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A DISSERTATION, &c. 

ele 

What is Baptism ? 

In an investigation of the mannet ‘in which the ordinance of 
Bap*ism is to ve administered, i: is essential to the correctness 
of our conclusions, that the premises from which they are drawit 
be just. According to the line of argument adopted by Anabap- 
lists in general, the determination of the mode must turn upon 
the original, and (what is assumed, not very accurately, to he 
identical,) the proper signification of the term Baptise or Bap- 
tism: and the advocates of the rite of pouring or sprinicling, 
which they deny to be baptismal, have, to 1 considerable extent, 
acquiesced with them in this; their reasonings seeming often 
tacitly to take for cranted, that if the term employed to denote 
the ordinance be found invariably to denote /mmersion, the ground 
must be abandoned to their opponents. 

It seems to me extremely probable, viat the paramount reli- 
arce placed by Anabaptists upon the determination of the cri- 
ginal or proper meaning of the sing]: word, and the ‘admission, 
by their opponents, of the important relation which it is thought 
to bear to a satisfactory adjustment of the ideas of Christians on 
the mode of Baptism, is to be traced to a striking apparent ano- 
maly in the direct Scriptural allusions to that ordinance. In 
the New ‘Testament, in which alone the werd Baptise or Bap- 
tism occurs, it is unaccompanicd by any explanatory details 
bearing upon the mode in which Baptism is to he administered. 
The speakers, whose words arc recorded by the inspired writers, 
evidently proceed upon the assumption, that those who heard 
them, so fully understood what ideas were intended to be com- 
municated by the word in question, that any explanativ.: or par- 
ticular description of tle mode of administering the ordinance 
indicated by the term Baptism, would be entirely superfluous. 
And the inspired writers also obviously take for granted the per- 
fect intelligibility of their phraseology when speaking of the
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dispensation of that ordinance. ‘And were baptised of him in 
Jordan.—Teach all nations, baptising them.—Why baptisest thou 
then.” In fact, throughout the New Testament, for our know- 
ledge of what constitutes Baptism as a divinely instituted rite, 
if we excent incidental allusions not primarily intended to cast 
light upon the present inquiry, we ure lvft to look tu the word in 
its naked individuality. 

Hee, then, there might seem to be—nay, according to the 
impression that the first and last question must be,—What does 
the word Bartrise mean ?—there certainly is an anomaly in tha 
plan of Divine doctrine respecting positive ordinances. No such 
source of embarrassment and doubt exists in the case of any 
other rite,—no such meagreness of instruction upon the subject 
of instituted duty. Under the former dispensation, circumcisiun, 
oblation, sacrifice and festival, were enjoined. But in no one of 
these branches of Divine Service, is the knowledge, upon the 
part of either the people or the Priest, of the manner in which 
obedience is to take form, suspended upon the knowledge of a 
solitary word. ‘The specification of the mode of procedure, 
that the intention of the Head of the Church be undersiood and 
fulfilled, is often so minute as to appear, to our simplicity, super- 
fluous,—sv complete as to remove all cause of controversy. Ac- 
cordingly, it is a fact, that, divided as the Jews were in the latter 
period of their eventful history, upon points of high import, there 
is no evidence of the existence of morc than one opinion upon 
the form of the instituted rights of the earemanial law; and 
exposed to heavy censure for encumbering the service of God 
with traditional practices, our Lord charges them not with in- 
formality in their approaches to the Holy One, in consequence 
of having turned aside from the letter of commanded customs. 
And when we turn to the New Testament we do not find it 
otherwise. The Lord’s Supper is unquestionably peculiar to the 
last days of the world. Being required to kecp the feast, we are 
not left to gather from the word Supper, the mode in which the 
Divine will is to be fulfilled. Lest the, by no means imperfect 
information supplied by three Evangelists, should still leave room 
for misappreliension, the Holy Spirit takes uccasion from the 
excesses into which the Church in Corinth had run; or perhaps 
it would be more correct to say, the Saviour permits the Corinth- 
ians to run into excesses, under the notion of commemorating 
his death, for whatever other reasons, that occasion might be 
taken, to supply, by the pen of Pan. instruction so much more 
definite, that all but deviation from the will of God, simply vo-



WHAT 18 BAPTISM ? 5 

luntary might be anticipated. And has any disputation taken 
lace respecting the mode of dispensing and eating the Lord’s 
upper among men who receive the word of God, as an infal- 

ible rule of faith and practice, to be used by every man for his 
personal direction? None respecting the meaning of what is writ- 
ten. That Bread and Wine are the elements to be used—that 
they are not used to answer the purposes of corporeal nourishi- 
ment—that the repast is social, and to be enjoyed without limita- 
tion to the frequency of the observance, are fully admitted. 
Different views are entertained and defended, not about things 
specified, but about the propriety of circumstances of which no-- 
thing is specifically mentioned or enjoined. 

ls, then, Baptism the exception, the solitary exception, to the: 
gricicus and condescending particularity with which the Head 
ot ihe Church has used to exhibit the duty of his members, 
wheu they would observe a positive ordinance according to his 
werd? ‘That word ‘is profitable for all things, that the man 
o. Gicl may be perfect, thoroughly furnished unto all good 
wo' 3.” Must the wernmng of the word Baptise determine the 
srerise nature cf ors duty f—Whether we are in Baptism to be 
immeérscd, o7 have the water applied to us P—Whether we must 
be coverec, or have a small quantity pourcd or sprinkled upon 
us? Must we direct the inquirer into divine things, to the 
Lexicographer, and the Critic, to teach him his duty? And are 
we to admit that, in one instance, the will of God is so express- 
ed, that an important and imperative positive appointment is to 
be hidden .rom our view, or exhibited before the Church, accor- 
ding to the false or correct interpretation of a single Greek vo- 
cable? Shall a divine ordinance be displaced by human inven- 
lion, of come under our notice in the reflection of divine light, 
according to the error or accuracy of a ‘Translator in rendering a 
single word? And if that word remain untranslated, must we 
remain in utter ignorance of one prominent part of commanded 
duty? Sosay the Anabaptists, with few exceptions. And as 
their doctrinal adversaries are not prepared to admit positions so 
difficult, if the matter stand as they allege, it is much to be fear- 
ed that the controversy shall not soon come to a termination, 
the persuasion of the en A. Carson notwithstanding, that he 
has settled the question respecting the mode of Baptism as cer- 
tainly as axioms are true. The bootless and pedantic boast, so 
very unseemly in one who had more than once found cause to 
change his ministerial profession and practice, is nevertheless in 
the full spirit of the people among whom he had cast in his lot.



6 WHAT IS HAPTISM 2 

‘Te Anabaptists every thing here appeurs so plain, that they are 
hardly able to reconcile Sp pcan to their peculiar views with 
a willing subjection to the laws of Christ. The lettered advo- 
cate of Immersion finds the apylication of the original word so 
vasy and conelusiye, that a child can be at no loss to learn that 
« Baptist means to Jay under water: and the unlearned, with 
a smile of conscious superiority, or the scornful glunce due to 
wilful ignorance or obstinate impiety, rises in triumph over sanc- 
tified talent and education, adorned with the fruits of practical 
piety, when found in opposition, hulding alott in his nervous 
grasp, «flag inscribed thus—“ Hk wexr poWN INTO THE WATER, 
AND CAME UP OUT OF TILE WATER.” 

And is it, indeed, so easy to ascertain the nature or the form 
of a positive ordinance, from the particular name vy which it is 
indicated? Could the nature of the ordinance in question have 
been casily determined frum its name, by them to whom that 
name was familiar as one of their native toneue? Let us 
try how near we could approach to a knowledge, according to 
this rule, of the nature of other ordinances, and the order of 
their observance. Out of the many, We sliall select, for the 
sake of cx xcriment, two: not because they are better adapted to 
serve a purpose than others, but that the names given to them 
by inspiration have been reduced to equivalent terms in the au- 
thorised [English version. ‘These are the Passover and the 
Lorp’s Surrer. In regard to neither shall we find reason to 
believe the distinctive name appropriated to it, intended or 
adapted to afford the information necessary to its due observance 
according to divine appointment. 

1. Passover.—The naine appropriated to this ordinance, in- 
tended to perpetuate among the Israclites the remembrance of 
their wonderlul deliverance from the land of Egypt and the 
means by which it was cflected, was taken irom the circumstance 
that the destroying Angel who traversed the land and smote 
all the first-born of the Lcyptians, on that night on which it was 
first solemnized, and which immediately preceded their escape 
from bondage, passed over tlic houses of the Israelites, the lintels 
and door-posts of which were smeared with the blood of a lamb, 
slain and eaten according to the command of God, by Moses. 

Now, from the term Pussover, who could derive any informa- 
tion respecting the nature of the ordinance of which it is the 
Scriptural denamination? Not one, it may be unhesitatingly 
affirmed, could form the most remote idea of it. The literal and 
allowed meaning, which is uot connected except by instituted
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association With the festival, affords not the most vague hiat of 
its technical import. From the words puss over, uo doduction 
could lead the mind to the contemplation of an annual obsorv- 
ance—the uso of a lamb of the first year—the roasting of the 
Jaml in opposition to every other mode of culinary preparation 
—the cating of it with unleayened bread and bitter herbs, by 
persons in the equipments of travcllers—the necessity of using 
every part of it,—nnd the careful avoidance of breaking one of 
its bones. Nor could the reason of man, borne away on the 
wings of the wildest fancy, discover from pass over, uninfluenced 
by information previously imparted, or the association of ideas 
formed by familiarity with an established custom, a Single onc of 
those particulars. It is in its technical application alone, that the 
phraseology in which it is introduced appears neither absurd nor 
uniotelligible. If we should suppose the compound word used in 
its original, literal, and allowed import, what could we understand 
by killing the puss over, roasting the pass over, eating the pass 
over, holding or keeping the pass over? With more surprise and 
confusion than seized the Disciples when our Lord said, “A 
little while, and ye shall not seo me; and again a little while, 
and ye shall see me,” might those who know, or would know, 
nothing but the original and literal meaning of Passover, exclaim, 
hearing such Janguage from the lips of any one, ‘* We know not 
what he saith.” 

2, Lorp’s Suprer.—Similar semarks apply to this ordinance 
also. How shall we ascertain that the repast must consist of 
bread and winc—that it is to be eaten in company with our 
brethren—-that it belongs exclusively to members of the Church 
—that it is commemorative of the death of Christ—that the bread 
must be broken and the wine poured out, and that they are the 
symbols of his brnkcn body and shed blood, and that we ” + not eat 
to satisfy the cravings of animal appetite? Will the wurd Sup- 
per teach us? No. It would Jead us to the ideas of a full meal 
—the latest repast of the day—a solitary or social meal, as it 
might fortuitously occur—and a meal consisting of any esculents 
that might be desired or could be procured. In this instance 
again, the name appropriat | to the Commemorative ordinance 
is taken, not from its nature or form—of course it is not indica- 
tive of either; but from the use of such things as constitute 
food, and the ‘ime when it was instituted. 

The preceding remarks shew that there are two ordinances 
known ty divinely prescribed names, not indicating their na- 
ture or mode of administration, but originating cxclusively ip
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the evanescent circumstances of their institution. And it wll be 
found, that the proper and distinctive designations of other posi- 
tive ordinances will, no more than these, supply us with the infor- 
mation necessary to an acquaintance with theit na.ure, mode of 
solennization, or design. So ir is it from being true in any 
case, that we aro made acquainted wita a positive ordinance by 
its name, that we need first to know the ordinance, to understand 
the origin and reason of the name. 

In the face of facts, shewing that the adoption of the rule 
must leave us entirely at fault in observing other positive ordinan- 
ces, or lead fo most distressing embarrasstnent and suspense, not 
to say despair, of ever arriving at definite information respecting 
the order of procedure, it is passing strange that Christiuns 
should be heid bound down to the literal and proper, or if it 
seem good, the established and universally admitted signification 
of the appropriated designation of the ordinance, in ascertain- 
ing what God requires when ke commands us to be Baptised. 
If the word Sujper wouid lead us wide of the mark, when we 
would attend upon one ordinance ; and Passover leave us stind- 
ing still, utterly at a loss how to proceed to the observance of 
another, why should there be s» much confidence that the appro- 
riated denomination of the initiatory ordinance of the New 

Testament shall competently fill a place and serve an end, which 
the proper names of other ordinances are not designed or adapt- 
ed to do. Orwhy should any be seriously animadverted on, 
because, after admitting that the original and literal signification 
of Buptise is to “ nmerse, :hey hesitate to admit that the ordinance 
of Baptism is identical with ImMerston, 

Still, it may be said, if we be not supplicd with definite infor- 
mation from other sources—if we be left to glean our knowledge 
of ihe ordinance from its proper name (and it has been admitted 
that the New Testament supplies not one sentence of direct in- 
formation upon the subject,) what are we todo? Are we not to 
use what light the word baptise supplies ? or are we to lay aside 
the ordinance till God condescend to separate the litigants by an 
immediate adjudication betwcen them? We might, withont 
offence, suggest to Ana‘aptists the propriety and comeliness of 
a little moderation, of a little less dogmatism—a more sparing use 
of “great swelling words.” Surely the strong ought to bear the 
infirmities of the weak, and not please themselves. Let not him 
that immerses, despise him that immerses not. The advocates 
of the simple and unostentatious rite, administered by pouring 
or sprinkling a little water upon the face of an adult or infant,
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have aot been forward to condemn the practice of exclusive im- 
mersion. They have stood for the must part upon the defensive. 
Perhaps, in the sequel, there may be found some reason to hesi- 
tate to make so aruple a concession as that which is usually 
made, tnat there is no objection to /mmersion being considered 
one mode in which the ordinance of Bap.ism may be adminia- 
tered. Thut the mode is indifferent might have remained the 
conceasion of indolence, and gratifying to indolence. But when 
Anabaptists refuse to give repase—when they will persevere in as- 
werting that to be unquestionable, which has again and agai 
beea denied—when they ascribe to others concessions which 
were never made—when they do not cease to ingult, to dpreciate 
the intellectual, and holdupt: _picion, the religious character of 
those who differ from them:--;;.:.n they continue virtually to ipva- 
lidate the orders of every other than an immersed Minister of 
the Gospel, and excommunicate every professed. follower of che 
Lamb who foilows not wita them—when they not oaly claim 
and desire to possess a distinctive privilege, but insist tha: ye 
must surrender what we believe tu be an honest possess:--.. ; st is 
natural, and, by no means unreasonable, to look a litde more 
closely into their title to what they bold, 

But what arc we to do? Scholars of the firat name, and 
of close and accurate research, have applied themselves to ths in- 
vestigation of the word, and the end of the controversy is not 
seen even afar off. Mr. Carson, armed with axioms, ar” canons, 
and a dogmatism possessed by few, and supported by an imposing 
array of heathen sbeidiaries, has failed to produce submission 
in the minds of his opponents. He has pushed aside, very uncere- 
moniously, the ablest writers on the same side of the question, and 
taken upon himself the whole burden of the controversy, that 
he might sweep away every cobweb within which the Pedobap- 
tists have hitherto ensconced themselves, by his more extensive 
research, his more accurait criticism, and his more exact philo- 
sophy: and the objects of his assault still enjoy, in their places, 
an undisturbed security, unappalled by the thunder-cloud of divine 
vengeance, to which he has, as with his finger, once and again 
puinied: although | think there are among them some few, who 
at once possess Integrity, fear God, and are capable of appreci- 
ating an argument. 

