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LECTURE. 

The civil war now unhappily raging in the United 
States, has led to the renewed discussion of the subject of 
slavery. It is kndwn to you all that the Bible has been 
appealed to as sanctioning the system of slavery asit exists 
in the Southern States of North America. Convinced that 
a faithful application of Bible doctrine would eventually 
extinguish human bondage, my object in the present lec- 
ture will be to unfold the teachings of the word of God on 
this subject, and to shew that the slave-bolders of the 
South can find no warrant for their system in tho doctrine 
of servitude as taught in the Scriptures. | 

I would almost’ prefer avoiding, ‘in the discnssion, the. 
term slave or slavery, and using in its stead, permanent 
servant or permanent servitude. Tho reason is this :— 
That the terms slave and slavery are so closely associated 
in the publie mind with Southern thraldom, that their use 
is calenlated to leave a false impression: for there is no 
real resemblance between slavery, as it exists and is de- 
fended in the Southern States, and as it is*recognized by 
the word of God, except in the single circumstance of a 
permanent attachment to a household, and consequent 
subjection to its head. 

I would observe at the outset that an appeal to Scrip- 
ture in support of Southern bondage, is an afterthought. 
In the early part of the Republican history of North 
America, slavery was always viewed, both by slaveholders 
and ecclesiastical bodies, as an evil unhappily entailed 
upon a people whose fundamental doctrine is that all men 
are born equal, and are entitled to life, liberty, and the 
pursuit of happiness; and to whom had been left the solu- 
tion of the difficult problem of extinguishing slavery 
without @ bloody revolution. The change which has taken
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place among slaveholders and preachers is great and sur- 
prising. They have learned to regard it, and recommend 
it, as a wise, benevolent, and desirable institution, both for 

the slave and the master. It is still moro surprising to find 
the fround of expediency and policy abandoned, and a bold 
clfim made upon Biblical support. And what is vory ox- . 
traordinary, is to find the official expositors of the Scrip- 
tures taking high and advanced ground in support of hn- 
man bondage, on professed scriptural principles. Wo 
cannot doubt their sincerity ; and yet it requires g high 
exercise of the’ charity that thinketh no evil, to believe that 
men, who read the Scriptures with any attention, should 
be in carncst in proposing to justify or extenuate a bondage 
legalized by men, and only relieved by the accidental be- 
nevolence of temporary masters, by arguments derived 
from the acknowledged fact of slavery, the pressure of 
which is, at all points, subjected to the restraints of Divine 
authority. ) 
God teaches us that slavery is a state not to be desired ; 

and he impresses upon the Israelites the obligations they 
were under to him, that he had made them free. “I am 
the Lord your God, which brought you forth out of the 

land of Egypt, that ye should not be their bondmen.” 
There is eomething very expressive and suggestive in what 
follows. ‘I have broken the bands of your yoke, and 
made you go upright.” Lev. xxvi. 13. In astate of bon- 
dage man is bent down under his heavy burden of toil, and 
he soon loses the consciousness of manhood and becomes 
ashamed to litt himself up. The New Testament holds out 
the same idea. In a condition of compulsory bondage, 
Christians are enjoined to manifest no insubordination and 
turbulence, yet does the Spirit of the Master teach them 
thus: “If thou mayest be made free use it rather.” 1 Cor. 
vii. 21. “The slaves gre far better as they are than if they 
were made free,” is the shout that issues from the South. 
“The slaves are far better as they are” is echued from many 
a rock—yes, senseless rock—in Nova Scotia. The Spirit 
of God saya, Freedom is best. “If thon mayest be made 
free use it rather.”
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The Bible does not discourage the slave from making 
hia eacapo; and the undergroun@ railroad is’ built in the 
very spirit of God's counsel. It is condemned by the slave- 
holder in opposition to a command from the fountain of all 
righteous legislation. “Thou shalt not deliver unto his 
master the servant which is cscaped from his master tnto 
thee, he shall dwell with thee, even among you, in that 
place which he shall choose, in one of thy gates where it 
liketh him best: thou shalt not oppress him.” Dent. xxiii. 
15,16. This is a curious law addressed to a people who 
hold slaves. Wasthis intended to be a suggestion that tlie 
practice of slavery was in itself contrary to the law of na- 
ture and of God? Or is it intended to restrain the violent 

treatment which would incite the slave to csgape, when the 

master knew that the runaway could not bo reclaimed? 
Or, if there be an exclusive reference to slaves escaping. 
from heathen masters, are we thus to be taught that slavery 
among the Israelites was essentially different from slavery 
among the nations, and that the example of a fugitive pro- 
tected by law never poriHed the interests or security of an 
Ieraelitish master? Certainly the law is essentially and 
literally opposed to the “Fugitive Slave Law” of. the 
United Stutes, to which even some Doctors of DivinitY 
gave their support, from Florida to Maine, and which 
bound the whole nation to opposition to God’s expressed 
will. At all events, we are here ma that freedom is to 

be desired, that God would encourage that desire, and that 
men are not permitted to repress it. 

No one ever hesitated to admit that the Scripture as- 
sumes the existence of slavery among the Israelites, and 
legislates upon it. Practised’by Abraham, his descendants 
followed his example. Too often successors and sone rather 
copy what “ disgraced their betters” and their sires than 
their virtues. Many a one has found an apology for the 
use of intoxicating drinks, in that his praying father would 
go to x tavern for a dram, who’ never copied his father’s 
prayers. It does not, however, follow from Divine legisla- 
tion upon slavery, that the custom had the approbation of 
God. The law does not require men to hold Slaves, but
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proceeds simply on the fixed fact of ite having a local habi- 
tation.* There is no evid m the record, that it ever 

occupied a higher place in the Divine estimation than 
divorce. The law of marriage waa fixed, according to the 
qriginal institution, that every may alron! have his own 
wife, and every wife her own husband. The prophet 
Malachi shews that. this was not unknown to the men of 
the former dispensation. His words are :—‘ Fho Lord has 
been witness ‘between thee and the wife of. thy youth, 
againet whom thou hast dealt tréacherously : yet ia ehe thy 
companion and the wife of thy covenant. And did ud hot 
make onc? Yet had he the residuo of the Spirit. And 

