; Mal.2:14). This
mcans that God held both partics responsible for fidelity to the covenant.

A woman might dedicate hersclf to the Lord by a vow, but the valuc of her
service was considered less than the value of a man's service (Lev.27:1-8). A
woman’s vow might be disallowed by her father or her husband, but the vow
of a widow or divorced person would stand (Num.30:1-15). Women were
valued as wives and mothers as a gift from God and blessing to the family
(Prov.18:22;19:14;31:10-31;Ps.127,128). Mothers were 1o be obeyed and
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“honoured” as were fathers: Honour your father and your mother (Ex.2.12).
The instruction of a mother had authority, as did the father’s (Prov.1:8;6:20).
Contempt for a mother merited the curse of God (Prov.19:26;20:20). The
significance of a mother’s influence in the development of her children is
shown by the fact that when the kings of Judah are introduced, the name of the
king’s mother is given (1 Kgs.14:21) and she continued to exercise influence
as queenmother (1 Kgs.15:13). Women are recognized forable supportto their
husbands, for their contribution to the family’s income as well as to the
preparauon of food and clothing; and praised for their initiative (Prov.31:1-
10). The Shunemite woman persuaded Elisha to eat bread as he was passing
by, and then persuaded her husband to build a room for the prophet whenever
he came that way (2 Kgs.4:8-10).

Religiously, women wcre part of the congregation and participated in
covenant making cermonies (Josh.8:35; Nch.10:28), and when the law was
read (Neh.8:3). They were responsiblc to participate in the annual covenant
festivals and sacrificial meals (Dcut.12:18). The women in the families of the
priests participated in eating the parts of the sacrifices that were given to the
priests and had to be eaten cercmonially  (Lev.10:14;Num.18:11,16; 1
Sam.1:4,5). Note Hannah praying where Eli could observe her from his seat
at the doorpost of the tabernacle (1 Sam.1:9). Provision was made for women
to serve at the door of the tabernacle (Ex.38:8).

Women participated in temple choirs (Ps.68:25; Ezra 2:65;Neh.7:67). The
Psalmist, in considering the future of the Kingdom of God, sces its promise
lying in her daughters as well as in her sons: Then our sons in their youth will
be like nurtured plants; and our daughters will be like pillars carved to adorn
a palace, Psalm144:12. Mcn did not hold a monopoly on receiving thcopha-
nics. God appearcd o Hagar (Gen.16:7-12;21:13-19), and to Samson’s mother
(Judg.13:3-5,9). Although God made no provision for women to hold office,
he called Deborah to be a judge(Jud.4,5), and Hulda to be a prophcetess whom
Hezekiah consulted (2 Chron.34:22). Nor did men become judges cxcept as
God raised them up (Jud.2:16) or prophcts cxcept as God called
them(Isa.6:Jer.1,ctLc).

Thus we sce that the position of women in Isracl was sct by the word and
will of God. The law frequently protecied women from the sinful abusc of men
and socicly, If itscems Lo us that the law attimes discriminated against women,
we mustremember thatitis the law of God, notof man; and that the will of God
is not subject 10 our scrutiny or judgement. We must  also remember the
statement of Jesus that God's permission of divoree, for instance, was because
of the hardness of man’s heart (Mark 10:5). Even so, itis the good and gracious



STATUS OFF WOMEN IN TIIE OLD TESTAMENT 13

will of a loving heavenly Father. We are called to love and belicve God, not
to undcrstand His inscrutable being and actions (Job11:7)

Head

Head(rosh) is used somc 400 times in the Old Testament. It means the head
of thec physical body of man (Gen.40:16), of animals (Ex.29:10), of an axe
(2Kings 6:5), of a spcar (Gen.47:31), the summit of a mountain (Ex.17:9), the
capstonc of a building (Ps. 118:22), the total number of people in Israel
(Num.1:2), thc bestspices for the anointing oil (Ex.30:23), the chief of a family
(Ex.6:4), the Icader of the musicians (Nch.11:17), David, as the ruler over the
nations (2 Sam.22:44), Joshua,crossing theJordan as leader of Israel (Deut.3:29).
The captives would rcturn from Babylon with the Lord at their head (Micah
2:13). Moscs said to Isracl, The Lord will make you the head, not the tail,...you
will always be at the top, never at the bottom (Deut.28:13).

Thercare 7 derivatives of rosh, all with the same meaning: primary, firstin
time, in position, at the beginning of a series, the place of leadership. These
words establish the hcadship/authority of man in his immediate and extended
family, the tribe and the nation. None of the words hints at the meaning source.

Baker Encyclopedia of the Bible, cditcd by W.A. Elwell, says that Paul
drew from the mctaphorical undcrstanding of rosh to express the authority of
God over Christ, of Christ over man, and of man over the woman in 1
Corinthians 11:3-16, Now I want you o realize that the head of every man is
Christ,and the head of everywoman is man,and the head of Christis God. Both
cdiuons of the International Standard Bible Encyclopedia agree. The Baker
Ency. of the Bible adds that, in addition to thc O.T. scnsc of hcadship, mcdical
scicnce of Paul’sday may providc insightinto this imagc, for Christis notonly
dominant ruler over the church, but He is also the dynamic forcc that directs
its dircction and unity and, I would add, its very lifc. F.W. Groshcide, NICNT
Comm.on I Cor. says, llead is used figuratively: it means a governing, ruling
organ...That the husband is head of the wife... is taught already in the Old
Testament,

The point W be made, then, is that Paul was thoroughly steeped in the
Hebrew and Greek of the Old Testament. It is impossible to think of him as
ignoring all of that completely for the sociological-anthropological mcaning,
headship = source, of first century A.D. Latin and Greek literature, This is an
utter impossibility from a biblical-thcological perspective necessary 10 correct
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understanding of the New Testament. When Paul says of Christ, God placed
all things under his feet and appointed him 1o be head over everything to the
church,it must be clear that head=leader since His appointment was based on
His death and resurrection, and relates to His government of all things 1o bring
about His purpose for the Church.

We may summarize that head in the Old Testament is used figuratively of
leadership and authority, not of source, and that Paul could not have ignored
this O.T. background in his use of head in the New Testament.

Rule

The verb to rule, mashal, is used 36 times in the OT. It is first used in
Gen.1:18, of thc heavenly bodics to govern(mashal) the day and the night, then
in a text important to us, Gen.3:16, he will rule over you. It is used 8 times of
God’s rule and thc rule of Mcssiah. Ged rules over man, over Israel, over the
nations and over all things. Man was made ruler over all the works of God
(Ps.8:7), not autonomously, but in perfect obedience to the command of God
(Gen.2: 16-17). The divine ideal is that the man who rulcs over men must be
just and rule in the fcar of God (2Sam.23:3). The exercise of authority by
righteous mcn brings rcjoicing, but when the wicked rule..men groan
(Prov.29:2). Thus the character of rule (mashal) is determined by the context.
Rule may be cither good or bad, tyrannical or bencvolent.

We noted above that at crcation God established the order of the woman as
helper of the man. The intention was that both rule on his part and subordination
on hers would have their roots in mutual love and estecem. But sin changed all
that. Man rules out of his sinful hcart, and woman responds in like manner.

The text of Gen.3 does not regard female subordination as the judgment on
sin. (It should be noted here that the word curse is not used either of the woman
or theman, only of the serpent and the carth,) The sentence on the man and the
woman Lakes the form of describing the disruption of their roles. She was
created to be his companion and the mother of his children, To be the joylul
mother of children was the sign of much blessing from God upon the whole
family (Psalms 113:9;127,128), Because of her sin she will have pain in
childbirth, so bitter that it was made the prototype of the pain of captivity
(Micah 4:9, Isa.13:9), but her desire for her husband will not let her escape the
exploitation and abuse he may heap upon her. Man has the right to rule in
obedience 10 God’s command, His rule is subject to the redecming grace of
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God, and she will be delivered in his redemption. Paul gives us a picture in Eph.
5:22-23 of the husband as head loving his wife, and of the wife submitting to
her husband as Christ loves the church and she submits to Him. This shows us
what God intended from the beginning that the proper relation between men
and women should be. There surcly could not be a more blissful relation
between them. As God provides the model for man as ruler in the Old
Testament, Christ is that model for the redeemed husband. Also it is in Christ
that man may be restored to that model.

Master, lord

Adon, adoni is variously used in the Old Testament. Its most common use
is of God to indicate His kingly authority, as in Ex.15:17 where it is also in
parallel with the divine name: You will bring them in and plant them on the
mountainof your inheritance,inthe place, O Lord (YHWH), you made for your
dwelling place, in the sanctuary, O Lord (Adoni), your hands established.
Abraham’s servant prayed, O Lord God of my master Abraham (Gen.24:12)
acknowledging the authority of Abraham over him. Joseph used itin speaking
to his brothers of his authority in Egypt, (God) made me a father to Pharaoh,
Lord (adon) of his entire household, and ruler of all Egypt (Gen.45:9-10).
Rachel addresses her fatherrespectfully, my lord (Gen.31:35). Ruthrecognizes
the station in life of Boaz in comparison to her position as a foreigner from an
unfriendly people, when she says, May ! continue to find favour in your eyes,
my lord. You have given me comfort and spoken kindly to me (Ruth 2:13).

Using the language of courtesy, Abraham addressed the leader of the three
strangers passing by his tent, If I have found favor in your sight, my Lord, do
not pass your servant (Gen.18:3). So also Lot to the two angels (whom he and
the men of Sodom recognized as men (strangers) in town), “my lords, please
turn aside to your servant's house (Gen.19:2). Jacob, scnding messengers
ahcad to Esau, tclls them to address him, My master,Esau (Gen 32:4), in his
desire 1o win his favour.

Whalt are we 1o think of Sarah’s “thinking out loud” when she heard the
promisc madc w Abraham that she would bear him a son, When I am worn out
and my master is old also, shall I have this pleasure? (Gen 18:12)? Peter uscs
Sarah as an example of the picty of holy women of the past who put their hope
in God, He says of them, They were submissive to their own husbandy, like
Sarah, who obeyed Abraham and called him her master (1 Peter 3:5,6). Peter
commends thiskind of conductto New Testament women, Abrahamand Sarah
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illustrate the Old Testament principle of male headship implicit in God’s
statement of purposc to crcale woman as a helper for man.

Summary

The words that we have studicd sct forth Divine principles of the relation
between men and women. They were created cqual, both bearing the image of
God. The creation mandate to multiply and fill the carth with people, and torule
over it was given to them together. As helper, woman was under man’s
initiative: lcadership and submission were both to be exercised in loving
respect. The grace of redemption would effect in man loving self-giving and
in woman affectionate obedicnce, thus restoring the creation order. In the home
she commandcd equal honour and obcdicnce from . the children with her
husband. Her influence on her children was acknowledged. According to her
ability, having gained her husband’s trust, she exercised initiative in providing
for her family. She was responsible to be present in the covenant community
and to participaltc in public worship. She was given a ministry at the door of the
tabernacle, and participated in temple choirs. Although no provision was made
for her to hold office in the O.T. “church”, God raisecd up a woman judge, and
called a woman to be prophct. When she sought her place under the leadership
of her father, husband or kinsman-rcdeecmer, a woman had a broad scope for
the use of her gifts in public service, as well as within the family. In Christ
inequities in the law and its concessions to the nature of sinful man are done
away.
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John Livingstone was singularly blessed in having a distinguished and
godly Scottish ancestry. On his father’s side he belonged to the noble house that
bore the name ‘Earl of Linlithgow’. Hismother Agnes had an equally honoured
name, being aLivingstone of thc house of Dunipace. They had a family of three
sons and four daughters. John, the subject of this study, was born at Mony-
brock, later known as Kilsyth, on the 21st June, 1603.

John was raised in an atmosphere of godliness and prayer. His father
William Livingstone was minister at Kilsyth. John says of him: “He was all his
days straight and zcalous in his work of reformation against Episcopacy and
cermonies and was once dcposed and wanted not seals of his ministry both at
Monybrock and Lanark™'.

His mother was “a rare pattern of godliness and virtue”. She died in 1617
at the age of 32. Through their influence he came in carly life to a saving
knowledge of Christ. John proved himself an able and gifted scholar who
mastered four classical languages and spoke fluently in at least four others. He
graduated from Glasgow University Master of Arts at the age of 18.

A Probationer.

Itis quite remarkablc that such an outstanding prcacher of the Word should
have remained a licentiate for ninc ycars. Onc rcason for the delay was thatin
several places where he might have served as minister, he was obstructed by
the bishops. But it was largely his own modcstly and scnsc of unfitncss for the
work that led him o scasons of constant hcart-scarching and withdrawal.
When, after much praycr and fasting, he fclt assurcd of his calling, he gave
himscll 1o the work with all the zcal and diligence at his command.,

He was notidle in this probationary period. He took full advantage of every
opportunity to hear and enjoy fellowship with some of the most outstanding
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gospel preachers of his day. He writes in his Diary: “By reason of going from
place to place, in summer time, I got acquaintance with many of the godly and
able ministers and professors of Scouand; which proved 10 me a great
advantage.” He then gives alengthy list of these men, most of whom apart from
Robert Bruce, are comparatively unknown. He adds, * the memory of them is
very refreshing ‘2

In the unsettled naturce of his life he had little opportunity for regular and
systematic study. On this he comments:

I got not much read, nor any scttled study allowed all that time, only
some touches herc and there of sundry, both ancient and modern
divines. Those whereby I profited most were the sermons of Mr. Robert
Rollock, Mr. Robert Bruce, Mr. Josias Welsh, and Mr. David Dickson,
whom I'thought, of all thatThadread, breathed mostof the Spiritof God,
were best affected, and most clear, plain and powerful.I gotinloan from
John Stuartin Ayr a large book of sermons of Mr. Welsh's, in which
are almost nothing but the unfolding of the inward exercise of a
Christian. Mr. Robert Bruce I several times heard, and in my opinion,
never man spake with greater power since the apostles’ days.?

An Instrument in Revival.