We do not pronosc to enter the field, in which so many, more 
able to improve it, have laboured, of a dry critica! examination 
of a word or words, barbarous to the overwhelming majority of 
those whoare equally interosted in the decision. ‘There is no ne- 

B
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cessity for it. God has not forgotten his condescension to the 
infirmities and wants of his children—his little ones, when he 
requires them to be Baptised, more than when he says, “ Do 
this in remembrance of me.” The necessity of confining our 
attention to the word Aaplise, assumes that Baptism is an ordi- 
nance peculiar to the New Testament dispensation, and that there- 
fore all the Scriptural information to be obtained respecting it, 
must be sought in the pages of the New Testament. This is 
the assumption of the Anabaptists. It is a groundless assump- 
tion. Baptism is not an ordinance peculiar to the New Testa- 
ment times. It is a divinely instituted rite of the jormer dispen- 
sation. Let it be remembered that the question before us is 
neither, who ought to Baptise >—nor, who to be Baptised ?—nor, 
whether Baptism is to be admiristered once or frequently ?—but, 
what isitto be Baptised? It is notasserted that Baptism occupies 
the same place, or retains the same relation to a religious pro- 
fession as of old; but simply that it was a rite observed, accor- 
ding to an eapression of the divine will, by the covenant peo- 
ple of God, before the incarnation of the Son of the Highest, 

If this can be proved, there appears a most satisfactory reason 
why, when Baptism is spoken of in the New Testament, there 
should be no special explanation of its nature or the mode of its 
administration—why the hearer or reader should be addressed 
as one acquainted with the rite—why the naked denomination 
should be introduced in the same manner with Sacrifice, Circum- 
ciston, or Pussover. Every reader of the New Testament, who 
is in any measure acquainted with the Old, would at once per- 
ceive that there would have been a needless superfluity of detail, 
had the inspired writers, who often allude to Sacrifices, Circum- 
cision and the Passover, the Altar, the Tabernacle and the Tem- 
ple, furnished us with an account of the nature and intention of 
these ordinances, or the mode of their administration, and supplied 
adescription of the structures mentioned, or the purposes to which 
they were applied ; unless, haply, the idea should present itself, 
that the latter revelation was intended for such as were ignorant 
of the former, or that the purpose to be served by the Old Tes- 
tament had been accomplished, and that its perusal and applica- 
tion had been superseded. At the same time, the strict propriety 
und consistency with the Divine plan, in bringing positive ord. - 
nances before the Church, of aminute account of the design of the 
Lord’s Supper, and the mode of its celebration, are discovered in 
4a more distinct light. The supposition that Baptism was an ordi- 
nance, instituted, explained, understood, and observed, before
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God was manifest in the flesh, removes the appearance of an 
anomaly, that, as such, must otherwise press itself upon the at- 
cention of the observant student of the Bib'le, when he finds 
Baptism, viewed as an ordinance peculiar to this economy, stand 
forth, without ary specification of its object or mode, or this to 
be gleaned from a critical analysis of the name appropriated to it, 
in the midst of a cluster of ordinances, not more of a positive 
nature—not more important—not more peremptorily enjoined— 
of which such a minutely faithful account has been furnished, 
that controversy, if it exist at all, obtains only on the outworks. 

That this supposition is founded in fact, is to be proved. Here 
we step toa conclusion at once, by a process the most simple, 
the most easily apprehended, and the best adapted, to say the 
ieast, to an overwhelming majority of religious enquirers. The 
conclusion is founded on testimony—Divine testimony. Scrip- 
tural statement, where such statement is fully admitted to be de- 
cisive evidence, sets the matter at rest. It has been already ro- 
ticed, that, from the beginning of the New Testament, Baptism 
is always introduced to view as a subject with which those ad- 
dreased are fully acquainted. Paul shows us the good reason 
the Jews had, nay, all who were acquainted with the Old Testa- 
ment had, perfectly to understand what Baptism meant. 

Writing to the Corinthians,' he says, ‘* Brethren, 1 would not 
that ye should be ignorant, how that all our fathers were under 
the clcud, and all passed through thu sea, and were ail baptised 
unto Moses ix the cloud and in thesea.” ‘They were Gentiles to 
whom he addressed these words, ior he says in a eubsequent part 
of the same chapter, “Behold Israel after the flesh,” and 
presses upon them the necessity of separating themselves from 
all participation in services of the Idols’ Temples, which, in res- 

t to Jews, in the most corrupt tinses subsequent to the Baby- 
onish captivity, would have been quite superfluous. Observe the 
propriety of his address, ‘1 would not that ye should be igno- 
rant.” With the fact, of which he makes mention, the Jews were 
well acquainted. At present it would be out of place to enquire 
how the Bentism was or was not administered. This shall form 
a subject of future examination. It is to the fact that the read- 
er’s attention is invited, that, “in the cloud and in the sea,”’ the 
whole kody of the Israelites were Baptised. ‘ All our fathers 
were Baptised.”” We might not have been able to discover a 

‘4 Cor., 10; 1,2.
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Baptism of the Israelites in their march through the Red Sea, or 
in the allusions to it in other parts of the Old Testament. Ig- 
norance or prejudice may have produced dulness of apprehen- 
sion on the subjectof Baptism. Were it otherwise, the doctrine 
of Baptisms, one “ of the principles of the doctrines of Christ,' ” 
would not furnish the materials for so keenly contested a discus- 
sion. But it would be very illogical to infer that the enlighten- 
ed Israelite did not recognise the Baptism of his fathers, Chris- 
tans of the last days, (of the nineteenth century :) are accus- 
tomed, with great complacency, to take credit to themselves for 
clearer, and more correct, and more extensive apprehensions of 
divine things than the despised sons of Abraham of the olden time. 
Did our attainments bear proportion to our privileges, our know- 
ledge of spiritual things would be more exact and extensive ; but 
it is a melancholy fact, that the light in men is sometimes dark- 
ness, and soc are “ ever learning and never able to come to a 
knowledge of the truth.” 

But the following passage admits of no evasive explanation. 
The man who asserts that Baptism is exclusively an ordinance 
of the last days, does so in opposition to a very plain Scritural 
proposition, and contradicts the testimony of the Holy Ghost. 
‘Which stood only in meats and drinks, and divers washings, 
and carnal ordinances, imposed on them until the time of refor- 
mation:?” Observe, 

1. The Apostle is here treating of the Religious services of 
the Israelites, and informs us that they consisted in meats and 
drinks, and divers washings and carnal ordinances. 

2. He is not treating of traditional rites, and the superstitious 
forms of will-worship, but the divinely appointed services of the 
Tabernacle and Temple—of the Mosaic Disrensation. 

3. The ‘divers washings,” as we read, are divers Baptisms. 
This fact is hidden from the mere English reader by the intro- 
duction of the word washings to translate the original, instead of 
employing, as usual, when the ordinance of Baptism is spoken 
of, the derivative Baptisms. 

From this it appears that dévers Baptisms constituted a part of 
the divinely appointed services of God’s people of old. clue 
is now furnished that shall conduct us to a discovery of both the 
nuture of Baptism, as a divine ordinance, and the mode of its 
administratron—a clue that at once introduces us, for instruction, 

1 Heb G: 1,4 4 Heb 9: 10,



WHAT IS BAPTISM ? 13 

into the spheze of Mosaic institutions. It may appear annoying 
to self-righteousncss and self-sufficiency to be turned back so far 
for information ; but an Apostle has taken us by the hand, and 
we kave, consistently with due submission to the Divine will, 
no alternative. 

Still, it may be asked, how are we to distinguish, in the multi- 
tude of Mosaic rites, those to which the appellation of Bartrsms 
is given? Baptisms will not readily be confounded with meats 
and drinks. But how shall we distinguish a Baptism from a carnal 
ordinance. If we were to adopt the emendation of Griesbach, the 
knot would be cut at once. In his edition, the connective that 
is found in the authorised text znd the English version, between 
Bapttsms and carnal ordinances, is sronped, and the verse'reads 
thus :—* Meats and drinks, and divers Baptisms, carnal ordi- 
nances imposed on them, &c.” Thus the carnal ordinances are 
made to stand in apposition to meats, drinks, and baptisms, fur- 
nishing an exposition of their nature. We have no desire, how- 
ever, to take advantage of the proposed emendation. The clas- 
sification of the Old Testament ordinances would not seem to be 
complete, without viewing carnal ordinances as a distinct class ; 
and the omission of the conjunction, placing them in apposition, 
enforces an improper conception of the character of meats, drinks 
and baptisms. They are not carnal ordinances.' 
We might expect to find Baptisms in the diversified application 

and use of liquids, which were introduced, according to the ap- 
abel of God, in his service. ‘There is no need to look for 
aptism ir connexion with wine, which constituted the drink offer- 

ing; nor with oi, with which flour was mixed, cakes prepared, 
and wailers anointed, to be presented before the Lord, as it 

} Carnality ia that which springs from natural descent, and does not meccessarily express wn- 
fuiness, It cen never be properly applied with reference to contracted moral impurity or 
actual sin, and expresses the depravity of man, inaamuch as that depravity ealste by nature. 
**Thac which is born of the flesh ia flesh," says Christ to Nicodemus Aad Paul says te te 
Cortothians,**Are ye not carnal and walk as men ?"' Accordingly, that precept, the obligation 
abd epplication of which depends upon birth, is denominated a carnal precept. Tue Bon uf 
Ged, 1 ¢, we made a Priest, “mot after the law of acarnal commandencet," os be “ sprang 
outof Judab: of which trite Moses spake nothing concerning priesthood." Priests ueder 
the law, were made “ after the law of a carnal commandment,” es their right to the Priesthood 
is founded on their natural connection wi Aaron, and their induction inte offes supposes 
that theevidence of this is valid. In the days of Nehemiah ‘' the childrens of Habaiah, as pol - 
luted, were put from the Priesthood,” because they ‘sought their register atgong those that 
were reckoned by genealogy, but it was not found.” Whoever, | am perrueded, duly appre 
cistes the force and bearing of the preceding quotations, will be eatieGed thet no one of the 
ordinances of purification wes a carnal ordinance, as not depending imemediately opon birth. 
Circumcision, the whole Levitical econumy, the obligations and privileges of the Aret born, 
ac of kinpmanship in general, and the laws of inberitance, were “ carnal ordingnces.”
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constituted a part of the meat offering. Beside these, blood and 
water were Oxtensively used. We shall take and give the be- 
nefit of the various applications of water, blood, with the excep- 
tion already specified, oil, and (under the direction of John the 
Baptist, who teaches us to connect Baptism with its use, we shall 
add it to the elements already specified) fire, or any one of 
them, in ascertaining the nature of Baptism, and the mode of its 
administration ; und shall not pronnince a severe sentence i 
any mode of administration which is supported by the Old Tes- 
tament use of oil, blood, water, or fire, as it is limited and di- 
rected by the law of symbols. 

OIL 

was used to anoint Aaron and his sons, the Tabernacle, the 
Ark, the Table and his Vessels, the Candlestick and his Vessels, 
the Altar of Incense, the Altar of Burnt Offering and his Vessels, 
the Laver and his foot, to sanctify them,' that they might be em- 
ployed in the service of God. 

Aaron and his sons were anointed by pouring oil upon their 
heads,’ and the Altar by sprinkéing oil upon it seven times.® 

Oil was put on the tip of the right ear, the thumb of the right 
hand, and the great toe of the right foot, and poured or put on 
the head of the Leper to be cleansed, that he might present his 
offering unto the Lord.‘ Oil was sprinkled before the Lord 
seven timeg, in the ceremonial of cleansing the Leper,’, and, 
mingled with blood, on Aaron and his sons, and on their yar- 
ments, to hallow and sanctify them.‘ 

BLOOD 
Was SPRINKLED upon all the people, on the day when, at Horeb, 
they entered into Covenant with God by sacrifice. ‘This blood 
is called the blood of the pet and was na for ne 
urpose of purging away sin,’ Blood was sprinkled upon the 
ol ve on ili day of his cleansing*—probably mixed with oil, on 

Aaron and his sons, and on their garments, to sanctiz¥ them’—be- 
fore the veil, when the sin offering of the Priest or the poople was 
presented.'° The blood of the red heifer was spRINKLED before 
the Tabernacle of the congregation," and that of the sacrifices 
generally upon the Altar." Blood is put oN the tip of the right 

1 Ex. 30: 26—30, 40: 9—15.. 7 Ex. 24: 8—Heb. 9: 19, 22, 
2 Ex. 29: 7—40: 15. 8 Lev. 14: 7, 
3 Lev. 4: LL. 2 Ex. 29: 41. 
4 Lev. 14: 17.19, 28—30. 10 Lew. 4: 6, 17. 
3 Lav. 14: 16. 1! Num. 19: 4, 

6 Ex, 29: 21—Lev, 8; 30, 12 Ex, 24: 6—Ler, 5, 9.
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ear, the thumb of the right hand, and on the great toe of the. 
right foot of Aaron and his sons, when being consecrated to the 
office of the Pnesthood, to sanctiry them'—upon the same 
parts of tho Leper to be cleansed, in connection with other 
ceremonies of pi ification,’—and upon the horns of the Altar 
—and is pouReD vuT at the bottom of the Altar, to sanctiFy 
it to make reconciliation upon it.° 

WATEK 

was used te wisn Moses, and Aaron, and Acron’s sons, at their 
consecration, vefore entering the holy place, and before ap- 
proaching the Altar to offer sacrifice; and to wasn the High 

riest, before putting on the Holy Garments, that he might en- 
ter into the most holy place‘—to wasH or BaTHE the Leper to be 
cleansed, or any other person, really or ceremonially unclean, or 
both, for his purification."—to wasu the inwards and legs of the 
burnt-sacrifice’-—to wasH garments, skins, or any work made of 
skin, in which there was real or ceremonial uncleanness, the 
panei of persons really or ceremonially unclean, aud of the 

evites, on the day of their purification,’ 
Water was SPRINKLED seven times upon a leprous person, and 

ona leprous house, to cLEANgE them ;° on the Levites, and on 
unclean persons for their PURIFICATION, and on tents and 
vessels for the same purpose.? ‘The brazen pot, in which the 
sin-offering had been sodden, and the vessel of wood, touched 
by him who had an issue, were RINSED in water ;'° and a vessel 
of wood; raiment, skin, or sack—any vessel in which work was 
done, upon which an unclean reptile, when dead, had fallen, was 
PUT INTO WATER, that it might be clean." 

FIRE 

was used by the divine commandment to cLeanse, gold, silver, 
brass, iron, tin and lead—every thing that might abide the fire, 
that it might be brought into the camp, or into the tabernacle of 
the congregation, when specially devuted tothe Lord." 

In reviewing the preceding statements, derived immediately 

' Ex. 29: 1, 21. 7 Lev. J): 24. 13: 6,24. 54, 15: Pp. Num. 

a Lev, Id: 14. a: 7, a, 19; qi 8, 1), 19, Zl, 

3 Ler. 8: 15. 16: 18. &@ Lev. 14: 7,51. 
# Fx. 29: 4 ge a, a2, " Num. &: 7. 19; 18,19, 
S Lev. 4: 8, 15; passim 16; 20,28, Num. 0 Lev, 6; 28. 16: 12, 

19; 48, 19, 20, I) Lev. D1: 99. 
® Ex. 29; 17. Lev. 1: 9. 2 Num 31: 22—-24, 54.
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from the inspired record, there are three particulars brought un- 
der our notice, perfectly distinct from.one another: and as the 
are common to every case of the instituted application of oil, 
blood, water, and fire, they are unquestionably to be viewed as 
entering into the complex idea of the ordinance in which the ap- 
plication is made. These are, 

I. The thing commanded, or the substance of the ordinance. 
If. ‘The ultimate object contemplated, and for the sake of 

which the ordinance is enjoined and observed. ; 
II]. The mode in which the Administrator is, in each case, 

to proened in observing the ordinance and seeking the object. 
P ‘rhe substance of the ordinances, in which tood, oil, wa- 

ter, cr fire is used—the thing enjoined in every case, is purification 
or cleansing, or sanctification, or hallowing. For this purpose is 
blood sprinkled or poured oat—for this purpose is oil applied in 
the same forms—for this purpose is water used in washing, 
bathing, rinsing and sprinkling, and for this purpose is fire used. 