‘wherefore one? That he might seck a godly seed. The 
fore, take heed to your spirit, and let none deal echt 
ously against the wile of his youth.”: Mal. ii. 14,15. Still 
it isa fact that many had a plurality of wives; and one 
was put away for insufficient reasons, to make room. for 
another ; and God makes laws to regulate the practice in 
both cases, Our Lord has shewn us that legislation upon 
an existing custom does not imply an approbation of it. 
In anewer to a question put to him by the Pharisees, he 
says, “ Moses, because of the hardness of your hearts, 
suffered you to put away your wives; but from the begin- 
ning it was not so;” and then goes on to shew that poly- 
gamy and provalent divorce were only evil, and produc: 
tive of evil resulta. Unless it can be shewn, by very dif- 
ferent evidence from that which the law respecting slavery 
supplica, we are warranted to say of it also, That it always 
was evil, and leading to evil consequences, 

A difficulty, however, presents itself, both with respect 
to divorce and slavery, aseuming, as we must, upon the 
authority of the Saviour, that the current practice of 
divorce was wrong; and assuming, as we may, that .ela- 
‘very was and iq wrong when compulsory, permanent, and 
hereditary. How shall we reconcile with the character of 

Him who is of purer eyes than to behold iniquity, and 
who cannot look upon sin, the legislative allowance of 
slavery, or divoréé, or any form of evil at all? Why is 
it not denounced, and at once and peremptorily prohibited f
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To ine the difficulty admits of an ensysvlution. We know 
‘that God hates all ain, and the wages of sin is death. We 
know that sin shall not go unpunished, because the right- 
cous Lord lovéth righteonsneces. But iv reference both to 

the multiplication of wives and hereditary bondage, God 
was Rot promulgating laws simply to express his views of 
‘certain practices, but, such laws as were to be administered 
by the Elders of Ieracl, or, as wo wow tay, by the civil 
magistrate. ) Tho-eonniv¥ance of God, therefore, does not 

imply that he approves of polygamy and bondage, but - 
that thoy were ovils which tho civil magistrate waa not 
competont to deal with. A very great evil may be inter 
woven with the texture of society, and magisterial attempta 
at correétion would involve the destruction of the commu-' 

nity, or prove utterly abortive. . We might illustrate this 
by an example that is at the present time deeply interest- 
ing to oureelves, The evils of intemperange are admitted 
on all-hands. The traffic in intoxécating beverages hardly 
admits of a plausible excuse. Yet however desirable for 
the good of society, would be the ceasation of The traffic, 
and the extifiction of intemperance, it is manifestly beyond 
the power of laws to put an end tothem. So long asmen: 
are resolved to drink, intoxicatjng liquors wilk be furnished 
cither by manufacture within or by importation. Intem- 
perance, and the means of it could never be legislated 
out of existence. The Government of Nova Seotia could 
not establish a legal cordon round its shores, sufficient to 
exclude all materials of intemperance, even if all internal 
production was at anend. All that can be done, all that 
can be rationally attempted, under existing cirenmstancts, 
is to subject the traflic to euch regulations as shall render: 
it leas profitable to the trader, lees hurtful to the consumer, 
and more disreputable to both. Whoever: examines with 
care the character and operation of the Scriptural laws. 
respecting slavery, canhot fail to discover that their direct 
tendency, when faithfully administered, was to put an end 
to.a pustom in igelf unnatural, fall of danyer, both to the 

r and slave, and: despotic: the: very reverse of all 
slave laws in North America, the intention and bearmg of
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which are to extend, perpetuate, and to intensify the hor-* 
rible degradation of the slave population. The scriptural 

_laws we now proceed to examine. 
1, There are two methods of obtaining slaves not directly 
prohibited :—purchase and conquest; and there is a thérd, 
arising out of the other two,—dirth. Either Hebrews or 
Gentiles might be-purchased, although ‘under very differ- 
ent circumstances, as we shall presently show. The truth is 
that the slavery of an Israelite was merely nominal. Seo 
Lev. xxv. 39—46. Every Hebrew was born to the heri- ° 
tage of freedom ; but the victory of one tribe over ano- 
ther entitled the conqueror to enslave his captive brother. 
I recollect only of one case in which the victors manifested 
a disposition to assimilate the fruits of triumph in Israel, 
to the permitted effects of the conquest of a heathen 
enemy. When Pekah, king of Israe!, obtained a signal 
victory over Ahaz, king of Judah, two hundred thousand, 
with women, sons and daughters, were taken captive, and 
there was discovered a disposition to enslave them; but 
low as the ten tribes had sunk in idolatry and immorality, 
the remonstrance of the prophet Oded prevailed, and they 
were all restored with much kindness and consideration, to 
the limits of their native tribe. 2 Kings vi. 22, 2 Chron. 
xxviii. 8—15. 

There is one special prohibitory law which would aub- 
ject thousands perhaps, in the States, North and South, 
to capital punishment. ‘“ He that stealeth a man and sel- 
leth him, or if he be found in his hand, he shall surely be 
put todeath.” Ex. xxi. 16. 

The Israelites are permitted to enslave captives taken in 
war (Lev. xx. 11—14), but the law does not recognize the 
liberty to make war to obtain slaves. 

I shall only add that colour constitutes no index of a 
- race doomed to servitude without hope. This was reserved 
for medern refinement in despotiam and in injustice. 

2. The privileges of slaves were guaranteed by law, and 
were very large and liberal. To those who have never in- 
quired beyond the fact that patriarchs and other servants 
of God hold elaves, who jump to the conclusion that South
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American slaveholders occupy, befure God, the same posi- 

tion with the Father of belicvers and his descendants, and 

who are wont to speak of Sonthern slavery as that patri- 

archal institution, an exposition of the legal josition of 
the slave in Israel, would excite astonishment. They 

would soon learn thxt there was more to contrast tlian to 

compare in the systems of Southern and Scriptural bon- 

dage. The object of the God of Israel is not to depress, 

but to elevate, the members of the human family ; not to 

degrade to the rank of chattels, but to raise to the dignity 

of men. Every unprejudicéd inquirer wilggdiscover that 

Israclitish bondage, regulated by law, w honourable 

elevation above the condition of the worshipper of birds 
and beasts, and inanimate objects, who dwelt in the region 
of darkness and cruelty: and if a man, who is free of 

debt, and eats his own bread, is more honourable and in- 

dependent than he that quails before a creditor and trem- 
bles at the sight of a constable ; when a man issold to pay 
his debts, his temporary subjection is a stép to freedom. 
“The borrower is servant to the lender.” 