During his itinerant ministry in Scotland he got invitations to preach in
many different places and especially at Communions at Lanark, Culross,
Larbert and Shotts. He was particularly fond of prcaching at Shotts, a parish
some 20 miles East of Glasgow. He had more liberty in preaching there than
clsewhere. And Shotts will always be associated with Livingstonc’s name
because of the exceptional blessing received there on the 21stJune, 1630. Let
us hear the story in his own words:

The only day in my life wherein I found most of the presence of God in
prcaching, was on a Monday aflcr Communion, preaching in the
church-yard of Shotts, June 21, 1630. The night before [ had been with
some Christians, who spent the night in praycr and conference. When
I was alone in the ficlds before we were Lo go to sermon, there came such
a misgiving of spirit upon me, considering my unworthiness and
weakness, and the multitude and expectation of the people, that I was
consulting with mysclf 1o have stolen away somewhere, and declined
that day's preaching, but I thought 1 ought not so [ur distrust God, and
s0 went to sermon and got good assistance about an hour and ahallupon
the points which | had meditated on, Ezekicl 36:25,26: “Then will |
sprinkle clean waterupon you, and ye shall be clean: from all your filthi-
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ness and from all your idols will I cleanse you. A new heart will I give
you, and a new spirit will I put within you, and I will take away the stony
heart out of your flesh, and I will give you an heart of flesh’. And in the
end, offering to close with some words of exhortation, I was led on
about an hour’s time, in a strain of exhortation and waming, with such
liberty and melting of heart as I ncver had the like in public in all my
lifetime.*

With characteristic modesty he makes no reference to the effect of his
preaching on the pcople, but reliable historians have put on record that about
500 people were truly converted to God. Later in that week at Kilmamock and
on the following Monday at Irvine, he felt so deserted and ineffective that he
had serious thoughts of not preaching for some time, but David Dickson
encouraged him and insisted that he preach at Irvine on the next Sabbath and
he adds: “So I stayed and prcached with some tolerable freedom”.

A Minister in Ireland.

Shortly after this remarkable expericnce at Shotts, Livingstone settled for
about five years at Killinchy in County Down. While he was at Irvine with
David Dickson he met Robert Cunningham, minister at Holywood, County
Down and George Dunbar, minister at Larne, County Antrim, who proposed
to him that, since he was so much opposed by the bishops in Scotland and there
seemed little likelihood of his being able to enter the ministry there, he should
consider going to Ireland. In August 1630 he got letters from Viscount Clan-
deboye asking him to go to Killinchy. Soon afterwards he got a unanimous call
from the parish.’

Ordination presented a problem. Though the Presbyterians of Killinchy
worshipped in the cpiscopal church, the Bishop of Down would not ordain him
unless he accepted cpiscopal principles. The dcadlock was resolved by the
intervention of Lord Clandeboye who wrote to Andrew Knox, Bishop of
Raphoe in County Doncgal, a good friend of the Presbytcrians. Livingstone
describes his ordination in the following terms:

Bishop Knoxtold me thathe knew my errand, thatI came to him because
I had scruples against Episcopacy and ceremonices, according as Mr.
Josias Welsh and others had done before; and that he thought hisold age
was prolonged for little other purpose but 1o do such offices. That if 1
scrupled to call him my Lord, he cared not much for it; all he would
desire of me, because they got few sermons there, that [ would preach
al Ramelton the first Sabbath, and that I would send for Mr. Cunning-
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ham, and two or three other neighbouring ministers to be present, who
after sermon, would give me imposition of hands; but although they
performed the work, he behoved to be present - otherwise he durst not
answer it to the State. He gave me the book of ordination, and desired
that anything I scrupled at] should draw a line over it on the margin,
and that Mr. Cunningham should notreadit; butI found that it had been
somarked by others before that I needed not mark anything. So the Lord

was pleased to carry that business far beyond anything I had thought or
almost ever desired.®

He began his ministry in Killinchy on the 29th August, 1630 and immedi-
ately was opposcd by Enchlin, Bishop of Down, who summoned him to a
‘visitation’ and questioned him in presence of others about his attitude to the
Service Book. His forthright answers greatly displeased the bishop and it is
certain that he would have bcen ccnsured or even deposed but for the
intervenuon of Lord Clandcboye.

In spite of this tension he enjoycd much freedom in preaching the Word and
conducting public worship ‘{rce from any inventions of men’. His Session met
every week to excrcise discipline over any who were guilty of scandalous
conduct. The penilent were admitled to the Lord’s Table; the impemtent
debarred from Communion. This form of discipline had a salutary effecton the
people and the great majority accepted it. The tide of blessing began to flow
in aremarkablc way through the conversion of a notoriously sinful young man
from Ballymorran, and within a short space of time thcre was hardly a home
in the district that did not show clcar cvidences of the grace of God.”

The Revival that began at Oldstone, County Antrim in 1625, known as the
Sixmilewater Revival, lasted for about scven ycars and Livingstone was
instrumental in bringing its blessings to Killinchy. This rcligious awakcening
commenced through the ministry of Rev. James Glendinning and was sup-
ported by the lcading ministers in Ulster. Among these were John Ridge of
Antrim, Robert Blair of Bangor, formcrly Regent of Glasgow University,
Andrew Stewart of Doncgore and not lcast, Josias Welsh of Templepatrick,
grandson of John Knox. Welsh describes this work of grace as follows:

The Lord's work prospered graciously nowwithstanding great opposi-
tion. Last Sabbath in Antrim the superstitious form of kneeling at the
Sacrament was put away. The Lord workethmore in one day thanin ten
before; in this little church last week we had above 1400 or 1500 at the
sacrament; and never such a day had we from morning to night without
fainting or weariness.?
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One of the notable features of this revival was the organising of a meeting
at Antrim on the first Friday of every month. In the days before Presbyterianism
was formally organised in Ircland, this mecting was of great value and served
the dual purpose of a conference and a Presbylery. Livingstone was a regular
attender at these monthly mectings and took an active part in them. He
describes these meetings in the following tcrms:

There was a grecat and good congregation and the day was spent in
fasting and prayer and public preaching. Commonly two preached
every forenoon and two in the afternoon. We used to come together the
Thursday night before and stayed the Friday night after, and consulted
about such things as concerned the carrying on the work of God; and
these meetings amongst ourselves were sometimes as profitable as
either presbyterics or synods.’

An Attempt at Emigration.

His pcaceful progress in the ministry of the Word was soon disturbed.
Within a short space of thrce ycars he was deposed, reinstated and deposed
again by the Bishop of Down of whom he says “He had an 11l eye upon me
because I went elsewhere to reccive ordination”. He rcturned for a time to
Scotland and preached regularly at Kilmarnock, Lanark, Cumbemauld and
Edinburgh. He prcached most frequently at Lanark where his father was the
minister. He was anxious not to be a financial burden on his father at this time.
His stipend at Killinchy had been only £4 sterling, but he received generous
support from a number of pcople, notably Lady Boyd, the Countess of Eglin-
ton.

In February 1634 his fricnds in Ircland, sccing little prospect of relicf from
cpiscopal opposition, considcred the possibility of cmigration to Ncw England
in America. Inorder o investigate the matter Livingstone and William Wallace
were appointed 1o go to America with the firstavailable sailing. But Providence
intervened. They missed afavourable sailing from Groomsport, County Down,
by two days and, proceeding 1o London two weeks later, found that a number
of ships had just left. They might have sailed later with a Mr. Bellingham who
had a larger ship with better accomodation, but having spoken to a Mr.
Humphray first they felt they ought to go with him. After a number of delays
they finally left Weymouth but were forced by bad weather to shelter at
Plymouth. William Wallace took ill and was adviscd by doctors not to go to
sea. Since Livingstone had given an understanding 1o his friends in Ireland that
he would not go alone, both men returned to Ircland and were encouraged to
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lcam that four ministers who had been deposed had been restored to office in
May 1634.

His opportunity for service at Killinchy was short lived. In November 1635
he was again deposed and excommunicated by the order of a new Bishop of
Down, Henry Leslie. The sentence was carricd out by John Melvine, a minister
at Downpatrick, who, seven ycars later when Livingstone was on a visit 1o
Ireland, expressed great regret thathe had a hand in such a wicked act. Asthere
secemed so little possibility of the sentence being revoked, he and his friends
again considcred the possibility of emigrating to Amcrica. He had received
letters-of invitation from the Governor of New England and promises of good
accommodation. He describes the preparations made for the journcy:

We built a ship ncar Belfast, called The ‘Eagle Wing' of about one
hundred and fifteen tons burden, and were minded 1o set out in the
spring,1636. But through the difficultics that arise in such undertakings
in preparing the ship and our accommodations, it was the following
September before we sct sail. We were in all about 140 persons.'?

In the company were his wilc and son John. He had been married in June
1635 in the West Kirk, Edinburgh to the eldest daughter of Bartholomew
Flecming, an Edinburgh merchant, his father officiating. Their first- born son
was baptiscd by Robert Blair on the 30th June, 1636.

They sct out finally on thc 9th September and after some delays with
contrary winds in Loch Ryan thcy began their journcy. For a time all went well
and stcady progress was made until they rcached a point about midway
between Ircland and Newfoundland. Then disaster overtook them.

If ever the Lord spake by His winds and other dispensations, it was
made evident to us that it was not His will that we should go to New
England. For we forgathered with a mighty hurricanc out of the North-
East that did break our rudder, which we got mended by the skill and
courage of our Caplain Andrew Agnew,""!

The ship was badly damaged. They hove to [or a time to ride out the storm,
but they were totally unpreparcd for other storms that were prevalent at that
scason of the ycar, After a time of praycr and consultation, Livingstone made
a proposition that was accepted by all on board, though on reflection he was
not altogcther happy about the dccision,

That sceing we thought we had the Lord's warrant for our intended
3 b
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voyage; howbcit it be presumption to propone a sign to him, yet we,
being in such astate, and having stood out some days already, we might
yet for 24 hours stand to it, and if in that time He were pleased to calm
the storm, we might take it for His approbation of our advancing;
otherwise, that He called us to return.!?

The following night the most scvere storm yct threatened their destruction,
so they tumced as soon as it was day and madc good spced until on the 3rd
November they reached a safe anchorage at Lochfergus (Bcelfast Lough). The
venture had proved a costly one as the cmigrants had sold their possessions to
help to pay for their journey. They were, however, both surpriscd and com-
fortcd that instead of bcing mocked [or their {ruitless adventure they received
gencrous sympathy even from the prelates and their followers. Livingstone
spent L. following winter in Ircland prcaching as often as possible in the
company and with thc encouragement of Robert Blair.

Minister at Stranraer and Ancrum.

The year 1638 wasamomentousonc both for Livingstone and for Scotland.
The increasing opposition o the use of the Service Book and to all episcopal
practices reached a climax in February of that year with the signing of the Na-
tional Covenant at Greyfriars, Edinburgh. Livingstone was actively involved
in the exercise of covenanting. The Scottish Church appointed him as their
representative to travel to London with copies of the Covenant and to present
them to their friends at Court. He suflcred injury when his horse fell and was
in dangcr of arrcst by the King’s officials, but he had travelled in disguise and
rcturncd to Scotland by a morc difficultand less public route. He visited several
parishcs where the Covenant was read and sworn. He tells us of an impressive
scrvicc at Lanark:

On the Sabbath after the forenoon sermon the Covenant was read and
sworn; and I may truly say, thatin all my lifctime, cxcept onc day at the
Kirk of Shotts, I never saw such motions of the Spirit of God- all the
people generally and most willingly concurring- where [ have seen
more than a thousand persons all at once lifting up their hands and tears
falling down [rom their eyes, so that through the whole land, except the
professed Papists and some few, who for base ends adhered o the
prelates, the people entered universally into the Covenant of God, for
reformation of religion, against prelates and ceremonies,!?

Livingstone's scitlement in Stranracr is worthy ol comment, if only 10
underline the procedure adopied by hint in the nceeptance of its call, Towards
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the cnd of May 1638 he received letters from the Earl of Cassilis inviting him
to visit him with a view to receiving a call from a panish in which the Earl had
some interest. On his arrival he found that commissioncrs had come from both
Stranraer and Straiton, with calls from both congregations. The claims of cach
were strong so he decided to refer the matter to a group of six ministers and to
accept their advice. They were the most notable ministers of the day: Robert
Blair, David Dickson, Andrew Cant, Alcxander Henderson, Samucl Ruther-
ford and his father. His own preference was for Straiton, “because it was amore
obscure place, and the pecople being landward simple people, were the more
likely to be wrought upon by the Gospel”. But when the six ministers had heard
the statements from both congregations they advised him Lo accept Stranracr.
The reason given was that it was ncarcr to Ircland and would be of grcater
advantage to the pcople there. He was installed there by the Presbytery on the
Sth July, 1638 and exerciscd a profitable ministry for ten years. He travelled
with his family from Irvine to Stranracr by boat and had a miscrable journcy.
The boat’s company ate most of their food and owing 1o unfavourable weather
the journey took three days. There were two notable features in his ministry at
Stranraer. The opinion of the six ministers who had advised him to go there was
fully vindicated by the numbcr of pcople who travelled from Ircland to profit
from his preaching. He writes:

Some of our friends came out of Ircland and dwclt in Stranraer; and at
the communions, twice in the year, great numbers used to come - atone
time five hundred persons. Atone time I baptised twenty-cightchildren
brought out of Ircland.'

The sccond important factor in his work at Stranracr was connccled with
Family Worship. He describes the development of this exercise in the follow-
ing lerms:

When I came first to Stranracr, some of the folks of the town desired to
come to our house o be present at our family excrcise; thercfore I
propounded that I would rather choose cvery moming to go to the
Church,and so cach morning at ninc o’clock the bell was rung and we
convened; and after two or three verses of a Psalm sung, and a short
prayer, some portion of Scripture was read and explained, only so long
as an half-hour glass ran, and then closed with prayer.'s

This daily excrcise was productive of much fruit and he speaks of the
satisfaction and refreshment he enjoyed as he later visited some of these people
on their dcath-bed.,

In the summer of 1648 he received a Call to Ancrum in ‘Teviotdale, He was
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not left to his own devices in reaching a decision, but rather directed to go there
by the General Assembly. The phrase he uses in his records to describe his
move to Ancrum is striking: “By the sentence of the General Assembly I was
transported to Ancrum”. He describes the people of Ancrum as very tractable
but ignorant and loose in their carriage; so much so that it was quite some time
before he felt it appropriate to administer the sacrament of the Lord’s Supper.
During his ministry at Ancrum he received several calls to go to Ireland. He
would have liked to return to Killinchy, but the Presbytery refused to release
him.

His Banishment to Holland.

On December 11, 1662, Livingstone was summoncd to appear before the
Council in Edinburgh to answer charges of turbulence and sedition. The Lord
Chancellor outlined the case against him and Livingstone made his defence in
modestand gracious terms. His autobiography gives usa lengthy account of the
procedure. Livingstone admitted that he did not observe the day set apart for
celebration of the restoration of Charles II to the throne but that he had
conducted his usual preaching service on that date. He denied that he was guilty
of rebellion:

I was never before called before such a judiciary. | am a poor servant
of Jesus Christ, and have been labouring to serve Him and His people
in the ministry of his word, and itis gricf to me to be so charged by your
Lordship; for I am not conscious to mysclf of any turbulency or
sedition.'®

He was sentenced to be banished to Holland and was refused permission to
return to Ancrum to say farcwell to his pcople. During the closing years of his
life in exile he was busily engaged in prcaching to a congregation of Scottish
rcfugees in Rotterdam and in editing Samucl Rutherford’s refutation of
Arminianism. He was conslantly gricved by the news of the terrible persecu-
tions and bloodshed in his native Scotland and saddened by the enforced
limitations to his uscfulness. He dicd at Rotterdam on the 9th August, 1672.