The ide atity, in this particular, of the Baptism, enjoined and 
observed under this dispensation, with the ordinances, which re- 
quired the application of these several elements, is obvious, from 
the allusions to it inthe New Testament. Paul represents Baptism 
by ‘“‘Washing,’”—“ the washing of regeneration,’”—*“ having the 
body washed with pure seater and “the washing of water.*” 

The distinct specification, in the epistle to the Corinthians, of 
both sanctification and justification, coustrains us to associate 
““washing ” with Baptism,—the purifying ordinance of the for- 
mer and latter dispensation. “But ye are washed, but ye are 
sanctified, but ye are justified, in the name of the Lord Jesus, 
and by the spirit of our God.” 

In the Epistle to Titus, the allusion to Baptism, in the “ wash- 
ing of regeneration,” is ascertained by being discriminated, in 
the sentence, from “the renewing of the Holy Ghost.” “ Ac- 
cording to his mercy he saved us bt the washing of regenera- 
tion and renewing of the Holy Ghost.” Should any oue ask, 
“is Baptism, then, a saving ordinance ?” such 2 one is referred 
for an answer to the Apostle of the Circumcision, who teaches 
us to say that “Baptism doth save us by the resurrection of Jesus 
Christ,’ not however as a ‘ putting away of the filth of the flesh,” 
not from any virtue in the water—not from any efficacy that is 
lodged in the administrator; but as being ‘the answer of a 

11 Cor. 6: I. 3 Heb. 10; 22. 
2 Tit. 3; 5, 4 Eph, 5; 26
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conscience toward God.” And a comparison cf the Apos- 
tle’s statement with the declaration of our Lord to Nicodemus, 
‘* Except a man be born of water and of the Spirit, he cannot 
enter into the Kingdom of God,” serves to confirm this applica- 
tion of “ the washing of regeneration,” and to show with what 
propriety the baptismal washing is associated with the new birth, 
being symbolical of that gracious effect of the exceeding great- 
ness of divine power toward tiem that believe. What the Lord 
calla, being born of tvuter, the discipte calls, the washing of rege- 
neraiion ; what tho former calls, being born of the Spirit, the latter 
calls, the renewing of the Holy Ghost. And as the Saviour ex- 
hibits the one birth from on high, as of water and of the Spirit, so 
the Apostle represents salvation as imparted not by the washing 
or renewing, but by the complex provision of divine mercy—the 
washing of regeneration and renewing of the Holy Ghost. By 
bringing before us, at one view, the divine ordinance and the divine 
operation, we arc taught how closely we should have combined, 
in our conceptions, the uniform attention to positive institutions 
of divine origin, and the gracious exercise of divine power, of 
which these are symbolical ; the exercise of Faith taking hold of 
God's Covenant, and the demonstration of profound respect and 
submission to the Covenant Head, to the praise of the glory of 
his grace. ‘ ‘This is the love of God, that we keep his com- 
maudments.” 

In the Epistle to the Hebrews, the spiritual application of the 
blood of the everlasting covenant for the real putting away of sin, 
expressed by ‘Phe heart beingsprinkled from an evil conscience,” 
and the direct and distinct allusion to the body, determine the 
reference of the washing with pure water to the ordinance of 
Baptism. Here also is brought before the mind the imperative 
duty or an explicit and formal dedication of the whole man—of 
presenting our bodivs a living sacrifice, holy and acceptable to 
God; and the invariable connection between the faith of the 
operation of God, and an acknowledgment of Jesus, according 
to his own, the ouly proper ordcr—* He that believeth, and is 
baptised, shall be saved.” 

fn the Epistle to the Ephesians, which says, ‘“ That he might 
sanctily and cleanse it, with the washing of water by the word,” 
we recognize the ordinance of baptism in the washing of water, 
which is the accompaniment of the word, and the emblem of the 
influences of the divine Spirit, who gives effect to the word bv 
Which men are born again and cleansec, as it is written, “ Sanc- 

Cc
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tify them through thy truth: thy word is truth ;”* and again “ Now 
ye are clean through the word which | have spoken unto you ;”” 
and again, “Ye huve purified your souls in obeying the truth, 
through the Spirit ;—being born again—by the word of God,’”” 

Such were the divers baptisms of ancient times, and such is 
baptism to us—ordinances of purification—washings. 

[.—The object contemplated in those divers washings was, 
unif srmly, union and fellowship with a covenant God and with 
his people. Without purification, in the cases contemplated in 
the law, in all cases in which access to God is sought, persons 
may not draw near to God, in the performance of instituted ser- 
vice, the enjoyment of desired privilege, or the participation of 
the fellowship of God’s Covenant with a Covenant people :— 
things cannot be employed in the divine service, although przpared 
in all other respects according to a divine prescription and pat- 
tern ; nor used, for their proper purposes, by a people devoted to 
the glcry and service of a reconciled God and Father. | 

Aaron and his sons are specially designed of God himselt to 
the office of the Priesthood, yet do they not appear to execute the 
duties of that office, before their actual investiture, or consecration 
according to the law of purification. Before they enter, and that 
they may 2nter upon their proper functions, they are washed at 
the door of the Tabernacle; the High Priest is anointed by pour- 
ing vil upon his head, the blood of the ram of consecration is put 
upon their right ears, hands, and feet, and their garments are 
sprinkled with oil and blood. That the High Pr.est may enter 
into the most iioly place, and approach the altar of burnt offering, 
to offer for himself or for the people, he must wash in water ‘ 
The Levites are purified that they may do the service of the 
Tabernacle. Taken from among the children of Israel, to repre- 
sent the people instead of the first-born, they are not accepted till 
they have observed the whole appointed process of sanctification.° 
The Tabernacle and all its furniture are sanctified, that they may 
be used in the divine service,—the sole purpose for which they 
were prepared. ‘The altar and its vessels are sanctified, that re- 
conciliation may be made on it; the Laver and his foot, that the 
water it contained might be used for necessary ablutions on sa- 
cred occasions, 

That persons, affected with any uncleanness, may draw near 
to God’r sanctuary, present their offering, or sit down to eat of 
sacrificial and social feasts, they must be cleansed. If they are 

I John 17. 17. q John 15, 3 5 Num. 8: 6—15, 

a | Pet, 1, 29. 4 Ii, Of) a Ley B: 16,
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not forbidden to enter the camp at all, they may not touch any 
person who is clean, or any clean thing, inasmuch as such per- 
son or thing is rendered unclean by the contact. Tents, beds, 
seats, saddles, clothes, which have been occupied by unclean 
persons, cannot be used by clean persons, till they have been 
lieing without producing contamination in the sight of God. 

y the approach of an unclean person, whether unclean in 
himself, or by having como in contact with an unclean person 
or uoclean things, and who has not been washed ; or who hath 
touched a dead body, one slain, the bone of a man, or a grave, 
and the water of separation has not been sprinkled upon him, 
the sanctuary of God is defiled, and such person is threatened 
with excision from the Church. 

In this also, we recognise the ordinance of ......tism, The 
same is the object of Baptism, as appears from the allusions to 
its design in the New Testamont. Union with Christ and his 
people, and access to Ged in this relation, constitute .s exalted 
end—the object contemplated, according to the character of the 
ordinance of Christ.' -° 

“Qur fathers,” says Paul, “were all baptised unto (into) 
Moses, in the cloud and inthe sea.” By Baptism they are — 
brought into union with Moses, and with him, into a state of fel- 
lowship one with another. He is their common Head and cen- 
tre of union. Moses is their mediator, and is so denominated 
in the Epistle to the Galatians, ‘It (the law) was ordained 
by Angels in the hand of a mediator.” By him God communi. 
cates his will to the people, and their words are returned to God. 
By him they obtain deliverance, and he stands between God 
and them, to turn away his wrath from them. By him they ob- 
tain divine blessings, ‘ all eat the same spiritual meat, and drink 
the same spiritual drink,” and ave led in the way they should go. 
And his death placed at their head a Captain, wlio introduced 
them into the actual possession of the inheritance which was by 
promise. 

Moses is presented before them and us, in the exalted charac- 
terof a Type of the Lord Jesus Christ, the mediator of the New 
Covenant; exhibiting in his person, the office and work of Christ 
manifest in the flesh. In eating the same spiritual meat, and 
drinking the sams spiritual drink, the people whom he led are 

1 Tt may servo to prevent misapproehcusion, to state, once for all, that I unbesitatingly copy 
the current example of the inspired writers, and ascribe tho same thing to the symbol, which 
is tiue of that which is symbolized,
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brought to view, in possession of the fellowship of those, who “ are 
one bread and one body (as being) all partakers of one bread.” 
The spiritual bread, which they ate, was Christ; and the spi- 
ritual Rock of which thoy drank, was Christ. And under this 
dispensation we are taught to say,— The cup of blessing which 
we bless, ir it not the communion of the blood of Christ? The 
bread which we break, is it not the communion of the body of 
Christ?'"” ** My ficsh (says Jesus) is meat indeed, and my blood 
is drink indeed.” They have been, and still are, tothe Covenant 
penne of God, ard to them as such, meat and drink. 

Tho object of the baptism of the Israelites, and of believers 
now, is the same,—union to a mediator, in whom we have 
fellowship with God, and with one another. The former arc 
baptised into Moses, the latter into Christ. The one, into the 
type as such, the other intothe an.type. ‘“ Know ye not that so 
many of us as were baptised unto Jesus Christ, were baptised 
unto his death?*” Their knowledge of the subject is presumed ; 
and the union contemplated in baptism, is expressed still by the 
same phrase:—Baptised into. Accordingly, being in Christ, is a 
common descriptinn of tLe state of that man who is accepted 
before God through Christ, embracing a condition of freedom trom 

‘all evil, and of the possession of all blessedness, or complete 
assuradce of both. ‘There is nocondemnation to them that are 
in Christ Jesus.—Jn the Lord shall all the seed of Israe! be jus- 
tified.—We have hope in Christ—Jn Christ shall all be made 
alive.—If any man be in Christ, he is a new creature.—God 
causeth us to triumph in Christ.—He hath blessed us with all 
spiritual blessings in Christ.—Fallen asleep tn Christ.—Deac in 
Christ.” All these spiritual blessings arc the result of that union 
of which Baptism is’ the sign and instrument—an interest in his 
office, work, and glory, uuto whom we are baptised. 

The text says, that being baptised into Christ, we are baptised 
into his death ; and in the subscquent part of the chapter, we are 
assured that being united to him, “sin shall not have ihe domi- 
nion over” us, and are taucht to reckou ourselves dead, indeed, 
unto sin, inasmuch as Christ, in dying, died unto sin, and we 
are crucified with him. 

The consequence that follows from this, according to the spi- 
rit, isthat we are buried with him. “ Therefore we are buried.” 
If it follows from our union with Christ, that we have fellow- 
ship with him in his death, it must also follow that we are par- 

tt Cor i J--47 ? Rem. 6. 2.
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takers with him in his burial. The order of the words is care- 
fully to be noted. {t is not said, we are buried into death, which 
would convey the preposterous idea of a burying olive ;—that the 
burial not only precedes death, but is the cause of it. We are 
buried by the baptism into the death of Christ before mentioned. 
The burial is just another blessed fruit of that baptism by which 
we ore dead with him. It is not said that baptism is a burial, 
no" that, being buried, we are baptised, northat we are buried 
ufler the example of Christ ;* but that baptism is the instrumert 
or means of burial :—* Buried dy baptism :”’—that our burial 
is towth Christ. Peeing baptis:d into him, we are crucified with 
him—dead witn him; and being baptised into him, we are 
buricd with him: and we know that tf he wasn us not, we have 
no part with him.' 

Nor is our baptism into Christ, meroly productive of death with 
him and burial with him. It is of a thorough and permanent cha- 
racter, and carries us with Christ in his progress to perfection. Be- 
ing baptised into Christ, we are partners also in his resurrection. 
Our resurrection is involved in his, and to this are the death and 
burial subservient. The first and second ure not, but as leading to 
the third. Wherefore it is added, ‘‘ 7/aé like as Christ was 
raised up from the dead by the glory of ' c Father, so we also 
should walk in newness of life.” “it we be dead with Christ, 
wo believe that we shall also live with him.” Because he lives, 
we shall live also.? 
* In the passage upon which we have been commenting, the 
Apostle exhibits fellowship, in the death, burial, and resurrec- 
tion of Christ, simply as the resutt of baptism intohim. In an- 
other place this privilege appears not only as the object of uni- 
on by haotism, but an object immediately secured; and the 
sameness of the relation that burial and resurrection bear to 
baptism is more directly expressed. “ Buried with him in Bap- 
tism, twhercin also you are risen with him, through the faith of 
the operation of God.” If baptism in the order of nature pre- 
cede burial, in order of time they are simultancous :—‘ buried 
in baptism.” The same may be said of our resurrection. risen 
with him in baptism. (‘‘ Wherein also, &c.”) Death im 
or with Christ is set forth in the verse immediately prece- 
ding, under the notion of circumcision. “In whom ye aro cir- 
cumcised with the circumcision made without hands.” Christ 

1 Jug. ia. ® ? Rom &,~, John t., if 4Cul 2; 12.
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‘twas cué off out of the land of the living,” and we are cut off with 
him. As natural death is described by a putting off this ‘Taber- 
nacle, (the natural body,) so spiritual death—death to sin, death 
with Christ, by “putting off the body of the sins of the 
flesh.” And this is by baptism, designated, as some suppose, in 
the conclusion of the verse, ‘‘tho circumcision of Christ,” or 
Christian circumcision. Who will not exclaim with Paul, “ ve 
are complete in him.” In him dwelleth a'l fulnoss, and be- 
lievors have an interest in it ull. Are we dead? our life is hil 
with Christ in God: and, “ when Christ who is our life shall ap- 
pear, then shall ye also Feet with him in glory.” Yes! in vir- 
tue of the union, we shall be glorified together with him. No- 
thing less than all this is contemplated in baptism. We seek not 
in baptism a momentary fellowship with Christ in his burial and 
resurrection, shadowed forth io carnal eyes, and a perverted 
imagination, and directed by the spirit of a laborious supersti- 
tion; but in faith’s surrender of us and ours to him, who is able 
to save, and faita’s obedience to him, who is our Lord and our 
God, an eternal death to sin, an oternal separation from a dead 
world, an’ eternal life and glory in the bosom of our Father, and 
the Father of our Saviour, fous Christ. 

The wh: le matter is brought before us in one short and ner- 
vous sentence; ‘*As many of you as have been baptised into 
Christ, have put on Christ.”' Christ is here rep-esented as the 
believer’s raiment, armour, or whatever is put on. In him ho 
appears. On the Christian is exhibited all that Christ is, made, 
of God unto us, wisdom, righteousness, sanctification, and re- 
demption. By baptism, he proclaims his apprehension of Christ 
for all these, that before God, he uiay stand justified, before the 
adversary, safe, before Angels and men, glorifying his Father 
who is in Heaven. And this is the privilege of all the Saints, as 
it is added, —* there is neither Jew nor Greek, there is neither 
bond nor free, there is ne... ;..ale nor female: for ye are all 
one in Christ Jesus.” 