The Israelite must evucats his slave Paul informs us 
that the cireuincised person is a debtor to do the whole 

law. Of course he is under an vbligation to know it ; and 
he that is required to circumcise his slave, is bound to teach 
him the law of the God of Isracl. ‘The patriarch and his 
seed were obliged to give the same religiuus education to 
their chi/dren and to their servants, because they received, 
in common, the scal of God’s covenant. The terms of the 
covenant made with Abraham, and the testimony to his 
fidelity beautitully harmonize, and unite to confirm tho 
preceding statements. The covonant is this :—‘ He that 
ia eight days old shall be circumcised among you, every 
man child in your generations, he that is born in thy 
house, or bought with money of any stranger, which is 
not thy seed. He that is born in thy house, and he that is 
bought with thy money, must needs be circumcised.” This 
is the teatimony,—God's testimony to the results of Abra- 
ham's fidelity to the Covenant obligation. “I know him 
that he will tommand his children and his household after
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him,” observe not his children only, but his household,— 
his slaves—‘ and they shall kecp the way of the Lord, to 
do justice and judgment; that the Lord may bring upon 
Abraham the thing which he hath spoken of him.” (Gen. 
xvii. 12, 13; xviii. 19.) The security of Abraham and his 
seed, for the enjoyment of promised blessings, presupposes 
an equal respect to the education of servants and sons, 
under the bond of the covenant. Indeed, where there is 
no regard to the character or instruction of servants, the 
bringing up of children in the nusture and admonition of 

. the Lord, becomes a moral impossibility: nothing short of 
&® miracle can save them. And when God, at Horeb, 
entered into covenant with the emarcipated Israelites, the 

hewer of wood and the drawer of water, stood before the 
Lord, side by side with their mastera, when God would 
establish them for a people unto himself. (Deut. xxix. 
10—15) 

When the maater rests, so does the slave. The Sabbath 
God gives alike to both. “The seventh day is the Sab- 
bath of the Lord thy God; thou shalt not do any work, 
thou, nor thy sons, nor thy daughters, nor thy man servant, 
nor thy maid servant.” (Deut. v. 14.) Contrast thia with 
Southern bondage. The slave is allowed a portion of 
ground to cultivate for himself; and permitted to improve 
it from a certain hour oa Saturday till Monday. 

Ieraelitish slavery was, in this respect, better than British 
or Provincial servitude is, in many cases. When the mas- 
ter and mistress go forth, on the Lord’s day, to worship,— 
no, not to worship, but to show themselves where worship- 

pers mee#—the servant girl tastes little of the sweets of 
reat, while she sweeps rooms, dusts chairs, and cooks a 
sumptuous and warm dinner for them or for their friends. 
How often, while the master and mistress and their child- 
ren, occupy a place in the gorgeous temple, may the groom 
be seen on the box of the carriage in charge of the horses, 
till, at the close of the service, they issue forth, having no 
regard to the spiritual interests of the servant. There is 
hardly a department of industry, in which, a desire for 
despatch does not lead men to trample upon the Divine
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law and the Divine rights of the hired servant. On beard 
a Cunard steamer, which, from no other necessity than to 
catch light breezes, the sailors were being constantly occn- 
pied during a Lord’s day in shifting sails, I overheard one 
of them in manifest bitterness, say, “ There ie no Sunday 
here.” Not the engineer only, whose constant attention 
may be a matter of necessity; but the cook, the baker, the 
waiter, know no more rest on the Lord’s day than on other 
days, that the fastidious appetite of the epicure or gour- 
mand inay be gratified. 

In so far as the weekly sabbath is concerned, Israelitish 
slavery was not only better than the slavery of the South- 
ern States, but better than servitude among Christians in 
many cases; and the servantcannot invoke the strong arm 
of law to protect him. Often the only alternative left to 
the hired servant or tradcsman, is dismissal or Sabbath 

desecration and toil. 
The Sabbatical year also, is the common privilege of 

master and slave. “The Sabbath of theland shall be meet 
for you, for thee, and for thy servant, and for thy maid, and 
for thy Atred servant, and for thy stranger which sojourn- 
eth with thee.” (Lev. xxv. 6.) _ 

The Passover is the slave's privilege. ‘‘ Every man’s 
servant that is bought with money when thou hast circum- 
cised him, then shall he eat thereof.” (Ex. xii. 44.) 

The slave has a common interest with hie master in the 

Feasts of Weeks and Tabernacles. 

Where God reigns, joy to the master brings joy to the 
slave, a feast to the master is a feast to the slave. “'I‘hou 
shalt keep the feasts of Weeks unto the Lord thy God.” 
“Thou shalt observe the feast of Tabernacles.” ‘“ And 
thou shalt rejoice before the Lord thy God,—in thy feast, 
—thon and thy son and thy daughter, and thy man servant 
and thy maid servant, and the Levite, and the stranger 
and the fatherless and the widow that are within thy gates. 
(Deut. xvi. 10-14.) The son, and Levite, and slave are 
equally honoured before the Lord. i) . 

The Priest’s servant has his portion e Priest’s holy
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things, whether born in his house or bonght with his 
money. (Lev. xxii, 11.) | 

Take once more n general statement of their festal ser- 
vices. The slave shares in them all. Before the Lord, 
the slave fares as well as his lord. “The tithe of thy 
corn, and of thy wine, and of thy oil, or of the firstlings 
of thy herds or of thy flocks, any of thy vows which thou 
vowest, thy free-will offerings, or heave -offerings of thy 
hand, thou mayest eat, before the Lord thy God,-in the 
place which the Lord thy God shall choose, thou and thy 
son, and thy daughter, and thy mapn servant and thy maid 
servant, and the Levite that is wakin thy gates.” (Deut. 
xii. 17, 18. 

Kindness to the stranger is enforced by the most pene- 
trating of all arguments, They were strangers once thein- 
selves. Kindness to the slave they are required to show, 
because they had-been slaves in the land of Egypt. 

At these festal seasons the slave would forget his slavery, 
under tho syinpathetic care of the God of Israel, who has 
a place for the bondsman in his own holy habitation. 