His Public Service.

His finc standing as a minister of the Gospel led him to involvement in a
number of important matters in the service of the State. In 1640 he was sent by
his Presbytery 1o accompany the regiment led by the Earl of Cassilis in support
of the Parliamentary forces in England. He was deeply concerned about the
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sufferings of the soldiers and the poor equipment and food that had been issued
to them, but he was grealy impressed by the evidence of godliness among the
men.

In 1649 he was chosen as a member of a scven man dcputation Lo interview
Charles II at Breda and to offer him the crown of Scouand. He had strong
reservations about this appointment. He had a natural antipathy against
ministers being involved in public employments and Statc matters and felt that
‘some ministers meddled too much therein ’. He felt that at least two members
of the deputation were unreliable and he suspected that Charles would promise
them anything in order to securc the thronc. His supicions were valid and fully
vindicated by later developments.

Pastor and Preacher.

His pastoral concem for his people is clearly scen in his lctters from
Holland. They are couched interms similar to those used by Samuel Rutherford
in his famous letters and reflect the spirit of the Apostle Paul. His first letter is
entitled “To the Flock of Jesus Christ at Ancrum, light, life and love, and the
consolation of the Holy Ghostbe multiplicd”. He sorrows over their separation
and longs for the day of rcunion. In a subscquent letter he expresses regret that
he had notbeen as diligentin his pastoral duties as hc should have been. He lists
the members of the congregation in three categorics: those who had made a
general profession of faith but had not laid true religion to heart; those who had
some cvidences of grace, but who sided with the corruptions of the time, and
those who, in an evil time, had labourcd to keep their garments clean and who
were willing to suffer for Christ’s sake. He addresses them  all with words of
waming, rcbuke and cncouragement and makces a strong plca for loyalty to
Christ and to the truths of the covenanted reformation. He concludes with a
long list of dircctions as to how they should walk before God, worship Him
regularly in public and in private, rcad the best available books and train their
children in the fear of God. He crowns his counscl with these words:

In all things, and above all things, let the Word of God be your only rule,
Christ Jesus your only hope, His Spirit your only guide and His glory
your only end.'?

John Livingstonc was always modest about his gifts as a preacher. A study
of such scrmons as arc available shows that he spoke dircctly and in simple
practical terms, He quoted frequently from Scripture and made application of
the truth to his hearers throughout the sermon, He exalted Christ, exposed error,
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wamed the ungodly, comfortcd and encouraged all who were in trouble and,
with pointed qucstions, spoke to the conscience. In his Autobiography he gives
a number of “Directions, Miscarriages, and Extremities in Preaching”. He
urged:

That there be not too much matter in one sermon, which but overbur-
deneth the memory of the hearers and would seem to smell of
ostentation; and on the other hand, that there be not too little, which
hungers the auditory and argues an empty gift.'®

We thank God for the life and work of this devoted servant of Christ and
pray for the grace to show the same stedfastness and faithfulness today.
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PREACHING FROM DEUTERONOMY
by Hugh.J. Blair

For over thirty years Hugh J. Blair was Professor of Hebrew and
Old Testament in the Reformed Theological College, Belfast

Isittoo much to say that Dcuteronomy was onc of Christ’s favourite books?
When He was tempted by Sawan in the wilderncss, the words that came
immediately to His mind in answer 1o Satan’s suggesuons were from Deuter-
onomy. The book is quoted more than cighty times in the New Testament,
standing with Genesis, Psalms and Isaiah among the most quoted books. Ob-
viously it was a favourite with thc Early Church. We cannot be surprised at that.
Where clsc can we find ready to our hand for preaching such themes as the
following: the unmerited love of God, with no motivation other than Himself;
the call to show a responsive love to Him by a life of faith and obedience; the
promise of restorauon from the farthest country of sin and forgedulness;
detailed instruction for daily godly living; a call not only to love God but our
neighbour as ourselves; wamnings of judgment that have a message of grace at
the heart of them; encouragement from past history and futurc promise to trust
in the Lord; a call to covenant renewal as the sccret of continuing blessing? In
a word, where beltter can the gospel in the Old Testament be found than in
Dcutcronomy?

Morec than that, Dcuteronomy not only gives abundant material for preach-
ing the gospel: it preaches it. Gerhard von Rad summed up Dcuteronomy
memorably when he wrote, “It is prcached law.”! It is not cold lcgalism, as it
has somctimes been misreprescented (o be: it is passionate preaching, a model
for the preacher in cvery age.

How, then, arc we to prcach from Dcutcronomy? To be rcally helplul, the
abundancc of prcaching matcrial in thec book ncedstobe fitted intoa framework
which will reflect the basic Biblical theology of Dcutcronomy. Fortunately
there is a possiblc framework rcady to hand. Onc of thec most significant con-
tributions to the study of ‘covenant’ in the Old Testamcnt was the publication
in 1954 of George Mcndenhall’s ‘Law and Covenant in Israel and the Ancient
Near East’ * Mendenhall pointed out striking  parallels in form between the
covenant at Sinai and the formal treatics drawn up between the great king and
his vassal states within the Hittite Empire in the period ¢. 1450 - 1200 B.C.
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These suzerainty covenants followed a regular pattern: a preamble, in which
the author of the covenant is identified, followed by an historical prologue,
describing past benevolcnt acts performed by the great king for the benefit of
his vassal; stipulations, gencral and particular, indicating the obligations im-
poscd upon and accepted by the vassal; provision for the recording and renewal
of the covenant; and blessings and cursings as sanctions of the covenant.? This
treaty pattern has becn applicd by many scholars to the structure of Deuter-
onomy, quitc rightly, sincc Dcutcronomy is concerned with the renewal of the
covenant made at Sinai. Conscquently it provides a useful framework for the
study of the book, generally corresponding to the covenant form;

The God of the Covenant

The Pcople of the Covenant

The Stipulations of the Covenant
The Sanctions of the Covenant
The Rencwal of the Covenant

1. The God of the Covenant

God and the covenant are central in Deuteronomy, as they are indeed in the
whole Bible. What kind of God is Hc?

(a) He is the LORD

Deuteronomy 6.4 summarises the faith of Isracl. The verse 1s best trans-
lated: “The LORD is our God: the LORD isone.” ‘LORD’ in capitals in many
translations is the translation of the covenant name of God, the great I AM. The
significance of the name is found not simply in its link with the Hebrew verb
‘to be’ - the One Who was and is and will be, the One Who causes all things
to be - but in its constant usc to refer to God’s relationship to and His activity
on behalf of His people. The namc is always used in a covenant setting: it 1S
the covenant name for God. Dcutcronomy 4.7 cxpresses the covenant relation-
ship: “For what nation is there so grcat, who hath God so nigh unto them, as
the LORD our God is in all things that we call upon him for?” There is a special
rclationship: God is ncar (o his pcoplc. Dcutcronomy 4.34,35 sums up His
activity on behalf of His people: “Has any god cver tricd to take for himsclf one
nation out of another nation, by testings, by miraculous signs and wondcrs, by
war, by amighty hand and an outstrciched arm, orby great and awesome deeds,
like all the things the LORD your God did for you in Egypt before your very
cyes? You were shown these things so that you might know that the LORD is
God; besides him there is no other”(NIV). All that is involved in saying, “The
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LORD is our God.” And it makes an inescapable demand on His people, the
demand for absolute commitment. “The LORD isone.” There is no other. Con-
stantly in Deuteronomy God’s pcople are wamed against giving to anything
else whatbelongs to God alone. Quite simply,a covenantrclationship demands
a fully committed life. In thrce places in Deuteronomy - 3.24, 9.26, 10.17 -
LORD in capitals is linked with Lord with only the first letter capitalised,
translating the word for ‘Master’, stressing the fact that the covenant LORD
is the Sovereign LORD (NIV’s happy translation of the double name). He has
the right to command. God is our covenant God and He is our sovereign God.

(b) He is the God of history

Again and again in Dcuteronomy the command rings out, “Remember!”
The setting of the book is the people of Isracl standing at the threshold of the
Promiscd Land, about to enter into a life of fulfilment and possession. An
uncertain future, humanly speaking, lay before them; the enemies whom they
had to face were menacing; the citics that barred their way were walled and
fortified. But they would find their encouragement for the way ahead in
remembering what God had done for them in the past. God’s promises to them
were set in the context of history, and so were His demands upon them.
Therefore God says, “Thou shalt remcmber all the way which the LORD thy
God led thee” (8.2).

The main focus of memory was of course what God had done for them in
delivering them from Egypt. That was to be the motive for their obedience to
God’s law.

Remember that you were slaves in Egypt and that LORD your God
brought you out of there with a mighty hand and an outstretched arm.
Therefore the LORD your God has commanded you to observe the
Sabbath day (5.15).

In the future , when your son asks you, “*What is the meaning of the
stipulations, decrees and laws the LORD our God has commanded
you?" tell him: “We were slaves of Pharaoh in Egypt, but the LORD
brought us out of Egypt with a mighty hand...” (6.20,21. NIV).

Further, memory of past dcliverance would give the assurance of future
victlory.

You may say to yoursclves, *“These nations are stronger than we are;
how can we drive them om?” But do not be afraid of them; remember
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well whatthe LORD your God did to Pharaoh and to all Egypt. You saw
with your own eyes the great trials, the miraculous signs and wonders,
the mighty hand and outstretched arm, with which the LORD your God
brought you out. The LORD your God will do the same to all the
peoples you now fear.(7.17- 19, N1V).

Their memory was 1o focus, too, both-furthcr back and nearer at hand.

There is a surprising account in chapter 1 of the way in which Moses had
chosen officers to help him in his task of leading the people. But the significant
thing is the reason for that arrangement, given almost as a parenthesis: “The
LORD your God has multiplied you, and, bchold, ye are this day as the stars
of heaven for multitudc.” Their history went back beyond Egypt to a promise
that God made to Abraham and confirmed (o Isaac and Jacob. Part of that
promise, declares Moses, has been fulfilled: “Ye are this day as the stars of
heaven for multitude”. God could be trusted to fulfil the rest of it and give them
the land of Canaan for their posscssion: “Behold, the LORD thy God hath set
the land before thee; go up and possess it, as the LORD God of thy fathers said
unto thee; fear not, neither be discouraged.” (v.21).

Equally significant is the ncarer focus of memory. Moses’ renewed decla-
ration of God’s law for His peoplc in their new situation - the theme of
Deutcronomy - is set historically in the context of a victory that had been
already gained. It was “afler the LORD had slain Sihon the king of the
Amorites, which dwelt in Hcshbon, and Og the king of Bashan...” (1.4). The
lesson for the preacher is clear. It is good to focus attention on the great
historical facts of redemption: it is important, 0o, to link with that God’s more
recent acts of grace and deliverance. Thirty-five ycars ago a member of Billy
Graham’s tecam spokc at some mcctings in Ballymoncy, Co. Antrim. He said
that hc was a member of a Presbyterian church in Holywood, where they had
a weekly testimony mecting. Onc of the rules was, “If your testimony is more
than a week old, we don’t want to hear it.” That may scem  to be exaggeration,
but we do need to be remindced that therc must always be remembrance of the
recent past as well as of the past that is more distant. But always, whatever the
time factor, the basic remembrance for Isracl was remembrance of redcmption.
Thus, prccmincently, -

(¢) He is the God of redemption

Letone illustration of that from Dcutcronomy sulfice. In chapter 26, verses
1 - 10, instructions arc given for the offering of the first-fruits of the carth, a
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kind of harvest thanksgiving. But the thanksgiving is not primarily for the fruits
of the earth, it is for redemption. The ritual for the worshipper was clearly laid
down.

Take some of the first-fruits of all that you produce from the soil of the
land that the LORD your God is giving you and put them in a basket..
The pniest shall take the basket from your hands and set it down in front
of the altar of the LORD your God. Then you shall declare before the
LORD your God: “My father was a wandering Aramcan, and he went
down into Egypt with a few pcople and lived there and became a great
nation, powerful and numerous. But the Egyptians ill-treated us and
made us suffer, putting us to hard labour. Then we cried out to the
LORD, the God of our fathers, and the LORD heard our voice and saw
our misery, toil and oppression. So the LORD brought us out of Egypt
with amighty hand and an outstretched arm, with great terror and with
miraculous signs and wonders. He brought us to this place and gave us
this land, a land flowing with milk and honey; and now I bring the
firstfruits of the soil that you, O LORD, have given me.” (Deut 26. 2
- 10).

Israel’s neighbours had harvest festivals, but the only thing they com-
memorated was the fruitfulness of the earth, for which they praiscd their Baals.
God gave Israel’s harvest thanksgiving a diffcrent slant, making it basically
thanksgiving forrcdemption. Many harvest thanksgiving services today do not
seem to get beyond the kind of worship that the Canaanites brought to their
Baals. Harvest thanksgiving is not complcte until it sces our God as the God
of redemption.

This, then, is the God sct forth in Dcutcronomy - the covenant God, the God
of history, thc God of redcmption. It is no wonder that Moses’ blessing of the
tribes in chapter 33 comes to this triumphant climax: “There is no one like the
God of Jeshurun, whorides on the hcavens o help you and on the cloudsin His
majcsty. The cternal God is your refuge, and underncath are the everlasting
arms.”

II. The People of the Covenant

The people of the covenant were God's people who had been redeemed
from the bondage of Egypt, and now thosc who were about to enter into the
possession that God had promised to them. This book of Dcuteronomy is for
thosc who have been redecmed from the bondage of sin and who necd to be
instructed about how tocnterinto the lifc of fullness of posscssion that God has
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for them. What docs that identification of the pecople of God mean in dctail?
(a) They are defined in 33.29 as a saved people

“Who s like unto thee, O people saved by the LORD?” They were a unique
people in that their salvation was supcmatural. Very frequenty in Deuter-
onomy reference is made to the fact that God brought His people out of Egypt
byamighty hand. “Thou shalt wcil remember what the LORD thy God did unto
Pharaoh, and unto all Egypt; the grcat trials which thinec eyes saw, and the signs,
and thc wondecrs, and the mighty hand, and the stretched out arm, whereby the
LORD thy God brought thee out.” (7. 18, 19). God’s wonder-working power
was directed towards delivering His people: their salvation was supematural.