This view of the nature and design of baptism illustrates the 
propriety of Peter’s address to the assembly on the day of Pen- 
tecost: ‘* Repent and be baptised every one of you, in the name 
of the Lord Jesus Christ, for tiie remission of sins,”—of Auna- 
nias to Payl: ‘4 ise and be baptised, and wash away thy sins:” 
—and explains the connection between “ being baptised,” and 

il Gal. oi aT,
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“added to the Church.” Ignorance of the nature of baptism, 
ond its place in the economy of divine grace. on an ordinance of 
divire appointment, prod« :es the hesitancy that too often ap 
pears to introduce it to notice, in addressing enquirers after the 
way to Ziow, and in showing forth to proiegeors the design and 
application of the work of Christ. Belief, repentance, are of- 
ten viewed as superseding the necessity of an ordinance to 
which they are adapted to lead: men aro recognised as mem- 
bers of Christ, who are unbvaptised, hold it to be superfluous, at 
most a ceremony ef decent respect for its author, or refuse to 
submit to it; and in Christ, who have never been united to his bo- 
dy, the Church. 

Having now shown the nature an' object of the ordinances 
of purification under the law—that the thing enjoined and ef- 
fected in all was cleansing, and the end contemplated, union and 
fellowship with God and his people—and that baptism under 
this dispensation is fully identifted with thei, m these respects, 
we feel the utmost confidence in seeking a definite determination 
of the mode in which baptism should be administered, in 

III. The mode in which the bantismal ordinances of the fo.- 
mer dispensation, were administered. The baptisms of the le- 
gal economy were, the Apostle tells us, divers. lt has been 
shown that their nzture was one—tbhey were ordinances of puri- 
fication: that their object was one—they contemplated access 
to Ged, acceptable employment in his service, and fellowship 
with him and his people. They were divers in respect to the 
snbjects of them. Persons, houses, tents, furniture, garments, 
metals, were purified. They were divers in respect to the ele- 
ments of purification. These were oil, blood, water, and fire. 
They were divers with respect to the Administrator. He was 
sometimes a Priest: sometimes any indifferent clean person; 
sometimes the subject of the rite. They were divers with re- 
spect to the inode of applying the cleansing element. It is, how- 
ever, to be carefully observed that this diversity was regulated 
by determinate rules. When purification is to be effected in 
a particular instance, it is not by anv means indifferent, whe- 
ther oil, or blood, or water, or fire, or whether cae or more of 
these, are to be used; who is to be the «dministrator of the rite 
or rites ; or how the application is to be made. Thecase knowrz, 
the law determines the mode of procedure, in most instances, 
with « precision that anticipates every doubtful enquiry ; in all 
cases, with so much minuteness of specification, as to leave the 
servant of God free from all embarrassment, in regard to the pro-
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pricty of a given process, The case of baptism under this dis- 
pensation is defined in the following particulars. The subject is 
Persons; tho element is rune WaTeR; and the administrator is 
DIFFERENT FROM THE SUBJECT. 

1.—The subject of baptism is Persons. Nothing, therefore, 
that is peculiar, in the mode of applying the element of purifi- 
cation, for the purpose of cleansing houses, tents, furniture, gar- 
ments, or metals, can be introduced in proof of the mode in 
which baptism is now to be administered. This follows so 
much as a matter of course, that it is quite unnecessary to en- 
large either in defence or explanation. I[t is so obvious, that no 
amplification could make it clearer. 

2.—The element is pure water. As oil and blood are always 
poured out or on, sprinkled befure, towards, or upon, put on with 
the finger, Anabaptists do not appeal to the mode of their appli- 
cation in justification of their distinguishing practice. But if 
there were anything peculiar. that might seem to strengthen their 
cause, the appeal could not be sustained, as these are not used in 
Christian Baptism, strictly so called. For the sume reason, no 
inference can be drawn from the application of Fire: as also 
because it never was used in the purification of persons. The 
necessity of using pure water, cither for literal or symbolical puri- 
fication, obviously suggested from a gencral view of the subject, 
is affirmed by divine testimony, in the case of Baptism in this 
age.-—“ Having our bodies washed with pure water.” Under the 
law, the watc: of separation, most extensively uscd for cleansing, 
and without which, things made to pass through the fire are not 
fully purified, was prepared with the ashes of the red heifer ; and 
the water used in the cleansing of the leper, was mingled with 
the blood of a slain bird. Yet neither in preparing the water of 
separation, nor that by which the leper was cleansed, ts the ori- 
ginal quality of the water disregarded. It must be running (Mar. 
living) water, or that which issues from a sprmg. The Apostle’s 
direction makes the purity of the water imperative, to che ex- 
clusion of the addition of blood, or ashes. Bu: ‘t goes farther, 
and rebukes the traditional and superstitious practices of mo- 
dern will-worship. It involves the condemnation of sali, and 
oil, with which the Baptismal water is polluted in ithe Church 
of Rome. And amongst Anabaptists, who reprobate Popish 
practices in no measured terms, and desire to be considered as 
removed to a holier distance, and separated by a higher wall of 
partition, the same crror in principle is the regulator of their 
customs, to a great cxtent, with reference to the ordinance of
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Baptism. They disregard the obligation to use nothing but pure 
water. Turning thcir backs upon onc another, Anabaptists and 
Papists move round the same centre, and must mect on the ex- 
treme part of the circumference. The latter render the water 
impure—the formez, without scruple, use water, in the observance 
of a symbolical ordinance, in a symbolical point of view, utterly 
impure. Constrained in argument to admit that Baptism is, in 
its nature, an ordinance of purification, their minds are so com- 
pletely engrossed with the supposed representation of a burial, 
in the form, that the apprehension or its nature is excluded, in all 
practical respects. And if they can only have the zmmersion and 
emer. ion, they are satisfied, whether it he in ‘the troubled sea, 
whose waters” already impregnated with salt, “cast up mire and 
dirt,”—io a pond of standing water—or in a baptistry, whose 
waters must always be to the second person who is plunged, pol- 
luted. 

3. The administrator is different from the subject of the ordi- 
nance. This fact would forbid the numerous cases of persons, 
by divine direction, washing or bathing themselves, to be adduced, 
in explanation of the practice obligatory upon us, in the solemni- 
sation of Baptism. ‘Though it were proved that, in consequence 
of the command to wash, persons immersed tliemselves complete- 
ly, no example could be drawn from such washings in favor of 
immersion under this dispensation, as Baptism is not administer- 
ed but by another. The Apostles are commanded to baptize 
others. ‘The thousands who werc converted on the day of Pen- 
tecost were directed to be baptized. And Saul himsell, who had 
seen the Lord, must be baptized by Annanias. There is no case 
on record of one baptizing himself, since Christ ascended, nor 
is any provision made for any supposed emergency that might 
render such a practice necessary. Even granting then that the 
svashings under the law, performed by men upon themselves, were 
of the divers Baptisms spoken of by Paul, and that they were 
jmmersions, the exainple comes not within the range of New 
Testament practice. This serves to bring the deterinination of 
the mode to be adopted by us, within the narrowest compass ; 
and, in connection with the preceding specifications, prepares the 
way to an easy application of the law, regulating divine ordinan- 
ces of purification, to the Baptism of the New Testament dispen- 
sation. 

With the exception of Aarou and his sons, whom Moses was 
cominanded to mash, and whom he did wash with water at the 
the door of the ‘Tabernacle of the Conzrezation, the purification 

1
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of persons in water, by the insirumentality of another, was effected 
im every case, by sprinxyine the water upon them, 

The tnbe of Levi was purified by sprinkling. ‘Take the Le- 
vites from among the children of Isracl, and cleansethem. And 
thus shalt thou do unto them to cleanse them: Sprinkle water of 
purifying upon them.”' The leper was cleansed by sprinkling. 
*‘ And he shall sprin/ele upon him that is to be cleansed fiom the 
leprosy, seven times, and shall pronounce him clean.”? By 
sprinkling, was every one cleansed who had been contaminated 
by contact with any unclean object; and though other ceremo- 
nies were associated with this, the least apparently adapted to 
produce purification, yet to it is our attention specially directed, 
as that by which the desired effect is secured, and without which 
every other means js valucless. Nor do we ever find any asso- 
ciated ceremony to which prominence is given. Sprinkling is 
presented in bold relief, and shaving, bathing, and washing of 
clothes, are only exhibited as appendages of this leading ordi- 
nanee. ‘The foolishness of God is wiser than men.” Who 
would not say, “Shaving, washing, and bathinz, look Jike means 
of cleansing ; but to what purpose sprinkle a little water, and 
that adulterated by a mixture of the «shes of a burnt heifer?” 
flear what God says: ‘ A clean person shall take hyssop, and 
dip it in the water, and sprinkle it upon the tent, and upon all 
the vessels, and upon the persons that were there, and upon him 
that touched a boue, or one slain, or one dead, or a grave ;—But 
the man that shall be unclean, and shali not purify himself, that 
soul shall be cut off from among the congregation, because he 
hath defiled the sanctuary of the Lorp: th water of separation 
hath not been sprinkled upon him; he is unclean.” * 

The ordinances of divine appointment, under the Mosaic eco- 
nomy, among which the Spirit tells us there were “ divers Bap- 
isms,” furnish abundant examples in favour of the =dministration 
of Baptism by sprinkling, and do not supply a single insti: te, 
warran ‘’: the introduction of any other mode, except it be do- 
lucible from the washing of Aarcn and his sons by Moses, at 
their consecration. And we shal now proceed to show, as far 
as we may be enabled, what the Scripture teaches upon this sub- 
ject, and for this purpose shall endeavour to improve what light 
may be derived from other cases of washing, to justify the sup- 
position that Aaron and his sons were tmmersed in water, or that 

' Num 7.4. a Lev, 14. 7, 4 Num. 1%: 1920,
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they were the subjects of its application in some other form. 
The following particulars seem to have a bearing on the object 
of this investigation. 

1. The term washing denotes the process by which purifica- 
tion is accomplished. To purify is to make clean,—to wash is 
to use effectively the means of cleansing. ‘The word leaves the 
mode, by which the purification is to be accomplished, undeter- 
mined. When God commands to wash the person, the flesh, the 
ands, or feet, the clothes, the legs and inwards of sacrifices, the 
mode hy which the operation is to procced is left optional, ex- 
cept other terms are used to define the process. Disobedience 
is ascertained by the use of means not adapted to the end. 
Objects may be immersed in order to be washed, or water may 
be applied to them for that purpose,—but assuredly washing does 
not necessarily suppose immersion, in any case ; muchless when 
it is a symbolical act, than when the actual putting away of im- 
purity is required. When immersion is requisite, it is expressed 
by other and more definite terms. I believe that a vessel of 
wood, raiment, skin, or sack, being unclean, should be immersed, 
not because they are to be puihied and purified, but because the 
lawgiver enjoins that they be * put into water.'” And this is 
not enjoined for the sake of ihe mode, as the same thing is ex- 
pressed by making ‘to go through the water.” * 

2. Dipping ts never enjoined for the purpose of cleansing or 
washing tne thing dipped. ‘The priest is to dip his finger in oil or 
blood, not to wash or purify his finger, but that he may sprinkle 
or put it upo “some other object for that purpose.* And even in 
such cases, it is extremely improbable that, in prescribing the 
dipping of the finger, the mode is contemplated at all, or that the 
insertion of the finger into oil or blood is imperative, but simply 
the taking up the one or the other for the purpose of applying it. 
The same action is expressed by taking of the blood with the 
finger, in several places: besides, the pricst is instructed to pour 
oil into his left hand, and to sprinkle with his right finger, or 
put of the oil, without any direction respecting the mode in 
which he is to lift the blood or oil. For any thing prescri- 
bed, instead of inserting his finger into the blood or oil in 
the palm of his Icft hand, holding his right finger beneath, 
he might pour from his left hand upon it, and still have fulfl- 
led all the conditions of dipping. A living bird, cedar-wood, 

1 Lev. IE. 32, >Num 2 99 JTew 4.9 9°" Td to
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scarlet and hyssop are dipped by the Priest into blood and 
water, that he may wirbulee of the mixture upon him who is to 
be cleansed of his leprosy; and by a clean person, hyssop is 
dipped into the water of separation, that it may be sprinkled on 
an unclean person for his purification. Even admitting the ex- 
travagant idea that the bird, the cedar, the scarlet and the hys- 
sop were to be baptized, and not the person to be cleansed, 
‘the totality of immersion,” upon which Anabaptists insist, is 
utterly unknown. No one case of dipping supports their hy- 
pothesis. As there is no command to that effect, there is no 
case discoverable of one person immersing another for the pur- 
pose of cleansing. 

3. Immersion is no more adapted tocleanse than sprinkling. 
The one has no more affinity to washing than the other. Asa 
symbol, immersion is not nure significant of washing than sprink- 
ling 1s, inasmuch as an object of any kind is as much cleansed by 
sprinkling water upon it, as by dipping it into water. And it is 
to be recollected that the mode is the grand object for which the 
opponerts of sprinkling contend. Dip a person into water, dip a 
vessel or garment, and when vrought out they are just as filthy as 
they were before. It may, in some cases, be very convenient to 
put an object into water witha view toits being cleansed, but the 
process of real | ‘rification must follow upon the immersion, or 
the end is never iccomplished. The nicer adaptation of the 
symbol will depend upon the greater effectiveness of the mode 
of the application of the water; and since the absolute weak- 
ness of immersion, to be followed by an immediate emersion, 
without any intermediate operation, must be, confessed, it is 
really inarvellous that our brethren, who insist upon a more ex- 
act type, have never suggested the propriety of introducing 
soap and a ficsh brush, 

4. Complete purification is ascribed to sprinkling. Ky sp.ink- 
ling the purifying element upon them, men are washed. David 
says,— Purge me with hyssop, and [| shall be clean ; wash mo 
and [ shall be whiter than the snow.” The thing for which he 
prays is complete cleansing,—». thorough washing. ‘The symbol 
of that washing ‘s the sprinklin’ of “the water of separation.” 
To this agrees the divine predi 1: or promise, —‘ I will sprin- 
kle clean water upon you, and ye shall be clean: from all your 
filthiness and from al! yorr idols will [ cleanse you. A new heart 
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will I give unto you, and a new spirit will | put within you.u—And 
I will put my spirit within you.’” Here is, in fact, a prediction, 
only fulfilled inthe New 'I'cstament use of Baptism. Thisisto 
‘sanctify and cleanse with the washing of water by the word.” 
The promise is, that they shall be cleanszd by the application of 
the cleansing element, and that application is by sprinkling. 

The Apostle John exclaims, in triumphant gratitude, and 
teaches the seven Churches to exclaim,—* Unto him that loved 
us and toashed us from our sins in his own dlood, be glory !*” 
Yet blood was never applied under the law, except by sprinkling 
or smearing. ‘The application of the blood of Christ is accord- 
ingly represented by being sprinkled. ‘ Elect, according to the 
foreknowledge of God the Father, through sanctification of the 
spirit, unto obedience and sprinkling of the blood of Jesus.*” 

hat serves to determine the exclusiveness of this mode of ex- 
pressing, with propriety, its application, as a type, 1s, that Paul 
calls it the blood of sprinkling.* From the preceding quotations 
we learn how close!y holy men of God, under the teaching of 
the spirit, had sprinkling and washing associated in their minds. 
With them, to be sprinkled with blood and washed in it were 
phrases of equal import: so that those who were sprinkled with, 
were viewed as tasked in the cleansing element. All who are 
sprinkled with the precious blood of Christ, are washed in that 
blood in consequence of its being so applied. ‘The sprinkling 
of the blood is the mode of its upplication, that they may be 
washed. The inference is perfectly easy, that as washing in 
blood implies nothing more than sprinkling of blood upon the 
persons who are subjects of such washing, there is the most ex- 
act propriety, according to the law of the symbolical language 
of scripture, in representing one as washed in or with water, 
when water has been merely sprinkled upon him. 