But did not the slaves form a scparate company ’—as 
they do, when they are permitted to share in the feast, the 
song, the dance, in the South. Had they not a separate 
table ?—as many Christian churches, both in the South and 
North, have for slaves, on sacramental occasions, or those 
who, like some slaves, are guilty of having a black skin. 
The Divine instructions give no indications of such social 
distinctions, and lead to the conclusion that they were not 
recognized. Sometimes, however, an incidental expression 
supplies an answer to a difficult question, to which a defi-’ 
nite reply is sought in vain, and that expression having no 
direct connection with the subject which it elucidates. 
The Israelites were ignorant of any reasons why, in their 
feasts, slaves should not mix with masters, sons, daughters, 
and Levites. They knew nothing of the proprieties of 
Southern life, or the refined clevation of modern society. 
They knew only the law of Jehovah, Once on a time, 
Samuel, the prophet of the Lord, not a Southern gentle- 
man, nor a Southern clergyman, yet an honourable and an



upright man, and a judge or governor inthe land, held a 
feast, to which the guests, about thirty persons, had a 
special invitation. Saul and his slave had been wandering 
in search of the asses of Kish, Saul’s father, which had 
gone astray, and met Samuel as he was going up to.the 
high place to meet his guests, Samuel, by Divino sugges- 
tion, recognized the future King of Isracl, and, having 
brought him into the parlour, set him in the chzefeat place 
among them that were bidden. Where did he set the 
slave of Saul? He set him desde his master, in the place 
of highest honour. I do not read that any of the guests 
rose and left the table, or even offered any remonstrance 
against the indignity offered them. But Samuel’s parlour 
was not the saloon of an Atlantic steamer, nor a Halifax 
or American lwtel, nor the dining room of a modern slave- 
holder. We forget that God has made of one blood all 
nations in all the earth. 

A slave, without any degradation to the family to which 
he or she belonged, might be honourably married to one of 
ita members. But God has lifted up the egis of his pro- 
tecting power over the person of the dependent slave girl. 
He will not permit her to be deprived of character as well 
as liberty. If he has, in times of comparative ignorance, 
winked atslavery, he will not connive at impurity, the bane 
of all social coimfurts, confidence, and strength. I bless 
his name for it heartily, as I entreat him to hear the cry of 
the poor, dependent, and unfriended slave girl of the pro- 
fligate South. When an Israckte sold his daughter to 
another Israclite, and the latter, after having betrothed his 

slave, was displeased with her, le might allow her to be 
redeemed, althongh that seems .to have been the privilege 
proper to man servants; but he is not permitted to sell 
her to strangers. If he had betrothed her to his son, she 
is to bo trented as a daughter ; and if that son married 
another, her food, her raiment, and her lodging, shall be 
secured to her in full-measure; otherwise she is free with- 
out ransom. (Ex. xxi, 7-11) 

The like protection is extended to a captive taken in 
war. The whole passage, which treata of the subject,
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breathes 80 much of the condescénding kindncas of the Lord, 
and such a delicate regard to female tenderness, and in par- 
ticular to the sensibilities of the captive, that [ shall read 
it entire. It demonstratcs that the aim of Divine legisla- 
tion never loses sight of provision for the protection and 
elevation of the female character and position. ‘ When 
thou goest to war against thine enemies, and the Lord thy 
God hath delivered them into thine hands, and thou hast 
taken them captive, and seest among the captives a beauti- 
fal woman, and hast a desire unto her, that thou wouldst 
have her to thy wife; then: thou shalt bring her home to 
thy house, and she shall shave her head, and allow her 
nails to grow ; and she shall put the raiment of her cap- 
tivity from off her, and shall remain in thy house, and be- 
wail her father and her mother a full month: and after 
that thou shalt take her, and be her husband, and she shall 
‘be thy wife. And it shall be, if thou have no delight in 
her, thou shalt let her go whither she will: but thou shalt 
not sell her at all for money, thou shalt not make merchan- 
dize of her.” (Deut.xxi.10-14.) In this passage of moral 
beanty, surpassing all the moral codes or custome of modern 
bondage, we note the following’ things :—(1) It is taken 
for granted that, captive and slave though she be, the idea 
is not to be entertained of making her the victim of an 
illegal and immoral connection. (2) Without offence 
against God, or the loss of caste among his people, the 
slave may take the honourable place of the wife of her 
captor and master. (3) The union is not precipitated ; 
but regard is had to the tender sensibilities, that exist or 
‘should -be cultivated, in a child abruptly separated from 
her parents. She shall have a full month to wear the gar- 
ments of mourning, and shed the tears of regret for the 
father and mother whom she may see nomore. (4) If 
it should happen to her, as it might to an Israclitish wife, 
whom God, because of hardness of heart, suffered a hus- 
bgnd to put away, she is absolutely free to go whither she 
will. God says she shall not be sold. 

Sheshan, a descendant of Judah, had no sons, and he gave 
his daughter in marriage to Zarah, an Egyptian, and his s/ave.
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Bible slavery did not involve the degradation associated 
with the name slave in modern parlance. The slavery 
with which we are familiar, is merciless in ita origin, de- - 
grading, intellectually and morally, in its operation, and 
subversive of domestic and national confidence in its end. 

Famuves are not separated against their own consent. 
When the master gave a wife to his Ilebrew slave, the term 
of his service being expired, he cannot take his wife or his 
children out with him, but the master cannot compel him 
to leave. He may choose, for love of his wife and child- 
ren, to remain in a state of servitude, and the master must 
accept of hissurrendcr of his freedom. When the Hebrew 
head of a house is brought into bondage, his family attend 
him ;.and when he is liberated, his family is liberated with 

him. (Ex. xxi. 2-6; Lev. xxv. 39-41.) It ie true that 
these cases refer to Hebrews. So far as I have noticed, 
the case of separation by sale is,never contemplated ; and 
is treated as one that required no specific legislation. It is 
a barbarism that the God of Israel seems to assume his 
covenant people never could entertain. As the man ser- 
vant is pledged by covenant to bring up his children in the 
fear and service of God, it would be utterly inconsistent 
with the recognition of tha covenant, to place parties ina 
position, in which the fulfilment of a religious obligation 
would become physically impossible. The nature of the 
covenant of circumcision might be regarded as superseding 
the necessity of making a special law, prohibiting the 
forcible separation of parents and children. 
‘If aman have no children, his slave inherits his pro- 

perty. Of course there is an exception to thie in the case 
of the real estate of an Israelite in Canaan, which could 

_not be held by a Gentile, even when proselyted to the ser- 
vice of the God of Israel. “ Abram said, Lord God, what 

wilt thou give me, seeing I go childless, and the steward 
of my house is this Eliezer of Damascus. And Abram 
said, Behold to me thou hast given no seed, and lo, one 
born in my honse is mine heir.” (Gen. xv. 2,3.) This is 
decisive of custom. And who have a better right to pose- 
sess property than those who have earned it by their sweat



16 

nud tuil, The man who yorks is entitled to the fruit of 
his labour. Let an honest, a moral, and a diligent slave, 
be set over against a disobedient, a profligate, and idle son. 
Which has the best moral claim to the inheritance ? 