But salvation meant more than deliverance. The basic meaning of the
Hebrew verb translated ‘to save’ is ‘to give breadth and space, to bring into a
wide and spacious place.” How wonderfully the rich meaning of salvation is
illustrated in the history of the pecople of Israel. They had been delivered from
bitter bondage, and now they were to be brought into the spacious wealth of
the Promised Land. “Who is like unto thee, O people saved by the Lord?”

(b) They were a people in covenant with God

In chapter 5 Moscs called all Isracl togcther and declared, “The LORD our
God made acovenant with us in Horeb. The LORD made not this covenant with
our fathers, but with us, even us, who are all of us here alive this day.” God had
made a covenant with them in Horeb (Deuteronomy’s altemative name for
Sinai), and they had responded to that with a faith that accepted the truth that
God was their God and that they were His people. They were a covenanted
people. Now they were being called to arenewal of that covenantand to a new
realisation of the implications of their covenant relationship. This was a unique
relationship: “The LORD your God has chosen you out of all the peoples on
the face of the earth to be his pcople, his treasured possession” (7.6, NIV).

Why did God do this? For onc rcason. They were -
(c) A beloved pecople

Dcutcronomy 7: 7,8 scts it out very simply: “The LORD did not sethis love
upon you, nor choosc you, bccause you were more in number than any people;

for you were the fewestof the people; butbecause the LORD loved you...” “The
LORD loved you.... because the LORD loved you.” Youcannot get any further
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than that. God loves His people with a completely unmerited love, with no
other motivation than the fact that God is love. That love is unmerited, but it
does require a response. This saved people, this pcople broughtinto covenant
with God, this beloved people are called 1o be -

(d) A holy pcople

Decuteronomy 7. 6 spells it out: *“Y ou arc a people holy to the LORD your
God. The LORD your God has choscn you out of all the peoples on the face of
the earth to be his people, his treasured possession” (NIV). God’s holy people
were to be a separate people, His treasurcd possession, distinct from all the
peoples that are upon the face of the earth.

The separateness of a holy people is dramatically underlined in the laws that
meet us immediately in chapter 12 -

Destroy completely all the places on the high mountains and on the hills
and under every spreading tree where the nations you are dispossess-
ing worship their gods. Break down their altars, smash their sacred
stones and burn their Asherah poles in the fire; cut down the idols of
their gods and wipe out their names from those places. You must not
worship the LORD your God in their way.

Stern measures! But stern measures were necded if Israel was not to be
corrupted. The fact was that Isracl was not simply choosing between compet-
ing religions - the God of Israel against the gods of Canaan. They were fighting
a life-or-death battle. The issue at stake was whether Israel could continue to
exist if its religion was the same as that of the nations who were being driven
out. There had to be complete separation if Isracl was going to survive,

Another mark of separation was diet: thcre were unclean animals that the
Israclites were not to cat. Possibly some of these were forbidden on hygienic
or health grounds; for example, pigs, and birds that lived on dccaying flesh;
others because they were pagan objects of worship. But the basic reason is
givenin Deuteronomy 14, 2: “Thou artan holy pecople unto the LORD thy God,
and th¢ LORD hath chosen thee to be a peculiar pecople (a special treasure) unto
himsclf, above (distinctive from) all the nations that arc upon the earth. Thou
shalt not cat any abominable thing.” Thcy were to be a separated people,
willing to be distinctive. That requircment still stands for God's people, not,
as thc Ncw Testament makes clear, in a scparation marked by outward
observanccs, but by lives that manifcstly belong to the LORD, marked by the
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separatcness of a holy pcople.

One way in which the holiness of God’s pcople would be safeguarded was
by the religious education of their children. We find that stressed not only in
the familiar verses in chapter 6, but also in 4.9, which reminds us where the
religious cducation of our children must begin: “Take heed to thyself, and keep
thy soul diligently, lest thou forget the things which thine eyes have seen, and
lest they depart from thy heart all the days of thy life; but teach them to thy sons
and to thy sons’ sons...” First, take hccd to yourself. Then, take heed to God.
When we turn to the passage, in 6. 4(f, we find that it begins with God: “Hear,
O Isracl; the LORD is our God; thc LORD is one.” Then,take heed to your
children. There follows very practical instruction about the training of our
children. First, God’s Word must be in our hcarts, part of the very fibre of our
being - “These words, which I command thee this day, shall be in thine heart”
(v.6). It 1s to be impresscd on our children- “Thou shalt teach them diligently
(the Hebrew word is a very vivid one, mcaning ‘to whet, to sharpen’) unto thy
children” (v.7). God’s word is to be talkcd about in our homes - “Thou shalt
talk of them when thou sittest in thine house” (v. 7). God’s Word is to be
constantly before our eyes and the eyes of our children. The picture used to
describe that in vs.8, 9 was taken litcrally by the Jews: “Thou shalt bind them
for a sign upon thine hand, and thcy shall be as frontlcts between thine eyes.
And thou shalt write them upon the posts of thy house, and on thy gates.” They
literally bound little boxes containing texts of Scripture on their arms and on
their forcheads, and they had a little box outside their door with texts from
God’s Word in it. God mcant much more than that literal obscrvance. And yet
the literal placing of Bibles in our homes will have a significance for our
children: certainly the Bible should have as prominent and regular place on our
tables as the ncwspapcr and magazincs that come into our homes.

In Dcutcronomy 11:18 -20 we have these instructions for the nurture of
children repeated. Then versce 21 (clls what the result will be: “that your days
may bc multiplicd, and the days of your children, in the land which the LORD
swarc unto your fathers to give them, as the days of hcaven upon the carth.”
What more could any parent ask? What greater reward could there be for the
pcoplc of the covenant?

II1. The Stipulations of the Covenant
The writer of notes on Dcutcronomy in Scripture Union’s Daily Bread in

January, 1989 has rccorded the fact that in his school Bible “the law section of
Dcutcronomy was written in small print,”* The suggestion obviously was that
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these chapters were less important, and could be omitted as having little
relevance for today. Itis truc that many of the laws in chapters 12 - 26 deal with
the special situation of Isracl at that time, living notonly in a different time, but
in a very different culture. The laws in their details often reflect the needs of
the time in which they were given. But behind the details of those laws are
certain basic principles which God has laid down, and those principles are still
there, unchanging. What the stipulations of the covenant do is to apply those
unchanging principles to the everyday lifc and acuivities and rclationships of
people who are God’s covenant people.

It 1s important to remember that the laws in Deuteronomy are more than
legal requirements: they are directions given for the guidance of God’s people.
The Hebrew noun ‘torah’ almost always translated ‘law’® comes from a verb
which means ‘to point,’ ‘to direct’, ‘to instruct’. The law consists of dircctions
given by God, given for the good of His pcople. More than that, they are
directions which are preached: reasons why God’s guidance should be
followed are constantly suggested. The laws arc God’s instructions for His
covenant people.

The whole Torah was summed up by Christ: “Thoushaltlove the LORD thy
God with all thy heart, and with all thy soul, and with all thy strength, and with
all thy mind; and thy neighbour as thysclf.” (Luke 10. 27). That can be taken
as a summary of the covenant stipulations in Dcuteronomy.

The laws concerned with man’s rclationship to God stress that He can have
no rival. “The LORD is One.” Therefore, “Thou shalt love the LORD thy God
with all thy heart, and with all thy soul, and with all thy might,” with
undeviating commitment. The sicrncst mcasurcs were 10 be taken against
anyonc who tricd to seduce God’s people into following other gods. (c.13).

The laws concerned with man’s relationship to his ncighbour are all very
practical. Onc commentaltor says -

Onec of the most attractive features of the Book of Deutcronomy is the
loving, faithful and helpful spirit it fosters between neighbours, Mem-
bers of the community stand in a covenant relationship with both God
and men....Although the statement *You shall love your neighbour as
yourself' is to be found only in Leviticus (19.18), the spirit of these
words permeates the Book of Deuteronomy.

Some basic principles about neighbourliness from these chapters in Deu-
teronomy can help us 1o relate these laws 10 oursclves,
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1. Ncighbourliness is a homely thing. It is concerned with the practical
detailsof everyday life. Itis in the daily happenings of life thata man’s religion
is to be seen. Take the opening verses of chap. 22 for an example: “Thou shalt
not scc thy brother’s ox or his ass go astray, and hidc thyself from them.” “It’s
nonc of my business” is not a Christian attitude.

2. Ncighbourliness is a helpful thing. For example, “If there be among you
a poor man of one of thy brethren within any of thy gates in thy land which the
LORD thy God givcth thee, thou shalt not harden thine heart nor shut thine hand
from thy poor brother; but thou shalt open thine hand wide unto him” (15.7,8).
Help for the poor was to bc available, but it was not to be abused! Put together
24.19-21 and 23. 2425 -

When thou cuttest down thine harvest in thy field, and hast forgot a
sheaf in the ficld, thou shalt not go again to fetch it: it shall be for the
stranger, for the fatherlcss, and for the widow: that the LORD thy God
may bless thee in all the work of thine hands. When thou beatest thine
olive tree, thou shalt not go over the boughs again; it shall be for the
stranger, for the fatherless, and for the widow. When thou gatherest the
grapes of thy vineyard, thou shalt not glcan it afterward: it shall be for
the stranger, for the fatherless, and for the widow.

When thou comest into thy neighbour’s vineyard, then thou mayest eat
grapes thy fill at thine own pleasure; but thou shalt not put any in thy
vessel. When thou comest into the standing corn of thy neighbour, then
thy mayest pluck the cars with thine hand; but thou shalt not move a
sickle unto thy neighbour’s standing com.

3. Ncighbourliness is an honcst thing. Lost property is to be rcturned to its
owncr (22.3). A servant’s wagcs arc to be paid prompdy: “Athisday shaltthou
give him his hire, ncither shall the sun godown uponit; for he is poor and scttcth
his hcartupon it: Iest he cry against thee unto the LORD, and it be sin unto thee”
(24.14,15). There must be absolute honesty in all business dealings: “Thou
shalt not have in thy bag divers weights, a grcat and a small” (25. 13-16). The
incentive which is given for such honcsty should be noted: “that thy days may
be long upon the land which the LORD thy God giveth thee” - exactly the same
as in the fifth commandment. An honest man may not nccessarily live longer
than a dishonest man, but a socicty with dishonesty at the heart of it will not
long survive. More than that, dishonesty is not only destructive of society; it
is “an abomination unto thc LORD thy God" (23.26).

4. Ncighbourliness is a humanitarian thing. There was a Kindliness in the
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laws in Deuteronomy that was in contrast to the harsh laws of many of the
nations around Israel. For example, when sccurity had 1o be given as a
guarantee of repayment of a loan, the creditor is not to take what he thinks
would be adequate security for the house of the borrower. He is to wait outside
- to save embarrassment to the debtor’s family? - and accept what the borrower
offers (24. 10,11). If the cloak of a poor man is offered as security, it has to be
returned to him before sunsetso thathe can sleep init. Perhaps mostremarkable
of all was the law that arunaway slave, instead of being punished or sent back
to his master, was to be given freedom of residence in the village of his choice
(23.15,16). That was in complete contrast 1o the way in which runaway slaves
were treated elsewhere. The one society in the Ancient Near East that had a law
protecting runaway slaves was a socicty that traced its origin to a group of
runaway slaves from Egypt.

The ultimate motive forneighbourliness especially to the weak and helpless
was what God had done for His people: “Thou shalt remember that thou wast
a bondman in Egypt, and the LORD thy God redeemed thee thence: therefore
I command thee to do this thing” (24.18). In the words of the New Testament,
“Be ye kind one to another, tender- hearted, forgiving one another, even as God
for Christ’s sake hath forgiven you” (Ephesians 4.32).

IV. The Sanctions of the Covenant

In Deutecronomy 27 - 30 Moses ina very solemn way setsalternatives before
the people of Israel. As he comes to the end of his solemn appeal to them, he
sums it up in 30.19: “I call heaven and earth to record against you, that I have
set before you life and death, blessing and cursing; therefore choose life, that
both you and your seed may live.” The chapters that go belore spell outin detail
the blessings and the cursings which will follow the pcople’s obedience or
disobedience to God’s law.

The Way of Blessings

The blessings arc indicated in the first part of chap. 28, with special
cmphasis on ccrtain basic things from v.7 on: victory ovcr cncmics, prosper-
ity, holiness of life, obvious rccognition as the pecople of God. The last two -
“The LORD shall establish thee an holy people unto Himsclf...And all pcople
shall scc that thou art called by the namc of the LORD” - make it clear that the
material blessings which arc promised arc symbols of somcthing deeper.

The way of blessing is the way of obcdicnce: “All these blessings shall



PREACHING FROM DEUTERONOMY 39

come on thee, and overtake thee, if thou shalt hearken unto the voice of the
LORD thy God.” It will be scen later that the way of obedience is the way of
faith.

The Way of Cursings

The cursings for disobedience are revealed even more surely than the
blessings for obedience. 28.15 uses the same words to describe the outcome of
disobedience as were used in 28.2 to describe the outcome of obedience; “All
these curses shall come upon thee and overtake thee”; and 28.45 makes it
stronger still: “All these curses shall come upon thee, and shall pursue thee,and
overtake thee.” And far more verses are given to the details of the cursings than
to the details of the blessings. Does that suggest that in our preaching we should
emphasise the wamnings of Scripture more than perhaps we are accustomed to
do? Certainly Moses realised the need for emphasis, for he foresaw the
possibility that a man, hearing and knowing full well the curse that had been
pronounced on turning away from the LORD to other gods, would still think
that he was immune, and “bless himself in his heart, saying, I shall have peace,
though I walk in the stubbornness of my heart.” In other words, “This will not
apply tome.” Sucha man needs to have the cursings brought home to him again
and again. Was it not the proclamation of the curses in Deuteronomy that led
Josiah, asrecordedin II Kings 22, to tear his clothes and say, “Great is the wrath
of the LORD that is kindled against us, because our fathers have not hearkened
unto the words of this book” - the book that had been found in the house of the
LORD? Huldah the prophetess confirmed that the wrath which would be
poured out upon Judah was the fulfilment of “all the curses that are written in
the book which they have read before the king of Judah.” The message of the
wrath of God must still be part of the gospel.