As it has been already shown that the proper idea of baptism 
is washing, it is worthy of particular observation, that the very 
same forms of expression are used, when baptisin is spokei of. 
When the spirit was “‘ poured out” or ‘+ fell on” the household 
of Cornelius, Peter recognised the fulfi!ment of the promise,— 
“ Ye shall be baptized with (or in) the Holy Ghost.” The spi- 
ritual baptism is administered by the spirit being poured out, and 
consequently falling upon the persons to be baptized. The re- 
semblance between the language descriptive of the mode of 
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washing and of beptising is very exact. ‘The clement of wash- 
ing and that of baptism are applied to the subject—another 
proof of the identity of washing and baptisin. 

5. There are circumstances connected with the washing of 
Aaron and his sons which show that they were not immersed, in 
whatever form the prescribed ablution may have been performed. 
The most extensive ablution specifically mentioned is of the 
handsand feet. ‘This is once and again described by the general 
expression, ‘* washing with water.” ‘When they go ir : the 
tabernacle of the congregation, they shall wash with water.— 
When they came near unto the altar, they washed; as the Lurp 
commanded Moses.”' The preceding verses show that, in form, | 
this washing was confined to the hands and feet. “ They shall 
wash, or they washed,” and “ they shall wash, or they washed 
their hands and feet,” are statements made to denote the same 
process, the latter being explanatory of the former. Had the 
explanation not been furnished, we might have been dispos- 
ed to think that the general proposition must necessarily eapress 
a more extensive application of water. As it is, we are taught 
the necessity of guarding against a nasty determination, respect- 
ing che mode in which a general direction must be followed. 
The injunction in certain cascs to wash the flesh, might ge- 
nerally be understood to require the application of water to the 
whole surface of the bony, but in mecting wita another direc- 
tion to “‘ wash all the flesh,” the unwarranted - apprehension is 
corrected, and we learn to understand the former to be obeyed, 
in cleansing a part of the body in a literal view, the part, for 
instance, which is the particular subject of impurity. 

The laver, provided to contain water for the purpose of wash- 
ing, and which stood at the door of the tabernacle of the congre- 
gation,—the only vessel provided for that purpose in the service 
of the tabernacle, —was not adapted for the practice of immersion. 
Its dimensions are not pvinted out, but we know that it rested 
upon one foot, and must have been either toc small to receive the 
whole man, or too lofty to admit of an easy entrance, without a 
special accommodation, of which we read not, and an exposure, 
in a state of nudity, to the gaze of the worshippers, against 
which even partially, it is well known, God did, in a certain case, 
provide. 

The laver was not intended for the purpose of immersion, as it 
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was sct up and supplied with water, that Aaron and his sons 
night wash tacir hands and their fect thereat. ' 

6. The remarkable declaration of our Lord to Peter, on tho 
eve of his departure, must confound all reasonings in favour of 
immersion, founded on the command to wash, as though it must 
infer an obligation to immerse ; and of the Anabaptistical prac- 
tice, from the nature of Baptism viewed as a cleansing ordi- 
nance. ‘“ He that is washed, ncedeth not save to wash his feet, 
but is clean every whit.’” Peter’s ideas of purification were more 
carnal, and more nearly allied to the notions of Anabaptists. 
In his mind, the idea of extensive or complete purification is as- 
sociated with such an application of water as shall bear some 
apparent proportion to the effect to be produced. ‘“ Not my 
feet only, but also my hands and -my head.” It is owing to the 
same earthly apprehensions, that the ritual or baptismal wash- 
ing, Which is performed by sprinkling or pouring water upon the 
person to be cleansed, is now treated by the advocates of immer- 
sion with contempt and ridicule : and thata vast amount of labo- 
rious argument, not derived from such sources, as are accessible to 
the overwhelming majority of those who are all equally interested 
in the decision, is profusely expended. Our Lord’s defnitive 
sentence, absolutely subversive of Anabaptistical speculations, 
suggests to us a most important evidence of divine wisdom, in 
the appointment of rites of purification in particular, and in sub- 
sequent allusions tothem. ‘The necessity of entire purity must 
be taught, and, at the same time, the utter inefficiency of exter- 
nal observances to accomplish it, must be kept up before the eye 
of the mind. It is God alone who sanctifies wholly, in soul, in 
body, and in spirit. ‘The blood of bulls and goats, and the ashes 
of a heifer (the water of separation) cannot sanctify, even par- 
tially, nor contribute tc the sanctification of the soul. Had a total 
immersion been requisive, or had the application of the cleansing 
element to the whole man been enjoined, the mind would have 
been led into the notica, too much in accordance with the views of 
the darkened understanding, that there must be some virtue in the 
symbol. On the other hand, the injunction of a partial application, 
in order to a total purification, is calculated (o anticipate any lean- 
ig to a superstitious reliance upon the outward ceremonial. 
The Saviour says, “If 1 wash thee not, thou hast no part with me.” 
Then would the disciple say, ‘‘ [ must be washed.” Again the 
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Saviour saya, ‘ He that is washed, necdcth not save to wash his 
feet, but is clean every whit.” Now the disciple would very 
naturally subjoin, “ What is this that he saith? Water can 
cleanse no farthor than it is applied, yet he has averred that a 
man is clean every whit, in consequence of having had his feet 
washed. Water is not the real means of the purification intend- 
ed. Another means, and another than outward purification, are 
contemplated.” The inquiry, forthwith arising, would have respect 
to the interpretation of the language of what, from its very form, 
must appear to be a symbol. ‘The like reflections would be sug- 
gested to the mind of the child of God, under the former dispensati- 
on, in the observance of the rites of purification enjoined upon him. 

Admicing with unfeigned satisfaction the total absence of all 
reliance upon a total immersion in the article of Baptism, con- 
templated as a cleansing crdinance, on the part of many who 
strenuously contend for it, [ submit that the practice of total 
immersion, in Jew, or Christian, is superstitious,—that the addi- 
tion of more water to that which is required and sufficient for 
sprinkling, that the whole man may be covered, is of the same 
character with the addition of one immersion to awother, and 
another still, or of oil and salt to the baptismal water, and 
is adapted to pervert the ideas of Christians, with rcfereace 
to the intention of an external ordinance, and to leave false 
and unscriptural impressions, as it procecds from perverted ideas 
and false pri..ciples. The Greck Christian is as fully entitled 
to three dips, and the Papist to a little salt, and oil, as the Ana- 
baptist to more water than is necessary for aspersion. 

7. In purification, God ciscovers a solicitude that nothing, to 
be purified, be subjected toa process from which it is not naturally 
fitted to come forth uninjured. Mothing may be exposed to an 
ordeal which is calcutated to destroy it. ‘ The gold, and the 
silver, the brass, the iron, the tin, and the lead, every thing that 
may abide the Fire, ye shall make go through the fire, and it shall 
be clean; and all that abideti not the fire, ye shall make go 
through the water.”' Here is the evidence, and an exemplifica- 
tion of the principlc—a principle strictly adhered to in every part 
of the Mosaic ritual—a principle diametrically opposed to the sup- 
position that washing necessarily implies iinmerzion, and utter- 
ly subversive of the practice of immersion for the purification of 
persons. ‘Total immersion at once points to the destruction of 
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persons, and is an apt emblem of destruction, not of safoty. 
n a stato of total immersion, the functions of life presently expe- 

rience a suspension, or at least a violent interruption to their exer- 
cise, which must soon put a period to temporal existence. The 
action of the lungs, upon which the movements of the whole ani- 
mal machine depend, immediately ceases. It is to no purpose 
to adduce the fact that a man may be immersed, and sustain no 
permanent or even present injury, when everyjone knows that the 
safety entirely depends upon a speedy extrication from a state of 
submersion. Death is the issuc involved in that state, simply con- 
sidered ; and ag it is not insinuated that baptize significs to take 
out of the water as well as to put info it; moreover, as the argu- 
meut in favour of total .mmersion is made to turn upon the word 
baptize, and that is said to denote mode, and nothing but modc, 
it is plain that, according to the divine direction, no provision is 
made for emergence from the water. That Anabaptists have the 
ideas of immersion and destruction as closely united in their minds 
as otners, is evident from this,—that whilst they pertinaciously 
contend that baptize signifies to tmmerse, and nothing but tmmerse, 
the administrator of tlhe ceremony of immersion finds it expedient 
to supererogate, and is as careful to take the subjects out of the 
water as to put them into it. 

The whole tenor of Scripture phrascology, respecting the 
ends fulfilled by coming in contact with water, agrees with the 
principle stated above, and applicd to the solution of the question 
between immersion in water, and sprinkling or pouring water in 
legal washings and baptisms of the former or latter dispensation. 
{n every case in which water is described as coming upon, from 
above, poured upon or sprinkled, it is expressive ofa blessing ; 
and, invariably, being immersed in water is expressive of a ruin- 
ous calamity to every thing destructible by inmmersion, and from 
which, as being destructive to perso::., the child of God would 
humbly pray to be delivered. Being covered with water, is never 
represented as a privilege, but a cclumity ; never a blessing, but a 
curse. Take for proof and illustration the following passages of 
Scripture, in which 
The SPR'NKLING Or POURING OUT OF FALLING OF WATER from above, 
is spoken of. ‘Who giveth rain upon the earth, and send- 
eth waters upon the ficlds: to se¢f up on high those that be 
lew ; that those that mourn may be exalied to safety.' [ will be 
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as the dew unto Israel: he shall grow us the lily, and cast forth 
his root as Lebanon.'—1 will pow: water upon hii that is thirs- 
ty, and floods upon tho dry ground: | will pour my spirit upon 
thy seed, and my blessing upon thine offspring: and they shall 
5 ee up as among the grass, as willows by the water-courses." 

will sprinkle clean water upon you, and ye shall be clean.’—As 
the rain cometh down, and the snow from heaven, and returneth 
not thither, but watereth the earth, and maketh it bring forth and 
bud, that it may give seed to the sower, and bread to the eater. 
so shall my word be that proceedcth out of my mouth; it shall 
hot return unto me void.'e-My doctrine shall drop as the ratn, 
my speech shall distil as the dew, as the small rain upon the ter- 
der herb, ind us the showers upon the grass.°—The remnant of 
Jacob shall ve in the midst of many people as a dew from the 
Lord, as the skowers upon the grass, that tarrieth not for man, 
nor waiteth for the sous of men. °—He shall pour the water out 
of his buckets, and his seed shall be in many waters, and his 
king shall be higher than Agag, and his kingdom shall be exalt- 
ed.’”” The blessing is the rain, the dew, or represented by the 
rain, the dew, which descend from on high in crystal drops, and 
by a gentle distillation; or it is symbolised by water poured out. 
No blessing is ever exhibited under the emblem of overflowing 
floods, or submersion in the deep waters, as will appear from an | 
examination of the following passages of Scripture, in which we 
have reference to 

IMMERSION 72 OF BEING COVERED with water. 
‘'Yhe Lord hath broken forth upon mine ener™'+~ hefore me, as 

the;breach of waters. *—Thou hast sent widows. way empty, and 
the arms of the fatherless have been broken: therefore snares 
are round about thee, and abundance of waters covers thee. *— 
The waters covered their enemies; there was not one of them 
left.'°—Forasmuch as this people refuseta the waters of Shiloah 
that go softly ; now, therefore, behold, the Lord bringeth up upon 
them the waters of the river, strong and many, even the King of 
Assyria, ano all his glory; and he shall come over all his chan- 
nels, and go over all his banks. And he shall pass through 
Judah ; he shall overflow and go over: he shall reach even to 
the neck. Judgment also will | lay to the line, and righteous- 
ness to the plummet; and the hail shall sweep a __ the refuge 
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of lies, and the waters shall overflow the niding place.'—It shall 
rigo up wholly as a flood, and it shall be drowned, as by the 
of Egypt.’— Waters flowed over mine head ; [ ga:d, | am cut off ’— 

‘he serpent cast out of his mouth, water as a flood, after the 
woman; that he might cause her‘ > be carried atoay of the flood.'— 
I am come into deep waters, where the floods overflow me.—Let 
me be delivered out of the deep waters. Let not the water 
flood overflow me, neither Ict the deep swallow ine up.—lIf it had 
not been the [.ord who was on our side, when men rose up against 
us; then the waters had overwhelmed us, the stream had gone over 
our soul; then the proud waters had gone over our soul,’” 

But the general principle admits of direct reduction to the 
case of baptism. It would not be an exercise of little inge- 
nuity to furnish even a plausible argument against the conclu- 
sion, drawn from this principle, that immersion is alien from both 
the nature and the object of the baptismal ordinance. Nothing 
but az impious ingenuity will attempt it, having the testimony 
of two inspired writers to the existence of a contrast between 
baptism and immersion. Their testimony shall now be laid 
before the reader.—‘ Our Fathers were ail baptized into Moses 
in the cloud and in the sea.” Compare this statement with the 
history of the passage of the Israelites through the Red Sea, 
and the following facts, worth a thousand speculations, imayin- 
ings, and philological fancies, will present themselves to every 
reader; and it only remains to be tried whether unquestionable 
facts are to be admittv¢ in evidence. If there be a man who 
refuses a known fact in opposition to the supposed accuracy of 
verbal interpretation, he may be entitled to esteem, but certainly 
not on account of the soundn oof his judgment. The facts, 
bearing upon the baptism of tuc :sraelites, are these:— 

1. The Israelites were baptized, but not zmmersed. 
2. The Egyptians were immersed but not bapiized. 
3. The Israelites were saved, and the Egyptians perished. 
Again, ‘“‘The world that then was, being overflowed with wa- 

ter, perished.—God spared not the old world, Lut saved Noah, 
the eighth person, bringing in the flood upon the world of 
the ungodly. The lony suffering of God waited in the days of 
Noah, while the ark was a preparing, wherein few, that is cight 
souls, were saved by water. The like figure whereunto, baptesm 
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doth also now savo us, by tho rosurrection of Jogus Christ.'” 
Now for a view of tho facts necessarily involved. 

1. The old world was overflowed and verished. 
2. Noub and his family were saved /y water, but not over- 

flowed 
3. Salvation by baptism is a figure, and the salvation of the 

cight members of Nosh’s family is a figure. 
4. These are dike fizures. 
Tho water was to Noah what water in baptism is to the be- 

liever, figurative of a divine and effective agent in giving salva- 
tion. The safety of Noah and his family answers to the salva- 
tion secured by baptism, both being figurative of spiritual de- 
liverance. The ark is like the organized visible socict, —the 
body of Christ, into which the believer enters on carth. And 
as ihe ark, in being lifted up, lifts up them that are in it, so in the 
resurrection of Christ, they are raised up with him to newness 
of life, who are of his body. 

It follows, unicss the Apostic has made some mistake in in- 
troducing the phrase,—“ the like figure whereunto baptism,”— 
(the similitude is of figures,) that the baptism which saves ts 
NOT IMMERSION, total or partial; a conclusion which is strength- 
ened by the consideration that, in baptism, ‘the putting away of 
the filth of the flesh” is not contemplated. Let it be, mean- 
while, kept in mind that the preccding quotations from the in- 
spired writers, Paul and Peter, have not been introduced for the 
purpose of ascertaining the propriety .- any given form of bap- 
tism, but simply to show that ¢mmersion cannot be the form, in 
which it is, in any casc, to be ad inistered to persons, 

The result of the preceding investigation may be br'efly sum- 
med up in the following particulars :—that the nature or form of 
any ordinance, and of course of baptism, cannot be learned 
from the name appropriated to it ;—that baptism is an ordinance 
of the Old Testament dispensation, and what is necessary to be 
known of its nature, intention, and mode of administration, must 
be learned from that portion of the Living Oracles ;— that, as to 
its nature, baptism is an ordiz:.nce of purification ;—that the end 
of baptism is access to God in union to ~ Mediator ;—that the 
mode of purification or baptism, in all cases agrceing with the 
case ad conditions of New ‘Testament baptism, was by sprink- 
ling or washing ;— that there ts uot ove case in which, among all 

11 Pet. 3: 40, 2h,
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the varied and multiplied rites prescribed of old, any man is com- 
manded either to immerse himself, or to be immersed ;—that 

‘ washing does not imply more than the sprinkling or scattering 
of water upon the person ;—that total immersion, so far from re- 
resenting the purification and safety of persous, is a symbol of 

irromediable destruction, and directly opposed to the spirit of 
the divine institutions ;—and that the allusions to baptism in the 
New ‘Testament, are, in no instance, at variance with these posi- 
tions, aad in sevcral instances, forcibly sustain them. 