3. Slaves were liable to be punished by their masters. 
The power of the master, however, was regulated by the 

law of God. The Israclitish code is, in every part of it, 
adapted to call into exertisc, and to strengthen, the ten- 
derest sensibilities of our nature. The weak and the degti- 
tute, the poor and the helpless, are utiformly recommend&l 
fo the kindest consideration of the people. The infidel, 
and the inconsiderate dupe of bold and reckless assertions, 

are ever confounding the special charge to execute the 
judgment of God won the Canaanites, with the laws in-. 
tended to regulate the social state of a settled*community. 
And even that cliarge, accompanied as it was by the assur- 
ance, that it was not because of their righteousness that 
they were sustained by the Diviné hand in their wars 
against the Canaanites ; and with the express “intimation 
that the sole cause of the exterminftion of that deyoted 
people, was their idolatry ‘and abominable impurity, was 
well calculated to repress the spirit of ambition and blood- 
thirstiness, and to leave an indelible impression upon their 
minds, that if they adopt like courses, they shall havea 
like end. And the fact is, that instead of needing to have 
the spirit of war and cruelty repressed by Divine authority, 
they are constantly being subjected to the charge of’ short- 
coming in the execution of thecommandinent. ‘They make 
haste to have done with war, and to scttle down into the 

quiet of agricultural life, and the cultivation of domestic 
affections and virtues. . 
—Fhe-aws which forbade a man to whale the ox that 
treadcth out the corn,—to leave the ass of an enemy under 

his burden without help,—to take the dam when the eggs 
or the young are removed from a bird's nest,—to reethe a 
kid in its mother’s milk,—to afflict the widow or the 
fatherless child, with the assurance that God would hear 

their cry, and avenge their cause,—to vex or oppress the 
stranger, and not rather to relieve him in his straits.—were
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not likely to leave the slave to the will of a capricious and 
cruel master. If the master deprived either servant ormaid 
of an eye, or even knock out a tooth, they are free. (Ex. 
xxi. 26, 27.) “If a man smite his servant or his uid with 
a rod, and he die under his hands, he shall surely be pu- 
nished.” (Ex. xxi. 30.) There was no need of specification- 
The law was ordained of old, ‘‘ Whoao sheddeth man’s 
blood, by man shall his blood be shed.” (Gen. ix. 6.) 
“Ye sha!l take no satisfaction for the life of a murderer, 
which is guilty of death, but he shall be surely put'to 
doath.” (Num. xxxv. 31 ) 
There is a supplementary clause, which requires a more 

extended ‘discussion. “ Notwithstanding, if he continue a 
day or two, he shall not be punished: for hets his money.” 
(verse 21.) This has sometimes been interpreted in support 
of the idea that the Israelites were taught to attach less 
value to the life of a slave than of a freeman, and that the 
value of the life was no more than the money which he 
cost. Nothing could be more unjust and inconclusive. 
The reason assigned for the punishment of death in cage of 
murder, is an ample refutation of the distinction supposed, . 
between the life of the bond and of the frea ‘In the 
image of God made heman.” Are we to understand that, 
when the Israelites were slaves in the land of Egypt, the 
Egyptian master is to be justified, in that he had despised 
their lives? Oontempt of the character, the comfort, the 
elevation, and the life of the slave was reserved for CAria- 
ivan stateamen, CAristian masters, aud Christian ministers, 
falling back upon the laws and customs of heathenism,— 
the dark places of the earth which were and are full of 
cruelty. 
When a man’s life is perilled, in a eourt of justice, under 

a capital charge, the uniform language of the judge to the 
jurors is,—“ If there be a doubt on your minds of the con- 
clusiveness of the evidence, let the prisoner have the benefit 
of it.” This is uniformly considered a proof, that the glory 
of Britain is, that, in the law, and the administration of it, 
justice and mercy advance with equal steps. ve not 
yet advanced above the justice, the mercy, the iality
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of Israclitiah law. It is not the wisdom of Egypt, of 
Jsracl, of Moacs, but an omanation from the throne oft God. 
So tender is God of lifo that, ‘At the mouth of doo wit- 
nosses, or tArec witnesses, shall he that is worthy of death, 
bo put to death; at the mouth of one witness, ho shall not 
bo put to death.” (Dent. xvii. 6.) It is evident that, ac- 
cording to this rule, tlero4vould be few capital convictions, 
and many guilty porsons would escape; and, in reflecting 
upon this lnw, we are reminded of our own approved 
makim, that, “It is better that nino guilty persons shonld 
‘escape, than that gnc honest person suffer.” 

The wisdom of God makes logal provision for the in- 
tecrity: of a witness, in a way that discovers his perfect 
knowledge of man. Tho witnosscs muat take precedence 
in carrying the sentence of death into execution. ‘The 
hands of the witnesses shall be first upon him, to put him 
to death, and afterward the hands of all the people.” 
(Deut. xvii. 7.) Many a man, whose conacionce is put 
under the feet of revonge, or of interest, or of ambition, 
wonld quail at the proposition to execute tho sentenco 
which his own testimony demands, The eyo of an inno- 
cent man is terrible to his enemy. Even suporstition 
would do what there oxisted not integrity to excoute. 