But there is more in these chapters of Deuteronomy than the way of
blessings and the way of cursings. There is -

The Way Back

We never get to the heart of the gospel until we come to a promise. And the
promise of restoration is written large in Deutcronomy 30 in the opening
VCISCS:

And it shall come to pass, when all these things are come upon thee, the
blessing and the curse, which T have set before thee, and thou shalt call
them 0 mind among all the nations, whither the LORD thy God hath
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driven thee, and shaltreturn unto the LORD thy God, and shalt obey his
voice according to all that I command thee this day, thou and thy
children, with all thinc heart, and with all thy soul; that then the LORD
thy God will tum thy captivity, and have compassion upon thee, and will
return and gather thee from all the nations, whither the LORD thy God
hath scattered thee. If any of thine be driven out unto the outmost parts
of heaven, from thence will the LORD thy God gather thee, and from
thence will he fetch thee..... (Deuteronomy 30. 1 - 4)

That is the good news: there is a way back. It is no wonder that Nechemiah,
seeing the desperate situation of Jerusalem’s broken-down walls, claimed
God’s covenant mercy, for he had nothing elsc to plead, and quoted Deuter-
onomy 30.4 to God’s face (Nchemiah 1. 8,9). And itis no wonder that Paul in
Romans 10.8 quotes Deuteronomy 30. 11-14

For the commandment which I command thee this day, it is not hidden
from thee, neither is it far of . Itisnot in heaven, that thou shouldestsay,
Who shall go up for us to heaven, and bring it unto us, that we may hear
it and do i1? Neither is it beyond the sea, that thou shouldest say, Who
shall go over the sca for us, and bring it to us, that we may hear 1t and
do it? But the word is very nigh thee, in thy mouth and in thy heart, that
thou mayest do 1t-

and applies it to ““the word of faith, which we preach.” The key to understanding
the passage in Deuteronomy 30, as Paul understood it, is in verse 10 of that
chapter: “If thou shalt hearken unto the voice of the LORD thy God, to keep
his commandments and his statutcs which are written in this book of the law,
if thou turn unto the LORD thy God with all thine heart, and with all thy soul...”
There is no ‘and’ connecting the two parts of the versc - inserted though it is
in A.V. and other translations, but rightly omitted in RSV - as if Moses was
talking about two diffcrent things. ‘Hcarkening to the law’ and ‘turning to the
LORD’ arc two ways of saying thc samc thing. The word that Moses speaks
of and the gospel that Paul prcaches arc both ‘the word of faith’ for faith is the
way by which we turn to the Lord. Paul precaches the gospel from Deuter-
onomy, and so must wc, for it is there in Dcutcronomy - not merely law and
legalism, but the revelation of God's grace; not promiscs and threats depending
on our obcdicnce or disobedicnce, but the good news of the way back to God.

V. The Renewal of the Covenant

Dcuteronomy looks back constantly to the covenant made at Horeb. But it
insists that that covenant was not simply something in the past: “The Lord made
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not this covenant with our fathers, but with us, even us, who are all of us here
alive this day” (Deutcronomy 5.3). Here was something that is as real in the
present as it was in the past. How can that continuing reality be maintained?
Deuteronomy 29 recounts how Moscs called the pcople to renew their
covenant now as they stand on the threshold of the Promised Land:

Ye stand this day all of you before the LORD your God... that thou
shouldest enter into covenant with the LORD thy God, and into his oath,
which the LORD thy God makcth with thee this day; that He may
establish thee today for a pcople unto Himself, and that He may be unto
thee a God (29. 10,12).

They arc to be a pcople for God and God promiscs to be a God for them.

There were certain clcarly markced sieps in Moscs’ organisation of covenant
rencwal in Dcuteronomy 29, 30, and what in cffcct he said to the people of
Isracl may bc taken as a pattcrn for covenant renewal still.

1. Remcmber what the LORD has donc for you

Thatcall toremembrance rings out again and again in Dcuteronomy. “Thou
shalt remember all the way which the LORD thy God led thee.” In chap. 29
Moses gives an historical review of all that God had done for His people - their
wondcrful deliverance from bondage in Eygpt, His miraculous provision for
them in the wilderness, and the more recent victory that He had given them over
Sihon, king of Heshbon and Og, king of Bashan. But they needed not only to
remcmber all this: they needed to understand it. They needed “a  heart to
perccive, and cycs 1o sce, and cars o hcar” (v.4). They needed to understand
that all this was supcrnatural, the work of their covenant God. For covenant
rencwal we nced to undcerstand the meaning of God’s supernatural redcmption
and God’s supcrnatural provision and God’s supcrnatural victory for us.
Covcnant making and covenantrencwal must alwaysbegin with what the Lord
has donc.

2. Remembcer what you have donc 1o the LORD

Again and again in Dcutcronomy Moscs has reminded the people that their
pasthistory had been full of disobedicncc. “From the day that thou didst depart
out of the land of Egypt, until ye came to this place, yc have been rebellious
against the LORD” (9.7). When Moscs had been on the mount 1o receive the
Jaw, the people were making a golden calf to worship. Chapter 28 expects
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nothing better in the future: the people will tum away after other gods, until
judgment comes upon them and they are carricd away into exile. The story of
what they have done, and will do, is one long catalogue of failure. But the
amazing thing is that even disobedicnce and failure are a reason for covenant
renewal and a fresh start. Part of that covenant rencwal must be repentance and
turning back to God.

3. Remember what God will do for you

The opening verses of chapter 30 spcak of turning back to the LORD. But
verse three puts it in the right perspective: literally, “The LORD thy God will
turn-thy turning.” God must turm His people back to Himself. The 80th Psalm
gives a picture of the history of Isracl very like the picture that we find in the
closing chapters of Deutecronomy. God had done great things for them, leading
them like a flock. But they had tumed away from Him, and judgment had come
upon them. They were like a vineyard which the LORD had planted and cared
for,butnow the hedges have been broken down, and the wild beastsravage and
devour it; the vineyard is cut down and burncd. Is there any hope at all? There
is. The prayer, repeated three times in the Psalm, tells us what it is: “Tum us
again, O LORD God of hosts, causc thy face to shine, and we shall be saved.”
The verb is a causative form: “Cause us to tum.” God can and will do that as
the first step to covenant rcnewal.

4. Remember what you must do to thc LORD

Verse 20 of chapter 30 tclls very simply what must be done: “to love the
LORD thy God, to listen to His voice, and to cling to Him.” Perhaps the order
is not important, but possibly the first thing is, in wcakness and helplessness,
tocling to Him, tocling to Him as Jacob clung, when, his own strength all gone,
he said, “I will not lct Thee go, unless Thou bless me.” The next step is to listen
to what He says, and then to love Him for what He has done in saving His
people. The climax of covenant rencwal is to say, “I love the LORD,” and all
because His love came first - a love that is onc of the great central themes of
Dcutcronomy
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THE CONFESSIONS OF JEREMIAH

Exploring the ‘dark midnight’ of a preacher’s soul
by W. Norris Wilson
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The Jesuit poet-priest Gerard Manley Hopkins begins one of his famous
“Dark Sonnets”, written in Dublin at a ime when he was under great strain and
was struggling with gnawing doubits, as follows :-

No worse, there is none. Pitched past pitch of gricf,
More pangs will, schooled at forcpangs, wilder wring.
Comforter, where, where is your comforting?

Later on in the poem he says this :-

O the mind, mind has mountains; cliffs of fall
Frightful, sheer, no-man fathomed. Hold them cheap
May who ne’er hung there. Nor does long our small
Durance deal with that steep or deep!!

It is the heart-cry of a man despceratcly near the end of his tether. However,
such spiritual agony is only an echo of what we occasionally find in the Old
Testament. We come across the like in some of the Psalms, in Job, but perhaps
most poignantly and startlingly in that remarkablc group of utterances in the
book of Jeremiah usually rclcrred to as his “Confessions(10:19-20,23-24;
11:18-12:6; 14:7-9,19-22; 15:10-21; 17:14-18; 18:18-23; 20:7-18). In these
personal dialogues where he disputes with the Almighty, much is revealed of
Jeremiah’s inner struggles. The book of Jeremiah is unique in that not only do
we know more about the prophet’s lifc than we know about any othcer prophet,
but we know far more of his pcrsonal fcclings and inncr torment.

While such passages may not be oncs to which we rcadily turn, nevertheless
we know they have been written for a purposc (2Tim.3:160). Mcrcifully it may
not be the cxperience of many belicvers to hang upon or tecter over those

“cliffs”of Hopkins, or plunge into Bunyan’s “slough”. Ncvertheless in our
sccularage as we feel the constant pressurc ol its radical doubtand wrestle with



THE CONFESSIONS OF JEREMIAH 45

its persistent hostility or else apathy it is good for us to take note of Jeremiah’s
painful experience. We do well to remember the words of Martin Luther, “The
art of doubting is easy, for itis an ability that is born with us.”? Luther’s famous
‘doubter’s prayer’ strikes a chord in us:

Dear Lord,

Although I am sure of my position,

I am unable to sustain it without Theec.
Help me, or I am lost.?

As David Day says,

On any reckoning these passages are some of the most terrible in the
Bible... yet... there are lessons to be learned from them, though they are
not easy ones. We ought not to suppose that Jeremiah's experience is
totally alien to our own. His may be the ultimate case but most of uscan
look back to imes when all meaning and pattern inour lives was thrown
into question and God scemed more like tempter and demon than lover
and friend.

So what then was Jeremiah’s expencnce? How docs he react? What
answers does God give? What are we to Icarn from all of this?

Bccause of the way the matenial is arranged in the book of Jeremiah it is
difficultto sct the “Confessions” in a definite chronological, historical context.
However, we shall follow a rough chronology, commenting on the historical
clues the context of our passages gives us. On occasions the unresolved
tensions in Jeremiah rise suddenly to the surface in cries of agony and
questioning.

Symbolical Loneliness.

Jercmiah’scall at the beginning was itsclf traumatic. He knew he was being
called to proclaim a message of immincnt judgment upon a covenant- breaking
pcople, a message that they themsclves would “fight against” (1:19). God
promiscd (o give his servant the strength to stand up to this. However, while
Jeremiah never shirked his unpopular task, behind his exterior of iron and
bronze (1:18) his sensitive heart gricved deeply, not justover hisloncliness and
unpopularity, but especially over the coming sufferings of those to whom he
preachced.

Pcrhaps a good placc to begin is the scction 11:18-12:6. It scems that this
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may come from the prophet’s early experiences in preaching. Manassch’s evil
influence was still being felt and Josiah’s reforms had hardly begun. Jeremiah
vividly and bitterly condemned the people’s apostasy, inveighed against their
sheer ingratitude to God and plcaded passionately for repentance. However,
instead of the hoped-for tuming he found only bitter hostility. His friends
shunned and hated him. Shatteringly the pcople of his own village of Anathoth
plotied his very death. He tells us he was “like a gentle lamb being led to the
slaughter” had not the Lord made known to him their evil designs. The shock
of this must have been enormous. His fellow villagers obviously felt his
preaching brought much disgrace upon the village and that he was worthy of
death. For an Israelite, rejection by his village society, which gave him his
basic social and psychological support and security, was a fate almost as ter-
rible as death. We must add to this the fact that Jeremiah had no wife or family
of his own to turn to. Symbolically Jehovah had uniquely denied him the joys
of marriage (16:1-4). Not only that, but he was forbiddcn to participate in the
normal joys and sorrows of village life. Symbolically he was to enter neither
a house of mouming nor a house of feasting (16:5-13). In other words Jeremiah
was symbolically denied a normal life, his abnormal existence in itself a
parable mirroring the coming judgment. However, being a normal person,
Jeremiah felt very decply the pain of loncliness and isolation. As he says in
15:17,“I did not sitin the company of merrymakers, Nor did I rejoice; Because
your hand was upon me I sat alone, bccause you have filled me with
indignation”. What a world of feeling is bound up in the three simple words “I
sat alone”. One calls to mind the “Ancient Mariner”:-

Alone, alone, all, all alone,
Alonc on a wide, widc sca!
And never a soul took pity on
My soul in agony .}

Agonizing Questions.

In his pain Jercmiah turns to God. With painful honcsty he lays bare the
tensions in his heart. On the onc hand he has committed his cause to the Lord
of Hosts who judges rightcously and rcceives an assurance that God will deal
with the treacherous men of Anathoth (11:20-23). However, thatis notenough
for Jeremiah. He accepts God's sovereignty in his hcad, but his heart finds
God’s ways hard to understand. His particular present crisis  has stired the
decper general age-old question of why the wicked should be allowed to
flourish. In court-room language, reminiscent of the Book of Job (sec Job 9:
15-16;19-22) he daringly declares, O Lord, you are in the right when 1 dispute
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(or filea complaint) with you. Yet there are cases I would argue with you: Why
has the way of the wicked prospercd? Why arc all treacherous men at ease?”
(12:1). Arrogantly wicked men (such as those of his own village) are ruining
the country (v.4) and yet they are permitted to flourish. Their just and hoped-
for punishment is delayed whilc the promisc of Psalm 1:3-4 seems to have been
stood on its head (12:2). Itis the same dilemma a starving believer in Ethiopia
faces as he rcads Psalm 37:25. Why is it that Jeremiah, whom God knows to
be faithful, has to suffer so (12:3)? The poet Hopkins made Jeremiah’s
complaint his own in another of the “dark” sonnets:

Thou art indeed just, Lord, if I contend

With thee; but, Sir, so what I plead is just.
Why do sinners’ ways prosper? and why must
Disappointment all my endcavour end?®

Such a question may find an ccho in the hcart of any young minister who
started with passion and bright hopes but who later found himself entangled in
a scemingly intractable web of congre gational difficultics that blunt and stifle
zeal and enthusiasm. Jeremiah, howevecr, receives an unexpected and surpris-
ing answer to his query: “If you have run with footmen and they have tired you
out, then how will you compete with horses? And if you fall down in a land of
peace, then how will you do in the thicket of the Jordan?” (12:5-6). The
meaning is clear. What God says in effectis, 'If you think the going is hard at
present then you had better prepare for it getting harder’. The dense thickets
around the Jordan river werc the home of marauding lions that struck at the
flocks in the open hill country around. It’s possible Lo sce in the mention of
horses and the dangers of the thickcta veiled reference to the impending threat
of Babylonian occupation. However, the particular threat God actually men-
tions here is a thrcat from an unexpected quarter indeed - Jeremiah’s own
family circle have actually tumed against him as well, in spite of nice things
they may say to his face (12:6)! Such necws musthave stabbed Jeremiah’s heart.

The Crucible of Trial.

Somc may accuse God of offering cold comfort here. However, is it not
actually a kindness when a surgcon (clls acomplaining paticnt that the pain he
feels is actually more scrious than he suspectcd? At lcast the paticnt knows
where he stands. AtlcastJeremiah can prepare for worse things. Henow knows
that God intends him to swim through morc troublcd watcersand if God cxpects
him to come through them then he will surcly reccive the strength for those
shallower albcit painful waters, Implicit in the reply is the assumption that in
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spite of appearances God can still be trusted. It is the same kind of exhortation
that the writer to the Hebrews gives in Hebrews.12:3-6 (N.B.v4).