Having, to the best of my recollection, pursued the examina- 
tion of the subject of baptism thus far, without o1. 9 thinking of 
them, it ministers no little satisfaction that the examination fally 
justifies the description of tho ordinance furnished by the West- 
minster Divines, and the propriety of the solemn profession of 
adherence, made many years since, to this article, in the works 
compiled by them, as being founded upon and agrevable to the 
word of God. ‘Ehey represent Baptism to be “a washing with 
water,” ‘which, for the manner of doing it, is not oniy lau 
but sufficient, and most expedient to be by pouring or sprinkling 
of water on the face,” to “signify and seal our ingrafting into 
Christ, and pariaking of the benefits of the Covenant of Grace, 
and our engagement to be the Lord’s.” 

Anabaptists may be surpriscd to find a conclusion brought, 
not merely against their exclusiveness, but against the very 
character of their ordinance ; and, although, the conclusion be 
neither new, nor peculiar, may be almost disposed, in the ful- 
1.¢88 of their self-sufficiency, to make the alleged extravagance of 
it a substi.ute for a more reasonable exaimination of the grounds 
upou which it rests, or an exposition of its presumed want vc: 
firmness. Be it so, that a majority of Padobaptists would 
divide the child with them. 1 have no doubt that a simple ci- 
vision with Moses and the Prophets, with Christ and the Apos- 
t.-s, will lead to the same conviction which rests with unfaltering 
firm. -.s on my mind, that the doctrine of exclusive Baptismal 
immersion is a fancy, founded in the mire of superstition and will 
worship; that it is a substitution of a type of complete dissocia- 
tion from God and his people, and of utter destruction, for the 
appointed figure of union to them, and o. cternal solvation ; and 
that itis connected with views of revelation which ought not to 
be lightly passed over. When the second branch of the investi- 
zation comes forward, there m2y appear reason to believe Urt im- 
mersion is, notwithstanding, an, appropriate appendage of the 
covenant-socictics of Anabaptists, and that there must be some
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fatality in the union of infant-exclusion and total immersion, 
whicl, so generally obtains, contrary to what might be expected 
in things that are obviously, toa great extent, independent of 
cach other. The doctrine that total immersion alone is Baptism, 
supplies no argument in favor of exclusive a ult baptism, nor does 
the latter argue the propriety of total immersion, yet do we sel- 
dom find that the adoption of the one doctrine is not accompa- 
nied by a Going into the advocacy of the other. We do not ex- 
pect to find the ordinances of God administered but in the house 
of God. When Jcroboam abandoned, and caused the people to 
abandon the temple, he made calves, and ordained of the lowest 
of the people to be Priests, And when ordinances are superseded, 
the place of God’s feet will not long seem glorious, and be visited 
with the frequency of true devotion. We expect to hear ofa 
total desertion. ‘The conduct of Anabaptists exemplifies these 
statements. They have forsaken the ordinance, st substituted 
an ordinance after the vanity of self-wisdom; and we shall see 
presently that they have forsaken the House of God, and erected 
a Tabernacle according to their own ideas of spirituality and pu- 
rity, but wanting the evidence of that of which the spirit of 
Christ is the author.
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NOTES: 
—a: 

1. Anabaptists. 

We ought not .o pay a compliment at the expense of a con- 
sistency. Socinians, Arians, and Anabaptists, have adopted names 
which involve the whole que:tion at issue between them and 
their doctrinal opponents. The first two style themselves Uni- 
TARIANS, assuming that all who stand opposcd to their peculiar 
views, are TritHeisTs, and that themselves are distinguished 
from other professing Christians, by holding the doctrine of the 
divine unity. In like manner the last, with equal modesty .of as- 
sumption, call themselves ‘ Baptists,” and under the name hold 
out the alleged unbaptized state of all who have not been totally 
immersed. It may appear to many that the name by which they 
are called is a matter of too |ittle importance to justify an oljec- 
tion; and that no real evil can accrue from conceding and usin 
whatever appellation they may choose to adopt; but if it should 
appear that, by calling them ‘ Baptists,” we are, :n fact, though 
indirectly, pronouncing ourselves unbaplized, and are understood 
by them to admit not only the validity, but the exclusive validity 
of their mode of administering the ordinance of baptism, it must 
be evident that there is something more in the use of the name 
Baptist, than a decent compliment. In Nova Scotia you will 
find the letters from the Churches to the Association at its annu- 
al meeting very frequently commescing thus :—*' The baptized 
Church of to the Eiders, &c ” which sufficiently indicates 
the comprehensive wnport of the appellation, as nied and 
used by them, and a sensitive apprehension that the common- 
ness of the term Baplist, as the index of the Denomination, may 
have diluted its emphasis. 

We are not always sufficiently alive to the importance of a 
word, Allow an improper word or phrase to be introduced and 
currently used, and, although hundreds may plead for it, because 
it admits of a harmless interpretation, the thing itself, correctly 
expressed by such word or phrase, shall soon be found almost as 
current as tho language. Call bitter swect, and sweet bitter, 
and forthwith the bitter will be applauded and sought after, and 
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the swect condemned and refused. When the Anabaptists are 
in a very small minority, the words Baptist, baptise, and batt 
with application to them and their rite, will scarcely modify the 
mode of thinking in a perceptible degree; but it will be found 
quite otherwise where Anabaptists are in great numbers. The 
are too much under the influence of self-sufficiency and self- 
rizhtcousness to accommodate their diction to any taste but their 
own. They always by baptism mean immersion, and there will 
rarely be found among them, the reciprocation of that politeness 
which, among Pesdobaptists, dignifics “immersion” with the name 
of the divine ordinance, by a departure from the contemptuous 
use of sprinkling, infant sprinkling, unbeliever sprinkling, to 
denote the baptismal rite retained by such 29 refuse their princi- 
ples and practice. In Britain, it would only excite a smile to 
ear @ preacher announcing, ‘“ We read of John, the Baptist, 

but never of Paul, the Presbyterian, or James, the Methodzst ;” 
but in the western parts of Nova Scotia, where Anabaptist prin- 
ciples have the ascendcicy, the announcement might pass for a 
good “hit” in favour of those principles. My ears h .ve become 
familiar among Presbyterians by education, and other Padobap- 
tists, with the exclusive application of Baptism to denote immer- 
sion, and sprinkling tu denote the ordinance of which they were 
the subjects in infancy, and the validity of which they do not 
call in question. 

It is high time that Peedobaptists should pay more atten- 
tion to the defence, and the consistent exeronlifrarion of the 
principler -f their profession, come forth from the privacy in 
which they too often hide the administration of baptism, im- 
prove the opportunity which a public reception into the Church 
affords for setting forth the nature and importance of that ordi- 
nance, teach the people to speak the language of Discip'cs, 
instead of concealing an institution of divine appointment under 
the superstitious mantle of giving a Christian Nan . When men 
sleep, an enemy sotos ares among the wheut. 

II, Baptize or Baptism. 

It is well known that this is a Greek word, introduced into 
the English language through the Latin medium, modified by an 
English termination. The derivative has been adopted by the 
authors of the received English version, in preference to any 
supposed equivalent of Saxon original. Before the authorised 
tra’ on _was executed, the question whether the initiatory or-
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dinance of God’s House should be administered by immersion of 
the subject in water, or by the application of water to the sub- 
ject, by*pouring or sprinkling, had been long agitated: and the 
Translators had too humbling a sense of their own liability to err, 
and too correct an apprehension of thoir responsibility, to aim 
at deciding for Christendom a disputed point, in which sin- 
cere followers of the Lamb were deeply interested. A trans- 
lation of the word Baptize, might cast a sinking weight in‘s 
the scale of either party in the argument. It would have 
been well, if Translators of the Scriptures into other tongues 
had ‘ollowed their example, and with the introduction of 
Christianity, had ingrafted into the languages of the nations 
for whom translations were mode, a word or words, used to de- 
note divine ordinances. However, the Anabaptist Translators 
into the languages of the East, have been true to the assumption 
of their own perfection of knowledge, and, in the spirit of infal- 
libility worthy of the Papacy, have put the British and Foreign 
Bible Society upon the painful necessity of denying to those 
for whom such translations have been executed, any assistance 
from its funds, in consequence of translating Baptize and its 
derivatives, by terms in the native languages, equivalent to im- 
merse or dip. A ‘ Bible Tr. nslation Society” has been .- gan- 
ized to support their arrogant and obstinate exclusiveness, the 
uselessness and injurious tendency of which, even with respect to 
the Anabaptists, have been ably and lucidly pointed out by one 
of their own number in “ Letters” addressed to W. B. Gurney, 
Esq. And, at its annual meeting in 1840 the Anabaptist As- 
sociation of Nova Scotia passed the following resolution, equally 
extraordinary in itself and its terms, designed, as it evidently 
was, to come before and to persuade men, many of whom, in 
und-rstanding and conscience, fully satisfied of the propriety of 
Baptism by effusion or sprinkling, have never entertained the 
idea of pressing or suggesting the translation of the word baptize 
in an «xacter accordance with their own views and practice :-— 
«Whereas it appears that for some years past, the Committee of 
the British and Foreign Bible Society have refused to aid in the 
circulation of those versions of the Scriptures in foreign Jan- 
guages, which have been made by (Ana) Baptist Missionarics, 
solely because our brethren have faithfully translated the word 
baptize by words which signify to immerse. Res.—That this 
Association do respectfully memorialise the Parent Society, 
through its Agent, the Rev. J, Thompson, requesting that such 
gertcistion be removed, &c,” | 

:
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‘There never was a more feeble objection raised against the 
usc of the word baptize than its Greek origin. The reason that 
exists ior its exclusion would invalidate the standing of a thou- 
sand words that are familiarly used by the English nation, and 
the propriety of which is never challenged,—wores that have been 
introduced with as lithe variation as the oue in question. Nor 
can Anabaptists themselves find another word to express baptism, 
without having recourse to foreign aid. 1 quote with pleasure 
the shrewd remarks of the ‘ate Rev. D. Ross, a Presbyterian 
Minister of Nova Scotia, upon this subject. Having quoted the 
words of the writer to whom he is replying ;—“‘ Our translators 
have not translated it into the English—it is a Greek word; it 
means immersion ;”—” he subjoins:—*1 would remark here, that 
the terms baptism, baptize, Christian, were admitted into the 
language of England, when the Christian religion was intro- 
duced into the nation, and notwithstanding all the changes which 
the language has undergone, have kept their station; so that it 
would be very hard, if not impossible, to produce other three 
terms in the present English language, of so old a standing. 
Those terms may, therefore, be reckoned Enolish terms, though, 
like many others, derived from the Greek. if you Were to trans- 
late the New Testament, 2nd render baptism /mmersion, it might 
be objected, ‘{mmevsion is a Latin term, and, compared with 
the term baptism, but lately adopted into the English lan- 
guage ;’ and were you to translate the word baptize dip, it 
might be said, ‘ Thisis but the Greek word dypio, in an English 
dress.’” 

The objection to the retention of the word, must, I apprehend, 
be traced to another source than its parentage. It is for the 
sake of a translation which would forestall discussion, and en- 
dorse the correctness of Anabaptist interpretation and applica- 
tion, that the word baptize, in the English version or other ver- 
sions, would be repudiated. Upon the meaning of the word 
the whole controversy, respecting the mode of baptism, is made 
to turn by Anabaptists gencrally, and by Mr. Cerson in particu- 
lar. Every allusion must be explained in accommodation to this. 
By this must every dificulty be solved, or if it admit not of a 
solution, except by a deviation irom Mr. C.’s mode of interpre- 
tation, this is a fixed point at which he rests, Let the difficulty 
remain undiscusscd, or the Spirit cf God speak nonsense, rather 
than that the word should signify anything but immersion. - 
immersion. “He (Mr Ewing) may call on me to find a pjace, 
sufficient to immerse a couch. But! will goon nosuchey +?
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If I have proved the meaning of the word, I will believe the spi- 
rit of God, who tells me that the Pharisees baptized (immersed) 
their beds.” p 111. ‘Is it strange to find the Pha~isees, the su- 
perstitious Pharisees, immersing their couches for purification, 
or themselves after market? For myself, itis perfectly sufficient 
that the holy spirit testifies that the Pharisees baptized themselves 
before evting after market; and that they baptized their couches.” 
p. 116. ‘The Jailor and his household were baptized, therefore 
they were immersed.” p. 274. ‘‘] care not where the water is 
to be found, if they were baptised they were immersed.” _p. 272. 
Upon the faith of the premise that the meaning of the word pre- 
cludes all inquiry upon different principles, he presents the fol- 
lowing awful appeal in his preface:—‘It behoves those who 
change the mode and subjects of baptism, to consider this awful 
example, (of the prophet who went fiom Judah to Bethel.) If 
Christ has commanded his disciples to be baptized, on their be- 
lief of the truth, whocan change it into the hapiiarn of infants ? 
If he has commanded them to ve immersed, who can change it ' 
into pouring or sprinkling?” And jest heshould be compelled to 
admit a secondary and modified acceptation of the term, by the 
necessary bearing of the passage in which it js found, he fore- 
warns us that he is prezared to sacrifice the meaning of the pas- 
sage upon the altar of his critical accuracy, in the followin 
sweeping sentence :—“ Now, although I could make no sense o 
the passage at all, I would resolutely refuse to admit any mean- 
ing but one that the word confessedly has in some other place.” 
.26. From the preceding quotations it is apparent that with 

Mr. C. the meaning of the word baptize is the all-important point 
in the controversy. Mr Crawley, an Anabptist Minister of No- 
va Scotia, who, before Mr. Tupper’s work appeared, was con- 
sidered by the Churches here to have set the question at rest 
in a “Treatise” put forth against another Minister of that 
denomination, who had apostatized from the faith, and pub- 
lished his reasons, proceeds upon the same principle, that 
the meaning of the word must determine the mode in which 
the ordinance denoted by it ought to be administered, the most 
cogent objections derived from other sources notwithstanding. 
«¢ We are now vo turn our attention to the meaning of the word 
baptizo: if this can be ascertained, and it be found to possessa 
sincle specific meaning, every one of course, perccives that this 
must set the question forever at rest.” p. 126. According to 
the spirit of benevolence usually displayed by Mr Crawley, he 
not only discloses his identity of views with Carson, but his dis-
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position to save others the trouble of thinking for themselves, 
and expressing their own impressions :—“ E'very one of course per- 
ceives.”” As the object of this note issimply to exhibit the single 
aput upon which the Anabaptist intrenches himself, and a gene- 
ral view of the strength of which has been disclosed in the text, 
I shall only here remark, that if it be found sufficient to support 
him, it becomes absolutely necessary that nine hundred and nine- 
ty-nine out of a thousand be precluded from forming a judg- 
ment in the case, nnd leave the remaining individual to judge 
for them, suspending their faith upon his integrity and accura- 
cy. 

Ill. Jewish Anticipation. 