“ He ts his money.” This affords a presumptive evidence 
that the owner of the slave did not intend to do him any 
serious injury, when he smote him with hisstaff. The loss 
of his slave is the loss of his moncy. ‘To kill the slave, is 
to throw away hia moncy. To strike aman in the oys to 
its destruction, or in the mouth to ¢he krioeking out of a 
tooth, while it discovers no design to take away life, mani- 
fests so much subserviency to passion, that the slavo must 
be considered safor away from his master ;. and God gives 
him his liberty. Death, in the case before ua, may havo 
been the punishment of the master’s inconsiderate rashnoas. 
When the stricken.slava continues a day or two, although, 
there being no evidence to the contrary, itgnay be probable 
that he died from the effect of the stroke ; still itis posstble 
that ho may have died from some othor causo, and there 
remains u doubt of the master’s guilt. The stricken than
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may have been the subject of a lurking, and not appre- 
hended discase, that rendered a blow tepptal, which other 
wiso would havo been innocuous. . 

4. Whilst Hebrews inight be sold, and so onslaved, thero 
wero spocial limitations of the. servitude to which they 
were subjected. 

(1.) They could not be held to bond service, without they. 
own consent, for more than siwyears. “If thou buy a Le- 
brow servant, aix ycars sliall he serve; and in the seventh 
year heshall goout free, for nothing.” (Ex. xxi. 2.) When 
poverty compelled him~+o surrender his liborty, his servi- , 
tude might extend to the year of J altlee, and not beyond. 
If he have sold himself to a stringer, thore is the same 
Miwitation to the term of his bondage. In both cases he: 
must be treated a3 a “ yearly Aired servant,” and neither 
his brother nor thestranger may rule over him with rigour’: 
and under the pand of the stranger, his brethren are to 
tako caro that hik treatment be just. (Lev. xxv. 39-55.)* 

The diffienlty of leaving wife or children is obviated by 
obliging the individual to whom he is sold, to take aleerhis 
family with him, so that wife and children are secured from 
want; and poverty does not necessarily scatter ¢ em- 
bers of a family abroad. Thia is necessarily implied in 
the injunction, thet at the terminatipn of servitude, his — 
wifo and children shall go out with ‘him. 

An Israelite sold as a stranger, might bo redeomod at 
any time. Any of his near relatives might redeem 
him; or if he were able; he might redeem hinfeelf. 
And the master cannot tix his prico. The prico of redemp- 
tion is regulated by law. The original liability is ascer- 
taincd, and the number of years from the eale to tho year 

et ee 

"iy comparing Exodus xxi. 2, with Lev. axv. 89, 40, it ia cvident that in 
some cases the Tsraclite, when sold, waa free at the end of six years; in other 
cas@ did not obtain his liberty till the year of Jubilee. I tinve followed Scott, 
whos inclined to the idea that com. ry bondage terminated with the Sab- 
hatical year’ IT am not fully antistled that thia is the true solation of the 
apparent inconsistency. I would it aa ble, that die debtor aboulf 
vbtain his freedom on the Sabbatical ycar, and if hig debt lind not been fully 
liquidated after the Sabbatical year, he must return t eervice. The service 
was, in no case, extended beyend the year of Jubilec. .
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of Jubilee. Then the coat of redemption is in proportion 
ty .ie years of his unticipated bondage that romain; or 
the years from the time of rederption to the Jubilee, com- 
flare: “ith the years which he has served. 

Aud shen tho seventh year brings liberty to the involun- 
tary bondsman among the Ieraelites, the temporary slave 
is not to be sent away empty handed intoa cold and selfish 
world; or if he have possessions to which to return, he 
must have wherewith to set up house keeping. ‘“‘ When 
thou sendest him out free from thee, thou shalt not let him 
go away ompty: thou shalt furnish him liberally out of 
thy flock, and out of thy floor, and out of thy wino press; 
of. that wherewith tho Lord thy God hath blessed thee 
thou shalt give him. And thon shalt remember that thou 
wast a bondsman in the land of Egypt, and the Lord thy 
God redeemed thee: therefore I command thee this thing 
to-day.” (Deut. xv. 13-15.) 

These considerations have an important bearing on the 
question of slavery under the New Tgatament diapensation. 
As the bondage of slaves from en lands alone, was 
permanent and hereditary ; and as there is now neither 
Jew nor Greek, as the middle wall of partition has been 
broken down, never to be restored, there can be, since the 
death of Christ, no permanent and hereditary slavery with 
Divine approval. . It has ceased to have the allowance of 
ehovah; and ne man holding a slave and his children 

| sdage, does it under the uplifted hand of a God of 
seni ce, who will strike in his own time. , 

I am, accordingly, prepared to recognize the slav 
which the Word of God satictions. &t God speak. 

fondly cherished theory, no speciousspeculation, shall 
close my gars to His utterance: norehall the wisdorn of the 

wise, the clamours of the multitude, or the despotic threats 
of the Thijgrested, or the infidel, deter me from recognizing 
the authemiie af bis.words. 
Who Wnt a father or mother, under the 

pressure Wawra o » family, binding sen or 
daughter BEYWMpactable hdwee-holder, till the child is of 
age ; when that" shall be treated asa yearly hired
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rervant, well fed, wel clothed, and taught to werk and earn 
- un independence, enjoying, meanwhile, the moral and reli- 
gious privileges of the family. And I believe it is under- 
stood that, in such cases, the bond servant is not to be sent 
away ompty. Ne or finds fault, and this is just one furm 
of the slay RO an Israclite was sometimes aub- 

jected. ; | t . 

Who iy nd fault, if the Legislature of Nova Scotia 
werpiko,pass a Taw, by which a debtor, mwillinfor. unable 
Le ould .be obliged to work till his debt was dis- 
charged. Many a loud complaint have I heard of the dis- 
honesty and falsehood of men, who obtained féod for their 
families, or money to procure necessary things, and, pro- 
mising to pay in work, afterwards either refused to fulfil 
or evaded their engagement. Such-a law wonld be an 
improvement upon any’ insolvent act that has yet been 
passed. It is God’s law of insolvency. It wouldhave thie 

" effect of making*men more careful not to contract debts. 
It would completely neutralize the efforts of those who 
would shield the debtor from the just claimg of the cre- 
ditor. It would at once put an end to the alienation of 
property that the creditor might be defrauded. It would 
counteract the rapacity of an unfeeling croditor, when he 
found that he must provide for the delicate wife, and tho 
sickly or infantile children, while the healthy and the atrong 
are paying, in hard labour, a just debt. Many a time a con- 
siderable debt would be forgiven by 2 man, bofore he would 
have a large family cast upon his hands for five or six years. 
It w, diffhés a spirit of independence, when men rea- 
lize they are certainly reaching that point, when they 
can say they “owe no man anything ;” and have learned 
the sweets of following the Scripture rule of working 
qnietly, and eating their own bread. This was another 
‘form of slavery among the Israelites. 