In the event things certainly went downhill in Judah. With the advent of the
wilful, selfish and arrogant Jehoiakim, the programme of reform under Josiah
collapsed. A mood of political self-confidence and spiritual complacency
reigned. Once more Jeremiah began to preach such sermons as are recorded in
19:1-15. His solemn words, however, were met only with mockery. Such
mockery was hard to bear as 17:14-18 shows us. His complacent hearers felt
they had heard the same message from this prophet of doom and gloom years
before and nothing had happened. Was it not clear then that he had miserably
failed the prophetic test of Deutcronomy 18:22? So Jeremiah complains to
God. “Look, they keep saying to me, ‘Where is the word of the Lord? Let it now
be fulfilled!’” (17:15). Decply wounded Jeremiah asks God for healing and as
he begins to flounder he cries out, “Do not be a terror to me,You ...my ref-
uge”(17:14,17). His time of trial was only beginning however. Pashur, the
priest-overseer of the temple, had him whipped and put in stocks overnight.
When released Jeremiah gave Pashur a new name, ‘Magor-missabib’ (Terror
on every side). Now his enemies were just watching for a slip. They took their
opportunity after the delivery of his famous ‘Temple Sermon’(7:1-15:26:2-6).
He was arrested and brought to trial for the ‘disloyal’ way he had spoken of his
sovereign and his temple. Only the support of Ahikam ben Shaphan prevented
his death. He was however forbidden to preach any more in the temple area.

Protest and Complaint.

[t was probably during these times of suffering that Jeremiah uttered the
confessions contained in 20:7-18. He protests violently about the unacceptable
reward he has received for proclaiming the Lord’s word, “I have become a
laughing stock all the day long; Everyone mocks me. For each time I speak I
cry out proclaiming violence and destruction. So the word of the Lord has
brought me insult and reproach all day long”(20:7-8). He spclls it out, “I have
heard the whispering of many, ‘Magor-missabib (Terror on every side)! De-
nounce him, yes, let us denounce him’. All my trusted friends watching for my
fall, say ‘Pcrhaps he will be deceived; then we will prevail over him and take
ourrevenge on him’” (20:10). His hearers had taken the symbolic name he had
given to Pashur and applicd it to him sarcastically as a derisive nickname.
“There goes old Magor-Missabib”. It is thc equivalent of a preacher waming
of the miscrics of life, death and cternity without Christ and being called ‘Old
Misery Guts® for his pains!
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However, this is just the Lip of the iceberg of the bitierness that pours forth
from the prophct’stormented soul. He is so overcome by such a sense of failure
and by such despondcncy and despair that he is obviously on the brink of
spiritual collapse. In this condition he makes two statcments that are startling
and shocking.

First of all consider the curse he calls down on the day of his birth (20:14-
18). Here he plumbs depths of bitter misery and agony that surpass any other
cry of anguish recorded among his lamentations. Here there is no ray of light.
We wonder was the poct Dylan Thomas thinking of such an experience when
he wrote

Do not go gentle into that Goodnight;
Rage, rage against the dying of the light?

Unlike the Psalmist of Psalm 22, who, in the dark night of his soul, drew
strength from remembering how God had safely brought him into the world,
Jeremiah wishes that his mother had been the tomb for her unborn child. He
even gocs so far as to wish a judgment on the man who brought the news of his
birth to his father, a judgment like that which [cll on Sodom and Gomorrah
without pity. Some commentators try to blunt the shocking impact of this by
arguing that Jeremiah was using a conventional form of self- curse. This may
be so, but the cpisodc reminds us that statemcents made in the sharp pain of grief
orin the depths of depression arc not always meant. C.S.Lewis, spcaking of his
own experience of grief that he says “Knocked him silly” and shook him “out
of his merely verbal thinking and his mecrely notional beliefs”, was himself
shocked by some of the things he wrotc in his journal the night his wife died:
“I wrote that last night. It was a ycll rather than a thought”.” However the
seriousness of Jeremiah’s statcment here was thatin cursing the day of his birth
he was cursing his call from God, who had called him before he was borm (1:5).

Sccondly, consider the statcment that Jeremiah made in 20:7 O Lord, you
have deceived (or seduced) me and I have been deceived (or seduced); You
have ovcrpowered (overcome) me and prevailed”. The verb ‘pata’ (deceive,
scducc) has a scxual connotation . In other words Jercmiah darcs to accuse the
Lord of having been like a man who enticed a woman, uscd her and tossed her
aside, This is surcly the bitterest cry of disillusionment in all prophetic litera-
turc. It may have been that when he uttered it the prophet  was bruised and
battered in the stocks, the butt of crucl mockery, yct we have to say that he is
verging on blasphemy. And yct it has been recorded for us to show us how far
down a man may go.
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Faith versus Despair.

However, Jeremiah did not go over the edge. When he came to the point of
saying ‘I quit’ he found he could not: “But if I say, ‘I will not remember Him
or speak any more in His name’, then his word in my hecart becomes like a
burning fire shut up in my bones; And I am weary of holding it in; indeed I
cannot”. (20:9). He could not forget God. He could not stop preaching. He
thought he had reached the point where it was impossible to go on, instead he
discovered it was impossible not to go on. As he thought more of the One from
Whom he could not escape he suddenly resorted to a rock-bottom affirmation
of faith. “The Lord is on my side, like a dread(or mighty) warrior”. In the hour
of crisis and conflict he fcll back on the promise he had been given at his call
(1:18-19). His enemies are ruthlcss (“‘dread”), but they are also God’s enemies
and God is ruthlcss with His enemies. Now his plea is “Lord of hosts, you who
testtherighteous....Let me see your vengeance onthem” (20:12). Suddenly and
amazingly in the midst of the passage we hecar a welcome note, “Sing to the
Lord, praisc the Lord! For he has dclivered the soul of the needy onc from the
hand of evil doers”(20:13). Itis the song of aman who has come through. God
in his mercy has reduced the temperature of the fire that burned below the
crucible of trial. Now he can look back on the experience, realize it was a ‘test’
and that in the end he was not tested beyond his ability to bear. In this way
Jeremiah flushes out for us the precious promise of 1 Corinthians 10:13:“There
hath no temptation taken you, but such as is common to man: but God is
faithful, who will not suffer you to be tempted above that ye are able; but will
with the temptation also make a way Lo escape, that ye may be able to bear it”.
However dark the darkness is, it can never extinguish the light of faith. Its
wings carry us back to God. Writing of his expericnce under Nazi occupation
during the second World War a church leader in Oslo said, “....during such
periods as that of 1942, half of your soul was in a hell of anxieties, doubt and
fear; the other half of your soul was in heaven, carried on the wings of the faith
which God bestows on you”.®

However, Jeremiah’s problems and his crisis of faith were far from over.
We remember that for quite a period during Jchoiakim’s reign he, in whom
God’s Word burned like a fire, was forbidden to spcak by the authorities, who
actually wished him dead and, but for the sovereign overruling of God, would
have succeeded in their designs. It may have been during this period of
enforced painful silence that the “Confecssions” of 15:10-11,15-21 were ut-
tered. Jeremiah’s mood has again plummeltcd to the depths. As we have already
said, in such a casc the imaginings of our dcccitf{ul hearts (as Jeremiah himself
knew only too well) can produce wild thoughts in us (Jer.17:9). Dictrich
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Bonhocffer, another suffcrer at the hands of the Nazis, wrote from his prison
cell, “Quite suddenly....the peace and placidity which had been a mainstay
hitherto begins to waver, and the hcart, in Jeremiah’s expressive phrase,
becomes that defiant and despondent  thing we cannot fathom. It is like an
invasion from outside, as though evil powers were trying to deprive one of
life’s dcarest treasures”.®

Abandoned by God?

Inhis dialogue with God in 15:15-21, Jeremiah begins well, pleading on the
basis of what he knows to be true of God - “You understand, O Lord; remember
me and care for me ...You are long-suflcring - do not take mc away; think of
how I suffer reproach for your sakc”. He gocs on “I have not satin the company
of roisterers making merry.” No, instcad, “When your words came I ate them,
and they became my joy and my hcart’s delight, for I bear your name”. So far
so good, but then suddenly comes the bitter word thatbetrays the true raw mood
of his heart, “Why is my pain uncnding and my wound gricvous and incurable?
Will you be to me like a deccitful brook, whosc waters cannot be trusted?”.
There is a bitter irony here. The earlier Jeremiah in his preaching had used the
striking metaphor of God as the “Spring of living water” which the blind and
ungratcful Israelites had forsaken for their man-made cracked cistemns which
were unable to hold the dank, stagnant rainwatcr, substitutes for God, which
they sought instead. Now the preacher himsclf wonders if God is really going
to turn out like a dried up wadi. Having prcached to others is he going to be a
castaway? Or as R. Davidson puts it, “What happens if you reach the point
where what you have most conflidently been preaching to others about the
rcality of God, no longer makes sense in your own expericnce?”' Jeremiah’s
cry is the cry of one who feels abandoned by God. Nevertheless crucially and
very instructively God gives him ananswer. If Jeremiah’s cry was staruling, Je-
hovah’s reply isequally so, “If you rcturn (rcpent), then I will restore you (take
you back), before me you will stand (i.e., to serve me). If you remove the
precious from the worthless you will be my spokesman (i.e. if you utter what
is noble or worthy instead of what is worthlcss or chcap)”. What a rebuke for
a prcacher whose message to the pcople was so often a call to repentance (see
3: 12-22)! He is to apply that message to himsclf. He nceds to repent of such
bitter talk as we find in v.18 which God calls “basc” (i.e., worthlcss, cheap).
This reminds us of the biblical warning about thc danger of hasty words, that
“in the multitude of words there wantcth not sin”, even in the words that come
from the depths of despair. Perhaps the prophet had become too concerned
about what pcople thought and said about him, too conccrned for his own
vindication and their punishment, when his overriding concern should always
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have been God’s honour and God’s word. At all events his expcrience is like
that of Christian and Hopcful secking for the way back to the path after the
events of Doubting Castle- “for their encouragement, they heard the voice of
one saying, ‘Set thine heart towards the highway, even the way which thou
wentest, turn again’”.!! Mercifully also, the call to repentance is backed up by
a promise that reiterates the original promise made at his call (1:18-19). If he
indeed repents, “Then I make you before this people a fortified wall of bronze;
Though they fight against you, they will not prevail over you; for I am with you
to save you and deliver you, declares the Lord” (15:20).

However, God goes cven further. In the other “Confession” that is linked
to the one above, where again we find Jeremiah wishing he had never been
born, so hardis it to stomach the curses of hiscontemporarics (15:10), God says
this, “Surely I will deliver you for purposes of good. Surcly I will cause your
encmics to make supplication to you in a time of disaster and distress” (15:11).
He is not only reminded of the abiding general principle that the plans of a
Sovereign God are ultimately for good (a comforting message that Jeremiah
was one day going to send to the exiles when it seemed like that plan for good
had been crushed, 29:11), but also God rcveals to him that those who are his
enemies now will be glad one day to tum 10 him for help. And so it in the end
proved to be.

Prophetic Imprecations.

But while such precious promises may have made Jeremiah’s pain easier to
bear, its intensity remained with him. Zealous rage and grieving pity contended
and tore within him. One of the aspects of many of his “Confessions” is the way
he would call down curses on his enemies. The most vehementcase is probably
the “Confession” of 18:18-23, which came aficranother attempt on his life. He
prays, “Give their children over to famine, hand them over to the power of the
sword. Let their wives be made childless and widows. Let their men be put to
death, their young men struck down by the sword in battle. Let a cry be heard
from their houses when you suddenly bring invaders against them... Do not
forgive thcir 1niquity, or blot out their sin from your sight. Let them be
overthrown in the time of your anger”(18:21-23). Such bitter imprecation has
troubled commentators. Some deny the words to the prophet, preferming to take
them as a later insertion by a scribe of a convcntional, stercotyped curse
formula. Others regard them as Jeremiah’s words, but unworthy of him and to
be excuscd on account of his psychological state at the time (i.e., being in the
bitterness of alicnation and vindictiveness). However, it is God’s vengeance
that Jeremiah wants (11:20), not his own. Jercmiah is steeped in covenant
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thinking. He is so allied to the offence caused to Isracl’s Covenant Lord by
Israel’s breach of covenant that he knows the just and righteous covenant
curses must come into operation to chasten his pcople (2 Sammuel 7:14),action
which will also vindicate and demonstrate God’s honour. God has already told
him that such covenant vengeance will fall on previous plotters against
Jeremiah (11:20-23), though in this instance God remains silent.

The covenant curses certainly fell and Jeremiah certainly felt no pleasure
in them. Instead he so felt the pain of them that he expressed in himself the
nation’s agony. When drought came the agony of his doubts returned only to
be tempered by the knowledge that the covenant-kecping God was still among
his people (14:8-9, 19-22).

Finally, the hammer blows of sicge, destruction and exile fell upon Judah;
Jeremiah lived through it all and cricd out constantly to God in his pain (4:19-
21;8:18-9:1). Atthe end of the day, however, we hear him saying, “Woe is me,
because of my injury! My wound is incurable! YetIsaid to myself, ‘“Thisisan
afflicuon (sickness) and I must bear (cndure)it...I know, O Lord, thataman’s
way is not in himself (in his own control.) It is notin a man who walks to direct
his steps. Correct me, O Lord, but with justice (Moffatt has “but not too hard™),
not in your anger, lest you reduce me to nothing. Pour out your wrath on the
nations that do notacknowledge you, the peoples who do not call on your name,
forthey have devoured Jacob” (10:19-25). Itis a pattern for prayer forall God’s
people in their day of crisis.

Modern day ‘prophets’ (like Allen Ginsberg), caught in the angst of
crippling doubt, can only ‘howl’. Atthe end of his day, Jeremiah’s experience
was like that of Tennyson’s hcro:-

He fought his doubts and gather’d strength,
He would not make his judgment blind.

He faced the spectres of the mind

And laid them: thus he came at length

To find a stronger faith his own.!?
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THE CELTIC CHURCH
AND ITS MISSIONARY VISION

by C. Knox Hyndman

Knox Hyndman lectures in Church History inthe ReformedTheological
College, Belfast.

The Great commission, to go into all the world and preach the Gospel to
every creature, has laid on the Christian Church a perpctual obligation. In the
history of the Church we can identify periods of great missionary zeal and other
times when missionary entcrprise has been almost totally absent. We consider
one period in the history of the Celtic Church when the missionary vision was
renewed and strengthencd by the work of two notable figures - Columba and
Columbanus.