That the Jews, when John appeared, were familiar with the 
subject of Baptism, is evident, from the interview between him 
and the Priests and Levites, sent toask him who he was. The 
rite which he came to administer does not strike them as:a novel- 
ty, nor have they any question to put respecting its nature or de- 
sign. All their anxiety was to know whether he was the Christ, 
or Elias, ez that Prophet who should come into the world. And 
when ne had answered undeviatingly in the negative, the final 
question is not,— What means this new rite,—this baptigm? 
but “Why baptizest thou then, if thou be not that Christ, nor 
Elias, neither that prophet’? ‘This question not only discovers 
an acquaintance with the rite, but an expectation that when 
Christ, or Elias, or that Prophet should appear, he would come 
baptizing. Whence could such an expectation have its origin? 
Is there any prediction to that effect, in the Old Testament dis- 
closures of the future appearance and work of those Messengers 
of the Father? What are the predictions that might lead to the 
belief, that, when appearing, they would baptize? Or was the 
uestion put, derived from a merely conjecwral anticipation. 
he investigation of these matters would conduce more te the 

benefit of our opponents than the study of all that Elian, or Dio, 
or Hypocrites, or even the Seventy ever wrote. Even the Rev. 
Alexander Carson of Tobermore, and the learned Champion of 
Anabaptist principles, might have profited by it. We submit, 
as a subject of reflection, to suchas take an interest in this in- 
quiry respecting a divine ordinance, the ground of Jewish anti- 
Cipation. 

IV. Religious Controversy. 

There are many who profess to be opposed to all controversy,
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but, especially, to religious controversy. Of these, not a few 
make the profession under a misapprehension of :ts natore, inva- 
riably confounding it with the spirit of severity and revenge, 
which collision never fails to rouse in the unsanctified mind. Such 
are accustomed to view and represent it as directly opposed to 
the spirit of the Gospel, which enjoins love to enemies. Many 
are really opposed to religious discusion. Some do not like to 
have the even current of their musings ruffled, and, being per- 
fectly satisfied with themselves, shrink fiom the agitation of 
questions, however important, the results of whose investigation 
might diminish their self-complacency, and furl the sails of spi- 
ritual pride. Some are too ignorant of the importance of scrip- 
tural truth, its influencé upon the spiritual state of individuals, 
and its bearing upon the advancement of the Kingdom of God, 
and are, consequently, too indifferent to its definite character, to 
allow themselves to believe any thing, or to say that any believe 
in religion, what God has not revealed, or what he condemns. 
To such, truth and error are hardly distinguishable; the friends 
of truth and the friends of error, who say Lord, Lord, are equal- 
ly acceptable. Some proclaim Peace, Peace, and plead the 
cause of liberality, that the friends of sound doctrine may be re- 
duced toa state of profound security, and, while they repose, 
the seeds of error may be more successfully sown. The natu- 
ral tendency of the human mind is to error and corruption, and 
there never has been, accordingly, an age of professed liberal- 
ism, an age not disposed “earnestly to contend for ihe faith 
once delivered to the Saints,” -vhich did not dig the grave of 
evangelical truth, and vital godliness. 

Do we always find these lovers of peace, who would sacrifice 
truth upon its altar, the most active promoters of peace? Do 
we find those who plead, in opposition to retigious controversy, 
the precept, “ Love your enemies,” furnishing the brightest ex- 
ample of obedience? Very far otherwise. Their clamorous 
demands for Peace, very frequently constitute the chief element 
of disorder in the land. ‘They are furious in favour of mode- 
ration, and pursue, with rancorous animosity, those whom they 
are pleased to consider destitute of the spirit of Love. I have 
somewhere met with an allusion to a eulogium pronounced upon 
a departed friend, in which his liberality was very prominently 
displayed, and evidenced by the fact, that “ he could not endure 
aman who was not as liberal as himself.” This discovers the 
full extent of popular charity. The admirers of it love those
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thas love them. Christian charity “rejoices not in iniquity, but 
rejoices in the truth.” 

Controversy 15 never sought by the Minister of Christ. Like 
the Prophet’s message, it is the burden which the Lord has 
given him to bear. ‘The object of it is the advocacy of truth 
and righteousness, in opposition to error and vice; the mainte- 
nance of God’s cause, in opposit'n to Satan’s sway, and Satan’s 
Stratagems. So long as flesh and spirit exist together, the spi- 
rit will lust against the flesh, and the flesh against the spirit. So 
long as truth and error, piety and ungodliness are in the world, 
there shall be controversy. The moment it ceases, either error 
and ungodliness have disappeared, or truth and piety have ceased 
to exist but in name. The cause of God has never been sig- 
nally advanced in the world, but by men who, disdaining the 
scorn of infidelity and latitudinarianism, and the bribes of the in- 
terested supporters of evil, have stood forth, the uncompromising 
advocates of the truth as it is in Jesus, and the unflinching foes 
of all known deviation from that truth, or perversion of it. It 
ig opposition to God, which alone is ruinous to men’s souls, and 
that man hates his brother in his heart, who suffers sin upon 
him, and allows it to pass without rebuke. Those who spare 
the sinful principles and practices of men, manifest more love 
of self, than love of God, and of man’s eternal welfare. We may 
not confound the profession and appearance of religion, with 
pure and undefiled religion. In the words of Walker, which I 
quote from memory,— There is more difference between true 
religion, and the most specious form of false religion which 
looks most like it, than there is between the latter and gross 
idolatry.” 

Accordingly, stare and flounce who will, there is not a more 
controversial book in the world than the Bible, This I might 
verify by a multitude of references, but my limits do not admit 
of their introduction. A few shall suffice—What was the mi- 
nistry of Elijah, but acontinued course of controversy with false 
worship and foul practices? Behold him standing alone, upon 
Mount Carmel, against the King of Israel,‘four hundred and fifty 
priests, aud a deluded and oppressed people, to decide a ques- 
tion as difficult then, as any scriptural question ‘that is at this day 
in dispute, may be to us. Is Jehovah or Baal, God? Had mo- 
dern liberality seen the disputants ranged on opposite sides, it 
would have scorned the presumption which would put a single 
man forward against the united judgment, and voice, and wor- 
ship of King, and Priests, and people. Had its advocates heard the’
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loud and earnest cry, “O Baal, hear us,” and marked the fer- 
vour, the sincerity, and the gushing blood of the congregated 
Priests ; and had they turned to see the Prophet gathering hia 
mantle around him, to mark the sarcastic smile playing upon his 
features, and to hear his sheering voice,—‘ Cry aloud, for he is 
a God, &c.” I doubt not, with them, the fervent devotion of 
the Priests would have commanded respect and admiration, and 
the Prophet appeared a profane infidel. God seeth not as man 
seeth. Was not our Lord moved by love, love of enemies? How 
did he discover it? Read his sermon on the mount. Its pervading 
character is controvers’*|. He spares no arrows, when perverted 
principles and practices are the object. The question stands be- 
tween him and the men of old time whom the people followed, and 
he meets their recognised principles with a flat contradiction, 
and unequivocal condemnation. He denounces the righteous- 
ness of the Scribes and Pharisees, the leaderc of the people, as 
that by wiich a man can never enter into the Kingdom of Hea- 
ven. Not satisfied to inculcate the duty of prayer, he must pro- 
claim the ostentatious hypocrisy of pretenders, which is to be 
shunned. He points out the danger of following false prophets, 
their meek, and gentle, and attractive-bearing,—their sheep’s 
clothing, notwithstanding. His cxample is copied by all the 
Apostles. Would you see a specimen of vigorous controversial 
discussion, turn to the Epistles to the Galatians, Romans, 
and Hebrews. Not even the mild and affectionate Jobn is free 
of what, in modern phrase, is heartless bigotry. ‘If there 
come any unto you, and bring not this doctrine, receive him not 
into your house. neither bid him God speed: for he that biddeth 
him God speed is partaker of his evil deeds.” We condemn 
the rage and harshness of Luther and Calvin, of Knox and Mel- 
ville,—their style of preaching would not suit ihe “ ears polite” 
of our polished times. Put these men saw Satan as lightning fall 
from Heaven, whilst error smiles at our well turned periods and 
gentle aspect, and the monster which was crushed by their giant 
tread, has revived toshake the Throues of Kingdoms, and even 
Britain’s Mivistry bow in awe, and purchase favour. 

Still, controversy must be regulated by certain rules, to be 
conducted to an honorable and a profitabls issue. 

]. Let the language employed be just. Many imagine they 
can divine the spirit by which a man is actuated by the mere com- 
plexion of his language. Here ignorance may roam at large, 
and prejudice find an escape from every blow aimed against it. 
The mildest words may hide adeceitful heart; for there are those
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who “by good words and fair speeches, deceive the hearts of 
the simple.” Christ does not forfeit his divine character by pro- 
nouncing the Scribes and Pharisees to be hypocrites, persecutors, 
remorseless extortioners, serpents, a generation of vipers; por 
dare we condemn Paul’s spirit, when, after one of their own poets, 
he asserts the Cretans to be, “always liars, ev'l beasts, slow 
bellies.” If 1 utter a lie against a man, | am actuated by a bad 
spirit, though my face be as bright as the polished mirror, and 
honey be upon my tongue. If 1 call a mana liar or a thief, at 
random, I deserve to be punished; but if J prove him guilty of 
lying and theft, no man mey blame my spirit if I call him har 
or thief. I quote the words of Dr. Wardlaw, for whom the 
“‘ Christian Messenger ” professes great respect, as I find them in 
tne Church of S. Mag. vol 1. p.p. 64, 61, and let them be my apo- 
logy for the severe terms I have used in times past and now ase, 
in dealing with the Anabaptists. “If any reader shall consider 
the terms in which | have spoken as too severe, and as exposing 
me tothe charge of rendering ‘railing for railing,’ I would only 
entreat him to remember, that it is often impossible to call 
things by their true and simple names, without an appearance of 
this. The reason lies in the essential badness of the things them- 
selves, and if men will act in such a way that you cannot de- 
scribe their actions truly, in any other terms than those which are 
expressive of moral turpitude, are we obliged, on this agcount, 
to speak falsely or not to speak atall?’ The principle here stat- 
ed, regulated all the inspired writers. They must speak truth, 
and things essentially bad demand severe terms. 

2. Let questions at issue be fairly stated. It is easy to beat 
down the man of straw ourselves have formed, and to prove 
what nobody denies. I charge upon the Anabaptists, the viola- 
tion of this rule. As Ihave not entered upon the subject of 
infant baptism, I shali not refer to the false principles assumed 
by them, in that branch of the baptismal controversy. -In their 
discussion of the mode of baptism, they assume our denial 
that baptize signifies to immerse. Carson has occupied many 
pages, indeed, the greater part of his work, in proving this, 
which never was, to my knowledge, doubted. The ques- 
tion is not what the word signifies, but what is the sense in which 
itis used by the inspired writers; or, in other words, what is the 
form of the ordinance indicated by the word baptism. Philo- 
logists, I presume, will not generally object to the distinction 
between the signification of a word, and the senso in which it 
isused in a giveninstance. Nobody can be ignorant of the si
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nification of Candlestick, yot it would be very ridiculous to at- 
tempt to show, from tke signification, that it is not commonly 

in the sense of a utensil of iron, brass, or silver. Because 
vapours signifies ezhalations mingling with the atmosphere, it 
will not be denied that the sense, in which it is frequently used, 
is melancholy. Auabaptists disregard the distinction altogether, 
in treating of the mode of baptism. 

Whilst the Anabaptist argument takes for granted our denial 
that daptize signifies immerse, should an unfortunate sprinkler ex- 
plicitly make the admission, forthwith he shall hear that he has 
conceded all his opponents want—that the word is used in no 
other sense. My own experience confirms this. 

3. Let us beware of introdzcing, in controversial discus- 
sions, evidence which has no bearing upon the subject discussed, 
or statements calculated tu excite prejudice, but not partal.is 
of the nature of evidence. The contrary practice is well ada oted 
to opcrate upon ignorance and secure its suffrage, but can have no 
other effect, among intclligent persons, than to excite contempt, 
or indignation against such as are capable of the hase trickery. 

In particular, personal character should remain inviolate. 
Were a disputed point to be determined by the testimony of men, 
tren, as the credibility of the witness will depend, in a great de- 
gree, upon his personal integrity, it is proper to ascertain the 
moral ¢haracter he sustains. The case is very different when 
an appeal is made to the word of God. The proof of a given 
position is, in this instance, neither better nor worse for the per- 
sonal character of the man who produces.it. Judas’s hypocrisy 
neither invalidated his commission nor deteriorated the character 
of his proclamation. Paul understood this. He rejoiced and 
expressed bis Gecermination to rejoice, that Christ was preached, 
even when he knew that he was preachod, in some cases, by 
uoprincipled scoundrels from cnvy, and to add affliction to the 
Apostle’s fonds. He knew thar the claims of Christ crucified, 
nor its efficacy, depended upon the spiritual condition of any 
man. 

This rule 13 commonly and flagrantly violated. The rulers of 
the Jews could not meet Jesus in argument, but if they can per- 
suade the people that he is a Samarita: bas a devil, and is mad, 
they may prevent them from listening to him. Paul, in writing 
to the Galatians, must prepare the minds of the brethren, for 
weighing, withc it prejudice, the cvidence of his doctrine, by a 
viadication of h.s character, which had been assailed by false 
teachers, for the purpose of depriving him of the confidence 

(r
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which might bo subservient to his overthrow of their false princi- 
ples. Luther is able to bring unanswerable arguments against 
the mass, because the Devil taught him! And Presbyterian in- 
fluence in Ireland, in promatitig the reformation of religion, 
must be neutralised by the current report that Presbyterians had 
black mouths, an unanswerable argument of the bad state of the 
inner man. 

I charge Anabaptists with walking in tho steps of these un- 
worthy predecessors. I do it deliberately, hoping that, by the 
blessing of God, they may cventually be brought to shame and 
repentance. | eats them collectively. Individuals there are 
among them whoin | respect, and for whom [ entertain Chris- 
tian affection, though the more | love them, the less I be loved. 
I could say much more to the same purpose, and not express all 
that my heart feels, but | would not captivate their judgment by 
occupying their hearts if I could. 1 would convince and not in- 
veigle them, because I would bring them into the grcen pastures 
of divine ordinances and not into my fold. 

All their writings that I have read, a work written by [nnes 
of Edinburgh excepted, contain statements clearly insinuating a 
charge of moral and religious delinquency against Pedobaptists, 
a wilful disregard of divine authority. Several years ago, | pre- 
ferred this charge against the Anabaptists of Nova Scotia, in a 
letter addressed to *' . Rev. J. Pryor, and . apported it by evi- 
dence which they cannot meet, except by one step which I 
shall presently point out. ‘Io the other slanders circulated 
against myself, this has been added, that I was sorry for having 
written that letter. When I am sorry for having stated facts 
and exhibited sound arguments, I shall be sorry fcr having 
written it. Let it- be noted, however otherwise viewed, neither 
in that publication, except with reference to two or three per- 
sons implicated in the false rumours which gave occasion 
to it, did I prefer a charge against individuals. My accusa- 
tion was founded upon the statements made in Dr. Crawley’s 
‘‘ Treatise,” of which the representatives of the Churches, in 
Association, expressed their eigen ee approbation. And the 
Antipedobaptists of Nova Scotia will never be able to vindicate 
themselves from the accusation, so long as their resolution, ex- 
pressive of approbation, stands uncancclled upon the books of 
the Association. I withdraw my charge upva this condition. 
At the next meeting of the Association Jet them pass the follow- 
ing resolution :— ; 

“ Whereas, in an uoguarded moment we exprcised our unqua-
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lified approbation of Mr., now Dr. Crawley’s “ Treatise on Bap- 
tism,”” Rea,—that whilst we still approve of the principles advyo- 
cated by him, and his 2ceal in our good causc, upon more ma- 
ture deliberation we cannot coincide with him, in the unhand- 
some, and unjust imputations which he has, in various parts of 
that work, cast upon the integrity and piety of our Pedobaptist 
brethren.” 