I never yet could realize the justice of any law that, 
under any conditions, would send out the debtor upon 
society, to flaunt his finery in the eyes of his creditor, who 
yet has to wear often the humble garb of hard toil. An 
industriots man may have earned a competeyce for him.



22 - « : 

self by the wear of bone and muscle, by the outlay of 
‘blood and sweat; and there would be no injustice in com- 
pelling the man who has borrowed the money so earned, 
to pay it, though it cost the debtor as much to do go, aa it 
cost the creditor to realize it. What was procured by the 
sweat of the brow, should, if necessary, when borrowed, 
be repaid by the sweat of the brow. 
Many a proud and imperious slaveholder in the Soudlioen 

States, has been indebted to a despised Yankeo, and found 
unable to pay. Bring himtothe North. Place him under 
the cow hide of his creditor. Let him taste the sweets of 
the disciple of “ the peculiar institution”—patriarchal eco- 
nomy, a3 he would call it, till he have paid-his debt, in 
bondage with hia wife and children. Before the end of the 
year,—before the end of a month, he would find illamina- 
tion beaming from hie burden. Ie would be the fiercest 
abolitionist north of Maaon’s and Dickson’s line. 

Wo are accustomed to punish crimes by subjecting the 
criminal to hard labour. I donot at present recall any case 
of slavery among.the Israelites, upon which this practice 
might be based. Manslaughter subjected the criminal to 
confinement for life to the limita of the city of Refuge, 
unleas the death of the High Priest intervened. 

But “No inference. Come to the New Testament.” I 
am ready, What do you want: “ Does not the Epistle to 
Philemon fully establish the ‘righteousness of the fugitive 
slave law?” No; notatall. 

The wolf was once sent to school. Ile learned his letters 
with commendable speed. But when he began to spell, 
whatever was the combination of letters, to him they 
spelled nothing but sheep. I was once told of & Presby- 
terian minister in the north of Ireland, who could preach 
treason from every text in the Bible. He emigated to the 
United States somctime about 1798. So it is with the 
slaveholder and his sympathizers. Any combination of 
letters in the Bible spells slavery. Any veree in the Bible will 
supply a text from which to preach in defence of slavery. 

“ But did not Paul send back Oncsimus, the servant— 
the slave, of Philemofito his master ?” Ho did ; but not
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to slavery. Ilo entreated Philemon to receive him, not as 
i servant, but above a servant, as a brother beloved, wlic- 
ther in the hopse or in the church, with the fall confidence 
that his request would be granted, yea, evon, that he would 
be received as Paul himeclf. This assuranco is strongly 
implied in the engagement to be answerable, if Oncsimus 
had wronged Philemon, or owed him anything. The 
apostle, at the same time, informs Philemon that what ho 
importunately solicits from love, he might have boldly 
enjeined, from a regard to Christian consistency—the 
terns in our translation are, “as convenient.” 

No man has any right to free another man’s slave. Paul 
recognizes the right of manumission as vested in the | 
master, and would therefore do nothing without the consent 
of Philemon. It wonld be a violation of Jiuman rights, 
and of humanity, to send baok the slave to chains. But 
if he were morally certain tho master would set free 
the retarned bondsman, a logal liberation, by the pro- 
ceas of the master, would de preferable to an unrecog- 
nized freedom, which unforscen events ini Providence might 
expose to interruption. 

A few remarks upon the injunctions of Paul and Peter 
to slaves, will bring this lecture toa close, Both onjoin 
submission, with great earnestness and force. Tho inter- 
pretation is easy, and perfectly consistent with the denial 
of the justice of modern slavery. 

1. The bondage in which they wero was involuntary. 
“Tf thou mayest be made free, use it rather.” It is not to 
be supposed that a heathen master would respcet the can- 
scicntious subjection of his slave to the Divine testimony, 
the obligation of which upon himself he did not recognize. 
Believing masters might not at once apprehend the obliga- 
tion to emancipate a Christian slave, willingly to remain 
with him. To set free a heathen slave, would be virtually 
to consign him to the corrupting influenecs of heathen 
aasociations, and manifest an indifference to bia spiritual 
welfare. In the meantime he is with him as “a ycarly 
hired servant,” to whom he will give that which is “ jnet 
and equal.” |
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A relation which may not be lawfully formed by a Chris- 
tian, having been entered into in a heathen or unbelieving 
state, may be justly respected, when one has been brought 
to a knowledge of thetrath. A wife having been brought 
to Christ in her marriage state, may not lcave her heathen 
husband ; and a husband, hawng been brought to Christ, 
may not put away his heathen wife; although it'is con- 
trary to the law of the Lord, for a believer to enter into 
marriage with an unbeliever. 
Relations and observances that were — or required 

under the former economy, were not rudely broken off in 
the inception of the present dispensation, although their 
warrant or obligation had ceased, but were allowed silently 
to pass away, under the operation of principles recognized 
and applied. The seventh day Sabbath, the Jewish feasts, 
temple services, and circumcision, are examples. So sla- 
very cannot long exist when the law of Christ is recog- 
nized, even if the civil magistrate never interfered with it. ° 
But Christianity must soon pass away, when Christian 
ininisters are slaveholders, and advocates of slavery. 

2. Slaves are plainly tanght that their paramount obli- 
gation is to the Lord, “ Ye are bought with a price, be not 
yo the servants of men.” (1 Cor. vii. 23.) Whatever 
they do, they are required to do heartily, as to the Lord, 
and not to men. Of course they must disobey their hea- 
then masters, when by obedience they would sin against 
God. The words of Peter haye an evident reference to a 
case of contrariety between the will of God and the will of 
tho master. “Servants be subject to your masters with 
all fear, not only to the good and gentle, but also to the 
froward. For this is thankworthy, if a man, for conscience 
toward God, endure grief, suffering wrongfully. If, when 
ye do well, and suffer for it, ye take it patiently, this is 
acceptable with God.” (1 Peter, ii. 18-20.) 