The Condition of the Celtic Church

It has been rightly observed that Christianity came to Ircland at a time, not
unlike our own, when European civilization was undergoing change and
decay. The great Roman Empire was breaking up and society was on the verge
of collapse. The forces of law and order seemed powerless, and there was the
ever present threat of the gathering barbarian hordes. Yet this period became
known as the Golden Age of the Celtic Church, and Ireland itself as the land
of saints and scholars.

Two aspects of the Celtic Church during this sixth century must be
considered.

(a) Its Separation

It is probable that Christianity was carried to Britain by ordinary people
such as traders from Gaul and other areas of the Empire. South eastern Gaul in
particular was evangelized quite early - apparently from Asia Minor. It may
also have been that Britons who visited other parts of the Empire came under
the influence of the Gospel and madc that Gospel known when they retumed
to theirown land. At this period, travel in the Roman Empire was unrestricted.
A man could journcy from Carlisle 10 Babylon without crossing an interna-
tional boundary. By the carly {ifth century however, the Roman Empire was
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undcr attack and as a consequence Roman forces were withdrawn from Britain
(in 407 AD).

Britain was invaded by Angles and Saxons, and consequenty a completely
new pattern of civilization imposed itself over almost the whole of the land.
Nothing but the merest fragments of Romano-British civilization could be
discerned. Christianity was subsequently confined to the territory in the north
and wes " of the land and was cut off from the contincnt by a wall of paganism.

Irelcad remained outside the Roman empire and the Church in Ireland
developed independently of thaton the continent. In the providence of God this
proved tc e of great significance and the Celtic Church was protected from

many of Lie errors and much of the declension which affected the continental
Church.

As a result “When darkness fcll over a great part of western Europe, as it
began to do even before the death of Patrick, the true light continued to burm
brightly in the island of saints and scholars and was carried forth from there to
rekindle the lamp which had been extinguished.”

(b) Its Organization

After Patrick’s death the Irish Church was organised on a thoroughgoing
monastic basis. Now we can rightly identify much about the monastic system
which is erroneous. Yet we need to understand the nature of those early
monastic scttlements which were at the centre of the life of the Church.

Edmund Curtis in ‘A History of Ircland’ describes them like this - “In the
abbeys and their many daughter houses not only was the peaceful life possible
butreligion, learning and education flourished, and the Irish monasteries were
at once the schools, the libraries, and the universitics of the land. Because of
their sanctity and security they became also the capitals, the markets, the art
and craft centres of Ireland, and such monastic ‘citics’ as Glendalough were,
till the Norse period, the nearest thing to towns that Ircland had.”?

Monasterics were ruled by abbots who were presbyters. It scems that within
the bounds of the monastery at Icast thcy had no Iess authority than a bishop.
The organization of the monasterics then could not strictly be  described as
episcopal. N.K.Chadwick comments on “Thc abscnce of central authority and
organization in the Celtic Church”.? We can agrce with him when he says that
“Irish Christianity in the sixth century was monastic in organization and to all
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intents and purposes independent and sclf governing, though perfectly ortho-
dox in belief”

J.S.Rcid is more enthusiastic in his description of the Church in this penod.
“It is now generally admitted that the primitive church in Ircland, though not
free from error, differed most materially and for a length of time, from that of
Rome. The frce and commanded use of Scripture; the inculcation of the
doctrine of grace and the efficacy of the sacrifice and intercession of Christ;
the diversity in the formsof cclcbrating Divine worship; the rejection of papal
supremacy; the marriage of the clergy; the Scriptural character of the early
bishops; the Presbyterian order of the Culdees; all these important points of
doctrine and discipline which were maintained and pracuscd in the ancient

Irish church clearly indicate its opposition to the papal system™.’

Columba

Columba or Columcille ‘the dove of the Church’ was born in Gartan, Co.
Donegalin 521. He belonged Lo a noble family, the O’Donnells, and was great
great grandson of one of the High Kings of Tara ‘Niall of the Nine Hoslages’.
Columba was educated at the monastery of Clonard on the banks of the River
Boyne, which had been founded by Finnian at the beginning of the sixth
century. Archbishop Ussher gives a glowing description of this particular
school “From the school of Clonard, scholars of old came out in as great
numbers as Greeks from the side of the horsc of Troy”. Finnian taught his pupils
to love God with their minds and to sce consccrated scholarship as service to
God. One of his other pupils was Brendan who became the hero of a medieval
best seller “The Voyage of St. Brendan’.

One of the areas in which Columba excelled was in the art of copying and
illuminating manuscripts. When he left Clonard Columba made a round of the
other leading Colleges in Ircland. He came to Movilla outside Newtownards
where there was another tcacher with the name Finnian. He had founded his
school on his return from a visit to Rome, where he had acquircd a copy of
Gospecls in Jerome’s translation. This particular manuscript became the centre
of adamaging dispute between teacher and pupil. Columba made a copy which
he kept for himsclf. This however was at the time regarded as an act of literary
piracy - a breach of copyright! Finnian appcaled to Diarmid the high king of
Ircland, who ruled in his favour and summarizcd his judgement in a colourful
phrasc ‘to every cow her calf, to cvery book its copy’.

This dccision against Columba’s claim of owncrship of the manuscript
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became the occasion of a great conflict between northern and southern
branches of the O’Neills. The battlc took place at Culdrevny, north of Sligoand
much of the blame for the bloodshed was placed at the door of Columba.
Whether he was excommunicated and banished, or voluntarily went into exile
is unsure. Whatever the precise reason, Columba did sct sail with twelve
companions and landed at the first place from which he could no longer see
Ireland. It was the small island of Iona, off the west coast of Scotland.

It seems clear that following the battle of Culdrevny Columba had a deep
rooted change of heart. So much so that G.T.Stokes is able to comment “The
period of missionary activity began with Columba, whom we may designate the
first Irish missionary, the apostle of pagan Scotland.” Columba indeed has
been given the designation of “the apostle of the Picts”. It was in 563 that
Columba, “the saint with twelve disciples, his fellow soldiers, sailed across to
Britain.”’

At this time the Kingdom of Dalriada strctched across the Irish Sea - from
Down and Antrim into Argyle. Columba saw the Irish colony which inhabited
the Scottish Dalriada and the Christian Britons of Strathclyde as being in im-
minentdanger of utter extinction at the hands of the pagan Picts. From his small
island base Columba began to take the Gospel to these heathen Picts.® His plan
of approach was similar to that of Patrick - he went first to the king. Columba
first established himself in his base, studied the language of the Picts and then
followed the long line of loughs and lakes (which now form the Caledonian
canal) to king Brude.

Brude made a profession of faith and consequenty Columba had greater
liberty for his evangelistic efforts within Brude’s kingdom. The missionary
activity of Columba was given rccogniton in the writing of the Venerable
Bede, “there came into Britain a famous presbyter and abbot - a monk by habit
and life whose name was Columba - to preach the Word of God to the provinces
of the northern Picts. Columba came into Britain in the ninth year of the reign
of Bridius (Brude) the powerful king of the Pictish nation, and he converted that
nation to the faith of Christ by his preaching and example.™

Following Columba’s death in 597 Iona continucd to play a vital part in the
evangelization of Britain, most notably of the north castern kingdom of
Northumbria. Yct strangely the very ycar that Columba died another mission-
ary landed on the Isle of Thanct in Kent. It was Augustine, sent by Pope
Gregory to bring Roman Christianity (o the land of the Angles and Saxons. It
was not long till the two churches came into contact but that contact in effect
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led cventually to the eclipse of the distinctive character of the Celtic Church.

Columba was undoubtedly a complex character. He was imperious and
passionate and had many weakncsses of temperament. “It is easier to sleep on
a stone than to lay aside the pride of lincage; and many have practised the
discipline of the cloister who have failed to mortify the lusts which war in their
members.”!? Nonethcless we must acknowledge and give thanks for Col-
umba’s zeal for the Gospel and his fearless evangelism. He was, says
F.F.Brucc, “a man of great kindncss, shrewd commonsense, and ready acces-
sibility to poor pcople.”

Columbanus

There is a North Down conncction, 0o, in the second missionary whom we
consider. Columbanus studicd in Bangor where his tcacher was Comgall,
founder of the Abbey there. Columbanus himsclf was a native of Leinster. He
was an excellent Latin scholar but, what was morc unusual at the time, he also
had a fair knowledge of Greek and a basic grasp of Hebrew.

Columbanus had a dclight in the study of Scripture and a great burden to
preach the Gospel to those who had never heard it, or had never responded to
it. In 589 he travelled with twelve companions o the south of Britain. His stay
there was brief and he moved on to France and scttled in Burgundy where he
establishcd a monastery. He was well respected in the community there
because of the practical ministry to the poor of the district and because of his
scholarship.

Scveral notable aspects of his character can be seen dunng his ime in
Burgundy.

Hre recogniscd the supreme place of Scripture in the lifc of the Church.
Columbanus addressed the French Synod and urged them to direct the affairs
of the Church according to thc Word of God. “Let those observances be re-
spccted which are more in accordance with the Old and New Testaments™.

He rcfuscd to acknowledge that the Bishop of Rome had any position of
supremacy in the Church. About 613 he wrote to Bonifacc and warned him that
he was under suspicion of heresy regarding the Person of Christ. He urged him
to belicve and confcss the truth. “Itis your fault if you have deviated from the
truc trust and have madce void the first [aith.”
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He showed courage in confronting scandalous sin in the lives of the nobility.
The monarch of Burgundy, Thierry, was a member of a notoriously ungodly
family. Columbanus visited him, denounced him for his wicked ways, refused
to bless his children and declined to eat at a royal banquet.

For Columbanus the Scriptures were the only standard to which he was
ready to yield submission. “All we Irish are disciples of Peter and Paul and of
all the disciples who wrote the Divine canon undcr the guidance of the Holy
Spirit; we receive nothing beyond the evangclical and apostolic doctrine; not
one of us has been a heretic, or a Jew or schismatic.”

From Burgundy Columbanus made his way to Switzerland where he saw
many conversions. From there he moved to Italy where he founded a monastery
at Bobbio and he died there in 615. Columbanus was ready to endure any
difficulty or hardship so that he could bring thc Gospel to the pagans of
Burgundy, Switzerland and Italy. He taught his pupils to do the same without
complaining and without fear.

Here were men in whose practice there were undoubted errors, and
hindrances to spiritual maturity causcd by the monastic life. Yet here were men

whose hearts were filled with zeal for the Gospel. What can we learn from
them?

Firstly, they went out with confidence in the message of the Gospel and
with an expectancy that the heathen would be converted. That confidence and
expectancy must be in the heart of every missionary, and minister of the
Gospel. Where it is missing, preaching will be greatly hindered. J.I.Packer’s
comment is particularly apt - “low expectations are sclf- fulfilling. We look for
litde to happen through sermons, and we should not wonder that God dcals with
us according to our unbelief.”!!

Secondly, they instilled amissionary vision in thosc men who laboured with
them. Gallus, one of the original twclve companions of Columbanus, remained
in Switzerland. He had a fruitful ministry there and beccame known as the
‘Aposte of Switzerland’. And Iona of coursc continucd to be a centre of
missionary activity for some time after the death of Columba.

Thirdly, they recognised that the Church is the missionary agent in the
world. Columba intcnded his community on Iona to be a model Christian
colony.He also madec it the centre of an active cvangelistic clfort. “From the
centre, well planned attacks could be made on the surrounding districts and to
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this centre the wearicd evangelists could retrcat for rest, sympathy and
meditation.™* Surely a good pattern for any modern  congregation for as
J.I.Packer comments “each congregation is to be a spearhcad of Divine
counter-attack for the recapture of a rcbel world.”!3
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BOOK REVIEWS

The Man of Lawlessness, Tom Davies, Hoddcr and Stoughton, 1989 266pp.
£7.99

Any book that claims to be able to explain the reasons for the rising tide of
violence in Western society is bound to have a ready and perhaps credulous
readership! The sub-title of Tom Davies’ book is “The effect of the media on
violence” and, with his background in journalism, he seems to be a man who
has “the pedigree” to discuss such a relevant subjcct.

The journalistic style is evident throughout and some of the chapter
headings read more like “Tabloid” hcadlincs than one is accustomed to secing
in serious works from a philosophical/thcological perspective. Nevertheless,
this attempts to be a serious work and addresses a problem that has been
identified with regularity following various outbreaks of violence, ranging
from terrorist bombings to football hooliganism and prison riots. Do the news
media simply report the violence or do they foment and encourage it in order
to report it?

In seeking to answer this question, Davies first highlights the fear that
seems present everywhere in modern socicty because of increasing crime and
suggests that the answer lies not in more draconian measures of law enforce-
ment and punishment but rather in an examination of the ideas that lie behind
criminal activity. In developing this thecme he sceks to identify the ... one mind
and one philosophy which is generating our current plague of lawless idcas
and, in the process, making our lives so full of fear and the very future of our
children so bleak”. This ““one mind” is given the name, “Thc Man of Lawless-
ness” and the underlying philosophy identified as Romanticism. There then
follows a chapter giving very brief thumbnail skctches of the lives and
philosophies of leading Romantic figures such as Jean-Jacques Rousseau, the
Marquis dc Sade, William Wordsworth and Lord Byron. His linking of the
ideas of the eighteenth century Romantics with the modern novel, cinema and
mcdia is clcverly done; “...The Noble Savage (Rambo); {rcewheeling anar-
chism (the work of Henry Miller); the alicnated violent man (The works of
Colin Wilson and Norman Mailcr); the cmphasis on the macabre (Stephen
King and James Herbert); the drecams of perfecting the world by committing
crimes (Bonnic and Clyde and James Bond films); the pictorial cclebration of
perversion (Francis Bacon); a virtual rewrite of de Sade’s 130 Days of Sodom
(every book of pornography and many ncws storics in Rupert Murdoch’s The
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Sun and the News of the World); the constant streams of blood (most adult
vidcos and almost every American film made for television); and the fascina-
tion with violence and war (nearly every edition of tclevision news)”.

In what is undoubtedly the most fascinating section of the book, Davies
looks at some well publicised acts of violence and links them very directly to
specific books or films in what he thinks of as the “Romantic” tradition. Thus
the murderer of John Lennon was fatally influenced by J.D. Salinger’s
“Catcher in the Rye”, and the would-be assassin of President Reagan by the
Martin Scorsese film, “Taxi Driver”. Of particular interest is the link that is
made between the first of the “Rambo” films, “First Blood”, and mass killings
such as that at Hungerford in August 1987.

The role of the media in the Northem Ireland conflict is subjected to close
examination in the chapter somewhat chillingly called, “A Theatre for Terror-
ism”. In it he mounts a savage attack on the media who have provided a stage
on which the terrorist acts out his violence. His view of the use and
manipulation of the media by the terrorist organisations in Ulster is illustrated
from his experience as a journalist covering Northern Ireland stories and raises
the question of whether the “troubles” could have continued for the past twenty
years without the constant attention of the media; because, for the terrorist, all
publicity is good publicity!