But I am not alone, in br‘nging this accusation against the 
Anabaptist mode of conducting the controversy. ! pass by Bri- 
tish and American writers whom I could quote, and adduce the 
words of “A Baptist,” the author of letters to Guriey, to whom 
I have referred in my first note. Nothing more «.xplicit can 
be found in my pages first or last. 

“Charges are preferred against the Bible Society, which, if 
they allow ..e piety of the Committee, sadly impeach their 
knowledye and judgment.” p 11, 

IT think, Sir, that this fact (that the Committee of the Bible 
Society h- - s!ways been composed of men of known integrity) 
has been too much forgotten in this controversy, (respecting 
the Bengalee version,) during which it has been alinost assumed 
that a strict regard for bitlical truth is confined to the Baptist 
Denomination.” p. 25. 

He next quotes the following passage from the memorial of 
the Baptist union:—“ The question then comes to this, Are hu- 
man opinions: to control the Bible, or is the Bible to control hu- 
ma: opinions? The Committee of tha Bible Society say in 
effect the former: for their rule determines thut since the New 
Testament will not speak in a ceitcin manner, it shall not speak 
atall. They insist that the meaning shall be pushed aside, blinked, 
studiously suppressed, when it does not harmonize with the creed of 
all the parties composing the institution.” This might forma text 
foralongsermon. Were such acharge preferred against Anaba 
tists as itis by them, we should hear sucha yell as would frighte. 
Nova Scotia out of its propricty. Read this, and say if | have 
done Anabaptists injury. But we shall hear what this “ Bap- 
tist”” has farther t> say to Gurney. 

“ You are fully aware, Sir, that it is almost universally stated 
in our denomination, that these Missionaries (the Pedobaptists of 
India) were fearful of the Baptists making converts, if ihey 
translated the passages relating to Baptism theirown way and 
that their appeal to. the Bible Society on the subject, had no 
other motive than a sordid fear of the truth, which they are said 
to have admitted in theory, but denied in practice. Thus, men
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who ‘have jcoparded their lives in the high places of the field’ 
for the Gospel of Christ, are made the victims of injurious sus- 
picions, Weare, by insinuations like these, required to believe 
that the Committee of the Bible Society, and the Missionaries 
of India, know that the Baptists are right, and tremble for the 
safety of that systom to which without any regard to conscience, 
they adhere! ‘Tiicy determine, at ald events, to uphold that system, 
and to accomplish their object, in the worst spirit of Popery, wrap 
the divine records in obscurity! A morbid fe: of the Heathen 
becomir; Baptists banishes every other feeling Conscience can- 
not be heard, and the sweet accents of truth are disregarded!” 

21, 26, 
M The calumny which is here so severely but justly reprehended 
hy one of themselves, has been repeated by Dr. McClay of New 
York, who has come to Nova Scotia to plead the cause of the 
Amcrican and Forcign Bible Society,—a Society for sustaining 
those versions of the Scriptures, which, by translating baptize, 
by words tantamount to zmmerse, are made to speak the language 
of Anabaptists; or moro properiy, he has come to preach a cru- 
sade against Pedobaptism and Pedobaptists. He shall probably 
hold a more subdued tone among the Presbyterians in the East, 
than whenhe t) ersed the Wostern parts, which he m'cht con- 
sider his own ground. If my anticipation be unjust to his disin- 
terested and Christian boldness in advocating a good cause, } 
shall in due scason make proper acknowledgments. Dr. McC. 
in my hearing, charged the Bible Socicty with asking the Bap- 
tists to cunceal, by nontranslation, the meaning of the word 
baptize, as the conditioa upon which they could obtain any as- 
sistance in publishing theic versions, Disguise it as we may, 
the statement insinuates a charge of positive dishonesty, and in 
a matter, too, that affects the intercourse of God and man, I 
deny, in the name of Pcdobaptists, the truth of the charge. Wo 
ask noconcealment. ‘The nontranslation of the word levtise, 
upon ihe part of l’edobaptists, is not concealment. When we 
ask our brethren to leave the word untranslated, we ask them 
not to give what we believe and know, even upon their own prin- 
ciples, to be a view of a divine ordinance, at once defective and 
false. And Dr. McC. ought to know this. 

As | called the correctness of the statement in question pub- 
licly, when it was made in Horton, a conversation followed, of 
which the use that was made presents the members of the Ana- 
baptist Churches in no very enviable position; showing how ea- 
gerly ignorance hastens to propagate, and intelligence, without
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much inquiry, to nourish any rumour that may secm adapted to 
excite a prejudice in fivour of their cause. ‘mT of so much 
iinportance that it was considered worth while to report, west- 
ward to Wilmot in less than a week, castward to Halifax in a 
short time, that.I had been reduced to silence in a few minutes, 
in connection, in some quarters, with the pretty discovery, that, ac- 
cording to my own admission, | did not understand the Greek 
language; cspecially when it is considered that both parts of 
the report are alike true. 

Dr. McC. knows that the report is false. I write, belicving 
that he may sce this before he leaves the Province. He knows 
that nothing passed during our brief interview, warranting any 
such!statement. However | shall give a bricf account of what did 
pass, without intentionally omitting any thing, the omission of 
which might injure tho character of the correct report of what 
transpired. When Dr. McC, stated that the majority of modern 
versions, to which the British and Foreign Dible Society gave 
support, translated baptize in accordance with the Eastern and 
repudiated versions, I, not understanding any modern language 
but my own, of.osed to him the authority of Dr. Henderson, 
who wrote in defence of the Bible Society, in opposition to the 
Anabaptist claims. The Dr’s. reply denied Henderson to be a 
clagsical scholar, or competent to judge in the case. AsI knew 
nothing of Dr. H. but as the author of a cleverly written pamph- 
let, which Dr. Thompson, the agent of the Bible Society, him- 
self a Baptist, thought worth leaving in Horton, | felt no desire 
to press a merely literary point. This I was the less inclined to 
do, believing that the most perfect unanimity, respecting the 
signification of the word baptize, docs not settle the question 
respecting the mode in which baptism is to be administered, 
However, as the literary character of an individual, exposed to 
unjust suspicions, is entitled to a vindication, and as I have since 
procurcd information through a channel which, with me, leaves 
no room to doubt its correctness, | feel pleasure in being able to 
state that ‘* Dr. Henderson is generally esteemed in Great Bri- 
tain, one of the first Biblical Critics of the day. His Commen- 
tary on Isaiah is considered a more rigidly critical, and more 
erudite work than thatof Louth. He is Professor of Divinity 
in Highbury College, London, which ranks among the first of 
the Academical Institutions of the Congregationalists.” 

With respect to the mode of baptism Dr. McC. knows that 
we have explicit Apostolic authority, to which | appealed, for
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saying that God instITUTED divers baptisms by Moses; that f 
challenged him, accordingly, to produce from the whole Mosaic 
ritual one case, in which a man is commanded. to immerse him- 
sclf, or immeise another man; that | engaged, if one case be 
produced, to admit that to be baptism, and that nothing else is 
baptism. The Dr. met the challenge by adducing the case of 
Naaman, though he knows, as I remarked to him, that it comes 
not within the range of Mosaic institutions, that Naaman was not 
commanded to immerse but to wash, and that, according to the 
Septuagint, as he suggested, in obeying the command he bap- 
tized himself seven times. When | pressed an appeal to Moses, 
with whom the Apostle found baptisms, he knows that his reply 
was to this effect and in this form. ‘There were divers immer- 
stons under the former dispensation. (He did not seem inclined 
to say baptisms, although he knows that the Apostle does.) The 
Priest dipped his finger in the blood in his left hand when he 
would sprinkle it. ‘That was one immersion. He dipped his 
finger in oil for the same purpose. That was another immersion. 
He dipped a living bird into a mixture of blood and water. That 
was a third immersion. ‘There were divers immersions.” ‘These 
constituted the divers baptisms of the Apostle, according to Dr. 
McClay, and his reply to my call for an example of the immersion 
of persons. | answered not. This Jast word | heard with a smile, 
and | conceded to him without the least reluctance. Though I 
was not disposed to claim any victory, in consequence of any 
thing that passed in Horton, | shall now say, that, at the time, 
the impression was upon my mind that Dr. McC. must have felt 
himself very much at 2 loss tor an answer, when he adduced 
the dipping of the Priest’s finger in as much blood or oil as he 
could hold in the palm of his hand, or the dipping of a bird in 
blood and water, to mect the demand of one example of the 
immersion of persons; very much dissatisfied that he was really 
furnishing examples of the Apostle’s “ divers baptisms;” and that 
it was impossible but the people present must consider his an- 
swer acomplete failure. After reflecting upon all that passed 
between us, and comparing it with the report founded upon it, I 
can imagine no limits to which Anabaptist Ministers may not cal- 
culate upon the ignorance or prejudice of the people. Of the mo- 
lives that led me to decline a discussion of the subject of baptism 
that evening or the next day, after which he must take his depar- 
ture, I shall say nothing. I shall not deprive them of their satis- 
faction, who are far more disposed to speculate about what they 
cannot discover, than to attempt the investigation of facts; take
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more pleasure in the romance of ‘devout and honorable wo- 
men,” than in the oracles of truth. 

But the inisrepresentation of personal character, and the pro- 
clamation of defeat, are not the only means employed by our 
friends to stimulate prejudice, and which are not adapted to pro- 
duce conviction of error. The use of unqualified denunciation, 
uttered merely for effect, is of the number. Of this nature ig Dr. 
McC’s. assertion that Pedobaptism is the ‘‘ very worst part of Po- 
pery.” For his own sake, I should be glad to number this 
among the hasty statements of an excited mind, which would 
not be deliberately repeated. But I cannot, Whether for the 
sake of exciting a senseless horror in such as better understand 
the strength of an assertion than the force of an argument, or 
from conviction of its accordance with fact, I believe he weuld 
abide by the position. So it would have been better for Europe, 
better for the world, better for the Church of God, that the Re- 
formers had cast off infant baptism, and retained the asvription 
of the honour due to Christ, to a wafer, the worship of Saints 
and Angels and imagez, than to nave pursued the course they 
did. Better for me and my people to worship a piece of bread, 
pray to angels and deified men, deny the doctrine of justification 
‘by faith, than to administer and receive the baptism of infants, 
Are the Ministers of the Association of Nova Scotia and their 
people prepared to admit this? Do they indeed glory more in 
the exclusion of infants from their Churches, who, according to 
their own opinions, arc never excluded from Heaven, than in the 
absence of Idolatry and justification by works? No. Much 
cause as | consider I have to blame, I cannot believe this. 

But perhaps all the other errors are to be traced to infant bap- 
tism? Then there must have becn infant baptism in the days of 
the Apostles, for ‘“ the mystery of iniquity ” was working at that 
time, and only awaited the removal of a particular impediment 
to be fully unfolded, the doctrine of Justification by the law 
had obtained a footiny in the Churches, and the Disciples need- 
ed to be cautioned against “ the worshipping of Angels” and 
“voluntary humility.” Nay, infant baptism must have spread 
before the time of the Apostles, over Greece and Rome, for 
they were guilty of wershipping the Gods which their own 
hands had made, and gave divine honours to dead men and wo- 
men, and to men and women who had probably never lived, as 
Papal Rome does. How unfortunate, when the Apostle tells 
us that the “man of sin” should sit in tue Temple a God, and 
claim divine honours, that they should ‘forbid to marry, and
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command to abstain from meats,” that he omitted to forewarn 
us of the greatest abuse of all, that they would sprinile infanis!! 
If Paul had been an Anabaptist, any thing resembling auy one I 
have ever known, we should have heard of this, though other things 
had been omitted ; or if the Spirit that dictated the Scriptures 
were the same that moves an Anabaptist upon the subject of bap- 
tism, this would have been communicated. 

To the statement which has been often made, 2nd repeatedly 
advanced by Dr. McC. though not in my hearing,—a statement 
not at all affecting the merits of the question, but adapted to 
excite contempt of the Westminster Divines and their la- 
bours, that in the Westminster Assembly, ‘he cause of sprinkling 
as opposed to wnmersion was sustained by u majority of only one, 
and that the casting vote of the President, I oppose no mean 
authority, on any question respecting the facts in Ecclesiastical 
history, the authority of Dr. S. Miller cf Princeton, and with 
his words shall close, having much more to say, this, my last 
note. 

‘It has been sometimes ignorantly, and most erroneously as- 
serted, that the Westminster Assembly of Divines, in putting to 
vote, whether baptism should be performed by sprinkling or em- . 
mersion, carried it in favour of sprinkling, by a majority of one 
only. Thisis wholly incorrect. The facts were these. When 
the Committee who had been charged with preparing a “ direc- 
tory for the worship of God,” brought in their report, they had 
spoken of the mode of baptism thus: “ It 2s lawful and suffict- 
ent to sprinkle the child.’ To this Dr. Lightfoot, among others, 
objected; not because hc doubted of the entire sufficiency of 
sprinkling; for he decidedly preferred sprinkling to immersion ; 
but because he thought there was an impropriety in pronouncing 
that mode /awful only, when no one present had any doubts of 
its being so, and when almost all preferred it. Others seemed 
to think, that by saying nothing about dipping, that mode was 
meant to be excluded, as not a lawjul mode. This they did not 
wish to pronounce. When, therefore, the clause, as originally 
reported, was put to vote, there were twenty-five votes in favour 
of it, and twenty-four against it. After this vote, a motion was 
made and carried, that it be recommitted. The next day, when 
the Committee reported, and when some of the members still 
seemed unwilling to exclude all mention of dipping, Dr. Light- 
foot remarked, that to say that pouring or sprinkling was lav- 
ful, would be “all one as saying, that it was /awful to use 
bread and wine in the Lord’s Supper.” He,) therefore, moved
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that the clause in the “ Directory” respecting the mode of 
baptism, be expressed thus :—‘ Then the Minister is to demand 
the name of the child, which being told him, he is to say (call- 
ing the child by name)— 

I baptize thee in the name of the Father, and of the Son, and 
of the Holy Ghost. 

As he pronounceth these Words, he is to baptize the child 
with water, which, for the manner of doing it, is not only /aw/ul, 
but sufficient, and most expedient to be, by pouring or sprinkling 
of the water on the face of the child, without ad ing any other 
ceremony.” ‘This was carried. See Lightfoot’s Life, pretixed 
to the first volume of his Works, (folio edition,) p. 4; compared 
with Neale’s History of the Puritans, vol. I. p. 106, 107, com- 
pared with the Appendix No. II. (quarto edition,) where the 
Directory,” as finally passed, is given at full length. 
We do not learn, precisely, either from Lightfoot’s biograpier,. 

Sa was no other than the indefatigable Strype,) or from 
eale, by what vote the clause, as moved by Lightfoot, was 

finally adopted ; but Neale expressly tells us, that “the Direc- 
_tory passed the Assembly with great unanimity.” 

From this stafement, it is evident, that the question which was 
carried in the Assembly, by-a majority of one, was, not whether 
effusion or sprinkling was a lawful mode c” baptism; but whe- 
ther all mention of dipping as one of the /awful modes, should 
be omitted. This, in an early stage of the discussion, was car- 
ried by a majority of one in the affirmative. But it would seem 
that the clause, as finally adopted, which certainly was far more 
decisive in favour of effusion or sprinkling, was passed * with 
great unanimity.” At any ratc, nothing can be more evident, 
than that the clause, as it originally stood, being carried by one 
vote only, and afterwards, when recommitted, and so altered as 
to be much stronger “favour of sprinkling, and then adopted 
without difficulty, th. .ommon statement of this matter by our 
Baptist brethren is an entire misrepresentation.”—Miller on Bup- 
tism. Note E, pp. 120—122,