3. The Apostles require nothing of slaves, that is not 
due by hired scervanta,—simplicity, fidelity, and regard for 
their masters’ interests. There is, therefore, nothing implied 
in the commands laid upon servants that supposes the per- 
manence or even the existence of involuntary and heredi-
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tary bondage. The language of the Apostle to sorvants is 
just as appropriate in the British Islands, or inf the British 
Colonics, as in the Confederate States. Servitude, under 
the most advantageous circumstances, involves the exercise 
of much self denial, from the necessity of which it is desi- 
rable to be liberated. To any servant it might with all 
propricty be said as well as to the slave, “ If thou mayest 
be free, use it rather.” 

4. Tho slave is requird to act upon a principle, or 
according to a rule, adapted to recommend Christianity to 
his heathen master. 

In a relations of life, we are to take good care, 
“that 4he name of God and his doctrine be not blas- 
pHeried,” through our vicious conduct, but that we “adorn 
the doctrine of God our Saviour in all things.” (Titus 
ii. 10.) This is specially required of servants. Their 
dependent state, their constant superintendence by their 
masters, the intimate connection between their fidelity and 
their masters’ interests and comfort, present great facilities 
for exhibiting Christ as developed in their daily deportmont. 
A heathen master could not fail to mark the difference 
between a faithful Christian slave, and his fellow-slaves in 
a stato of unbelicf ; or the difference between his present 
conduct and his attitude in aheathenstate. Lis sumplicity 
—“ singlenese of heart,” —his conscientioueness,—* not with 
eye service as men pleasers,”—his cheerfulness—* with 
good will doing servico ;” (Eph. vi. 5-7); his 
demeanor,—“‘ counting his master worthy of all honour; 
(Tim, vi. 1.); “ not answering again,”—his honesty,—“ not 
purloining, but shewing all good fidelity ;” (Tit. ii. 10.) ; 
his patience,—enduring “grief, suffering wrongfully” ; 
(1. Pet. ii. 19.}—must leave an indelible impression of the 
adaptation of Christianity to rectify the heart and regulate 
the conduct. The heathen master might ridicule the 
Christian slave’s notions, or punish him for contempt of 
the gods; but he would trust him. The professor of reli- 
zion who is contented to have other than Christian ser- 
vants, brings his own piety into sorious donbt. It is, on’ 
the other hand, a painful evidence of ignorance and want 

‘
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of principle among professing servants, that mastera should 
have occasion to say, they are better served by others than 
hy members of the Church, and, in particular, of their own 

denomination. 
3. The command laid upon the master further eluci- 

dates the position of the slave. 
»‘ Masters, give to your servants that which is jost and 

equal.” (Col. iv. 1.) ‘“ Ye masters do the same things 
unto them, forbearing threatening.” (Eph. vi. 9.) Dr. 
Macknight’s comment on “just and equal” is:—I think 
the Apostle’s meaning is, that masters should consider it 
ns strict justice, to give to their alaves fit maintenance 
through their whole life, for the service of their whole life ; 
and, in the second clause, that they should consider it as 
equity to distinguish the most faithful among them by par- 
ticular rewards.” A prophet of a less favoured dispensa- 
tion would have illuminated Dr. Macknight on the subject 
of justice to servants. “ Maintenance for the whule life 
for the service of the whole life,” is the Doctor's idea of 
justice. “Woe to him who useth his neighbour's service 
without wages, and giveth him not for his work,” is the 
idea of the prophet. (Jer. xxii.’ 13.) The Doctor con- 
siders egualety the reward of the more deserving. The 
Apostle had taught servants, in the verses immediately 
preceding, to obey their masters with honesty of purpose, 
with simplicity and hearty diligence; and now he requires 
the master to reciprocate the fidelity of the slave, and deal 
uprightly by him. Upon the same principle we must 
interpret the phrase, “ Do the same things unto them.” 
In the preceding verse we are told that ‘‘ Whatsoever good 
thing a man doeth, the same shall he receive of the Lord,” 
and here the Apostle tells the master to act according to 
the same rule: Food and raiment are given to the slave 
by the master and Dr. Macknight, yet these are the mere 
appendages of the recompense of roward in the kingdom 
ot God. The Doctor’s gloss again is “‘ moderating threat- 
ening.” The Apostle says, “ Let it alone.” 

Ifenry Ward Beecher woulddiscuss the subject of “just 
and equal” in some euch way as this. Take a man’s work
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and give him no wages,—“‘ just and equal.” Sell a man 
like an ox or a sheep,—" just and equal.” Separate hus- 
bands and wives, and compel them to take other partners, 
—“just and equal.” Take children from their parents, 
and sell them into a bondage from which they are never to 
return,—“ just and equal.” Flog men or women, or chil- 
dren, till the flesh is torn away by every blow of the whip, 
and wash the wounds with salt and cayenne,—“ just and 
equal. Compel the slave girl to submit to the gratification 
of lust, and sell the fruit of your own body to bondage, - 
degradation, and death. We would ask is this “just and 
equal ?” 

In preparing this lecture, and now in presenting the 
subject of which it treats, to your consideration, I have 
been influenced by the following reasons :— 

1. A growing indifference to the evil of slavery appears 
in many parts of these Provinces. . 

‘2. Sympathy with the Southern Confederacy is likely to 
promote this indifference, even if it should not lead-to an 
advocacy of the “ peculiar institution” in which it glories. 

3. Ministers, whose piety is highly landed, spoak very 
confidently pf the ample support the Bible furnishes to 
slavery. The argument in the lecture is confidently sub- 
mitted as‘an answer to all such as appeal to Scripture in 
support of a system which ignores honesty, mercy, purity ; 
and for piety substitutes a mawkish devotionalism. 

The conclusion of the whole matter is, that Christianity 
and Southern slavery have no affpity whatever. To 
attempt to vindicafe the slavery of the Confederate States, 
sustained by iniquitous and cruel laws, and applauded by, 
professed teachers of Christianity, by appealing to the 
Bible, is an attempt at gross imposition. Its advocates 
first deceive themselves, and then go forth to propagate the 
lie which the Adversary hastaughtthem. In the overthrow 
of Babylon, among those who weep and lament over her 
destruction, are thosc who are dealers in slaves (bodies) and 
souls of men.