The effect of the television coverage of riots and civil disobedience, the
revelling of the tabloid press in the “abiding Romantic themes of sexual
perversion, morbidity and violence™ and the relationship between video
violence and actual violence are further evidences, he says, of the work of the
man of lawlessness in the “global village”. This influence extends into the
modem “electronic” church and the packaging and selling of political leaders
and parties.

Up to this point, the book is fascinating and persuasive and asks many
questions that thosc responsible for publishing and broadcasting would need to
address. It confirms many of the worst fcars of those who have seen the steady
decline in broadcasting, journalism and entcrtainment over the past thirty
ycars. His analysis is somcwhat “folksy” and anccdotal at times, but it would
secem o be accurate, nonctheless. His rooting of the philosophical basis of the
modem media in Romanticism is interesting and would merit a more profound
study. It is, however, in the theological application of his thesis that he is most
seriously in crror. His own expericnce of drcams and visions sounds waming
bells and his identification of the biblical man of lawlcssness with the media
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issuperficial and cxtremely dubious. The final two chapters of the book contain
some rather fanciful biblical and theological interpretations concerning the
rcturn of the Lord Jesus Christ and the ful filment of biblical prophecy, but these
do not matcrially affect the uscfulness of a book which so clearly alerts the
reader to thedestructive influence thatcan be exerted by the mediain its various
forms.

T.C.Donachie

The Bible and the Flag, Brian Stanlcy, Apollos, 1990. Pb. 212pp. £10.95

One of the most frequent criticisms made of missionary work, particularly
of missions originating in the West, is that it was done for imperialist reasons.
The Christian missionary, viewed from the perspective of the anti-colonialist
reaction of this century, has been seen as little more than an agent of colonial
and imperialist powers, and concerncd merely with the military, political,
economic and cultural domination of other nations and pcoples by the West.

This issue, which has dominated missiological thinking in the latter half of
the 20th century, has not been an easy one to address. With the growing
influence of Marxist ideology in Third World countries and the emergence in
the last 25 years of indigenous African, Asian and Latin-American theologies,
discussion of this question has taken place in an increasingly polarized and
highly charged ideological context. More hcat than light has been generated,
and it would not be an exaggeration to say that, because of this, much of the
debate has centred on myth rather than on historical fact.

In this book, which focusses primarily on the relationship between Protes-
tant missions and British imperialism in the nineteenth and twentieth centuries.
Brian Stanley, a tutor in Church History at Spurgeon’s College, London, makes
a genuine attempt to address this emotive issue objectively, and present a
measured and dispassionate assessment of the missions and imperialism issue.
Assessments, he writes, “should be based as far as possible on truth and not
mythology, on evidence rather than propaganda” (p.13).

The opening chapter demonstrates the present need for this study. Under
the influence of the anti-colonial rcaction to Western missionary activity, as
espoused and propagated by the new indigenous theologics, many people have
blindly accepted a simplistic interpretation of the relationship of the mission-
ary movement to Westem colonialism. This is not confincd to thosc with
radical or liberal theological tendencics; cven professed evangelicals are now
saying that “the missionary movement was a product of Western capitalism
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and hcence funcuoned as an instrument of “domcestication” instead of the
libcration which Christian mission ought torepresent” (p.30). To many sincere
Christians who have read the biographics of somc of the grcat missionaries,
such accusations might secm ridiculous and grossly unfair, and the natural
rcaction would be to dismiss thecm as mere propaganda. But this ignores rather
than addresses the problem. It cannot be denicd that a relationship did exist
between the colonial and imperialist powcrs and the missionary movement
Butwasitas seriousas implicd by thc anu- colonialist reaction? Only an honest
study of the subject founded on the cvidence of history and not the assertions
of propaganda can providc the answers. This is what we find in this book.

Opening the discussion, Stanley highlights what is perhaps the most
fundamental issue in this whole debate, namcly, what is imperialism? Con-
vinced that too many pcople have assumed, without questioning “thatthe term
‘imperialism’ has arcadily identifiablc meaning” (p.33), he challenges certain
historical assumptons that arc made regarding it, and then proceeds to
demonstrate from the historical cvidence that these, of necessity, require a
broader definition. For example, he shows from the British empire model that
it is necessary to qualify substantially the view that imperialism was and is
inherently exploitative both in intention and cffect. While some were mot-
vatcd by either national or sclf interest, many pcople viewed the empire as a
sacred trust and showed great humanitarian concern. This was particularly true
of Christian missionaries.

In an excellent chapter entitled, “The Gospel for the Globe”, Stanley deals
with the origin and growth of the Protestant missionary movement in Britain
and its specific relationship to British colonial expansion. Reviewing the
history of this movemcnt, he shows that its origin was an exclusively evangeli-
cal phenomenon and had nothing to do with colonialism. The predominant
concern of those who went out as missionaries and thosec who sent them was
not the expansion of the British empire, but that the “hcathen™ might hear the
gospel and find salvation through faith in Christ and His atoning death. The
empirc, however, was not unimportant. When nincteenth century Christians
reflected on the sheerimmensity and territorial cxpansion given to Britain, they
were convinced that this was an act of God’s providence and that Britain had
been uniquely commissioned by God to bring the Gospel to the world. This
belicf in providence explains in large measurc why missionaries and their sup-
porters accepted imperialism, regarding iteven as a sacred trust, although their
support for it was ncver unqualificd.

In a serics of case-studics of the missiomary-imperial relationship in three
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different periods of British imperial rule, it is ably demonstrated that mission-
aries were often quite critical of imperialist policies. It 1s true that they rarely
questioned the fact of British impenal rule or saw any fundamental contradic-
tion between Christianity and colonialism, yet they consistently challenged
and criticized the morality with which it operated, with particular regard to its
treatment of subject peoples. The general attitude could be summed up in the
words, “The missionary calling was to keep the flag in check, not to haul it
down” (p.153).

While theevidence presented in thisexccllent book absolves the missionary
from the charge that his motivation was secular rather than spiritual, and that
he sought to build an empire rather than to promote the Christian faith, it
doesn’t ignore or dismiss lightly the problems created by the missionary-
imperial relationship. Many missionarics, convinced that Western values were
synonymous with Christian values, found it hard to shake off attitudes of racial
and cultural superiority. Such “imperialist” attitudes affected their mission
work, especially in relation to cstablishing self-supporting, self-governing,
self-propagating churches. In many instances missionaries “displayed arro-
gance, insensiuvity and lack of trust in non-European capacity to discharge re-
sponsibility in the Church” (p.182). This aspectof the book scrves asa warning
to all “foreign” missionaries regarding the imposition of their cultural norms
on those to whom they would present the Gospel.

This book, while containing much information on the history of the British
missionary movement, is not dcsigned for the average rcader. Published by
Apollos, the new academic imprint of Inter-Varsity Press, itis designed for the
specialist, and this no doubt explains why it is so expensive. It is, however,
warmly commendcd to those engaged in overscas mission work. Notonly does
it offer a necessary corrective to the propaganda and myths that have clouded
the missionary enterprise of the past, it teaches vital lessons for this generation
of Christian witnesses. The section which deals with the relationship between
the Gospel and culture is particularly relevant for contemporary missionary
work.

While commending this book, not every statement in it is endorsed. It
would seem to this reviewer that the author, while presenting an excellent
historical and theological analysis of this particular subjcct, has a Charismatic/
pentecostal predilection. For instance, hc makes the statcment (without any
explanation), “the gift of prophccy remains available to the church” (p.180).
This, however, does not detract from the overall worth of this book which is
a imcly contribution on a most important subjccl.

J.D. Trevor McCauley
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Doubt, handling it honestly, Alister McGrath, IVP, 1990. Pb. 144pp. £2.50

There is not very much available in print on the subject of doubt. This may
reflect the fact that there is very little open discussion or understanding of the
subject. It may also be the result of the tendency among Christians to feel
ashamed of the doubts they expericnce. Alister McGrath is therefore secking
to meet a real need when, in this book addressed primarily to students and
young Christians, he gives some practical advice on handling our doubts
honestly.

At the outset, the main theme of the book is stated in the following terms:
“Doubt is an invitation .to grow in faith and understanding rather than
something we need to panic about or get preoccupied with!” (p.7). The
unfolding of this theme falls into three parts. In the first section (chapter 1),
McGrath seeks to define the term doubt and to explain how the problem arises.
He carefully distinguishes doubt from unbclicf and scepticism. In contrast to
unbelief and scepticism, doubt, we arc told, “oftcn means voicing uncertainties
or asking questions from the standpoint of faith” (p.10). Doubt is seen as
probably a permanent feature of the Christian life. The causcs of doubt are seen
asrising from human sinfulness and frailty. It can also be fuelled by man’s vain
search for certainty. The author gives us a helpful insight when he relates the
prevalence of doubt today to the superficial cmotional faith that is so common
in our generation. He insists thatexperience needs (o be reinforced with under-
standing if doubts are to be overcome. The first section of the book draws to
a conclusion with a bricf but helpful analysis of the biblical tcrms and images
for doubt.

The second section (chapters 2 to 5) dcals with a serics of very specific
doubts that Christians commonly expericnce. These relate to the Gospel,
oursclves, Jesus and God. The fcar that the Gospel will go out of fashion and
the fact thatit secems to have little cffcct on our friends are discussed. Our lack
of assurance, our lack of a sense of the prescnee of God, and our feelings of
inadequacy and failurc are then addressed. The doubts that can exist about the
identity of Jesus, the historicity of His resurrcction and the relevance of His life
arc answered. Next, the author grapples with the anxictics that can arise
concerning God’sexistence, His faithfulness to His promiscs and the steadfast-
ness of His love for us.

The final scction of the book (chapter 6) puts forward some general
strategics for handling doubt. Having madc the obscrvation that many Chris-
tians find the new aggressivencss of sccular culture very disturbing, the author
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gives some sound advice on how we should respond. He points out that the
popular reaction to an idea has no bearing on whcther it is true or not. He urges
us to take comfort from the experiences of the early Christians and to appreciate
the value of Christian fellowship. The author then moves on to warn us not to
get preoccupied with our doubts. Instead, we are advisced to concentrate on
developing the personal foundations of our faith; detailed practical advice is
given on how to go about sctting the problem of doubt in the theological
perspective of the Exodus and the Crucifixion. The main emphasis is on the
necessity of trusting in the faithfulness and promises of God. The book con-
cludes with suggestions for further reading on the subjcct of doubt.

Two features of the book arc worthy of commendation; the use of illustra-
tions and the provision of questions for discussion. Therc are numerous
illustrations throughout the book, and although they are not all equally helpful,
some of them are truly brilliant. For example, in spcaking of our inability to see
the full picture of reality during this life, he writes, “Its like being inside a car
on a dark night, with the windows misted up. You can’t sce properly” (p.36).
The questions provided at the end of each chapter are carcfully chosen and are
generally thought- provoking.

In comparison to the analysis of doubt given by Os Guinness (Doubt, Lion,
1976), this book is much simpler in terms of its theological language and
general style. While, therefore, the thcologian will find the former work the
more enlightening, McGrath’s book is more likely to be of value in the average
pastoral situation. There are one or two questionable applications of biblical
passages (e.g. ,on the Parable of the Sower, pp. 112 -114) and afuller treatment
of the doctrine of assurance might have added to the uscfulness of the book.
Nevertheless, the theology is generally sound and this revicwer has no
hesitation inreccommending the book as a uscful resource for helping those who
are troubled by doubt.

Raymond A. Blair

Satan castout: A study in Biblical demonology, Frederick S Leahy, Banner
of Truth Trust, 199pp. pbk. £2.95

This book, written by the professor of Systematic Theology and Christian
Ethics in the Reformed Theological College, Belfast, is a welcome reprint of
a work first published in 1975, Apart from the addition of usctul indices ot
general and Scriptural references, no substantial changes have been made and
this second edition is as timely as the first, because ot both the intrinsic impor-
tance of the subject and the excellence ol its treatment,
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The sccond half of the twenticth century has scen an upsurge of interest in
the demonic which might seem incredible in an age which boasts of its
enlightened rationality. But when men tum away from the living God, the
source of truth, the resulting vacuum in mind and heart must be filled by that
which is false and evil. Thus we have today a fascination with Satan and the
occult which expresses itself on a public and popular level in films, books and
music, while finding private outlet in more sinister and destructive forms. A
society too intelligent to belicve in God has become obscssed with ghosts.

Thce responsc of the Church has been lamentably weak. Such books as have
becn published, even by evangelicals, have all 100 often been sensational,
superficial and inaccurate. Therc has becnacrying need foramore satisfactory
treatment of the subject and Professor Leahy’s book provides such a treatment
and fills a yawning gap. His work has four main virtues.

Itis biblical in its method. The author’s concern throughout is to base his
study upon Scripture,both by examining the biblical evidence and by assessing
and interpreting current and past phenomena in the light of the Word. This
methodology grounds the whole structure upon a solid foundation.

It is comprehensive in its scope. Topics considered include: Angels, good
and cvil; the present position, stratcgy and character of Satan; demonic activity
in Old Testament, New Testament and Church history; demon- possession and
the authority of Scripture; and the challenge of the demons to the Church of
Chnist. Much of the imbalance in Christian writing on the demonic isdue toan
over-cmphasis on one or two aspects of the subject at the expense of the whole.
Here we have a satisfying completencss.

It is positive in its thesis. No-one could accuse the author of taking Satan
too lightly or of minimising in any way the havoc wrought in human lives by
demonic influcnce. But the ¢sscntial thrust of the book, as ¢videnced by the
title, is intenscly encouraging. Profcssor Leahy shows thatthe devil isdefeated
and doomed, that thc mighty Saviour has comc and plundcred him. This is the
mcssage which Christians need to hear. “Thosc who are members of the family
of God need not fear the Evil Onc. They are to be alert and watchful and clad
in the armour which God supplics; but in Christ, their viclorious Redeemer,
they face the Devil and his dark angels {carlessly. As they abide in Christ and
as Christ abides in them, and as in praycer they claim the promises of God, they
stand invincible” (p. 176).

s pastoral inits approach, Originally written inanswer 10 practical needs
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arising on the foreign mission field, the whole work demonstrates pastoral
concern. It is meant not only to instruct and enlighten, but to strengthen and to
help. Here is a book to be used. It might form the basis for a profitable series
of sermons or lectures. It can'be used either as preventive medicine or ascrisis
treatment for the people of God. It should certainly be placed in the hands of
every young person. We welcome its republication, commend it highly and
pray for its continued usefulness.

Edward Donnelly



